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ABSTRACT
Nigeria is a pluralistic society. The extent of linguistic pluralism is so overtly
pronounced across the nation that linguistic heterogeneity is the most appropriate term
used to describe a multilingual speech community like Nigeria. This is a sociolinguistic
truism that is prevalent most especially in the Benue valley, the area under study. A
proactive attempt to know their number entails taking a demographic data of these
languages periodically. It is in a bid to try to ascertain the number of languages in the
Benue valley and their statuses that the researcher has embarked on this study. The study
has found out how many languages in the region are used for pedagogical purposes and
how many are not. The language attitude of speakers of the minority languages in the
Benue valley was also studied and a centrifugal attitude discovered. The motivating
factor for undertaking this research was the problem of language endangerment and the
plight of the Nigerian minority languages. The methods of data collection were both
secondary and primary for the primary method, the researcher used a set of unstructured
questions to interview respondents. Secondary information were got from books written
by CAPRO, N.B.T.T., SIL, CONAECDA and other prominent bodies working on
Nigerian languages. Data is presented using maps and tables and analysis is done
sententially. All these were embarked upon using two theories, namely, Ethnolinguistic
Vitality Theory (ELVT), Ethnolinguistic Identity Theory (ELIT). The study found out
seven (7) macro-minority languages one hundred and four micro-minority languages,
totaling up to one hundred and twelve (112) languages in the Benue valley. In addition to
the above, the study made some recommendations such as the establishment of a
minority languages commission and provision of a viable, workable and functional
National language policy which will serve as a document to assign roles to Nigerian
languages especially minority ones to make them functional. The ascertaining of the
number of languages in the Benue valley is a major contribution of this work to
knowledge.
Key words: Geolinguistics, Language endangerment, Language Identity, Linguistic
heterogeneity, Minoritiness, Benue Valley.
1CHAPTER ONE
INTRODUCTION
1.1 Background of the Study
Geolinguistics as a field of study is an interface between Language and
Geography. It denotes the geographical distribution of languages within a
particular terrain. This study is aimed at determining the number of languages that
exist in the geolinguistic entity known as the Benue Valley and also ascertaining
from which parts of the entity that each of the languages is spoken. In trying to
achieve this, the researcher has engaged the services of a cartographer whose work
is to sketch maps to depict the location of these languages. The locations of the
languages on the map may not be exact in terms of localities but the map tries to
capture the fifty-four Local Government Areas within the study area and all the
languages identified in them. More is written on geolingusitics in the conceptual
review segment. For now, the region under study is the focus.
The geographical entity known as Nigeria has more than four hundred
major and minor languages. In the broadest sense, there are three major languages
in Nigeria – Hausa, Igbo and Yoruba. All the others, numbering over four hundred
are regarded as minority or small group languages. However, the two terms,
majority and minority are relative terms. A language that is regarded as a minority
one at the national level may be a majority one in its state or region where it is
indigenous. The Tiv language, for instance, is regarded as a minority language in
Nigeria, but when it comes to the Benue Valley generally and Benue state in
particular, it is a majority language.
The region under consideration is the Benue Valley. This is a geo-linguistic
zone that is said to have so many minority languages that it is hard to ascertain
2their exact numbers. This research makes an attempt at knowing their number and
also the number of speakers if possible. Sometimes, this is not easy because some
people-groups that were hitherto regarded as dialects suddenly begin to assume
ethnolinguistic identity and declare themselves as a sociolinguistic group
(language). This assertion was made by late Professor Ohiri Anichie, the then
President of the Linguistic Association of Nigeria (LAN) on Saturday 27th
February 2016 on NTA Weekend File. This is the reason why this researcher has
interacted with the speakers of the different languages and also linguists that have
carried out researches on aspects of the languages.
The Benue Valley comprises six states which fall under the Benue river
trough. The states are Adamawa, Benue, Kogi, Nasarawa, Plateau, as well as
Taraba. It is from these six states that a geolinguistic survey has been carried out.
The study is however, neither diachronic nor glottochronological. A general
attempt is, however made to trace at a general level, the language families to which
the languages of the Benue Valley belong.
An attempt at tracing the langague families in the Benue Valley is done by
gathering from Greenberg’s classification in 1963, as presented in Yina (2007,
P.30). It is clear that African languages fall into four major linguistic phyla which
are the Afro-Asiatic, Khosian, Niger-Kordofanian and Nilo-Saharan. The Nigerian
geo-linguistic entity broadly falls under three of these phyla. They are, the Niger-
Kordofanian (Niger-Congo), the Afro-Asiatic and the Nilo-Saharan. A further
classification by Yina (2007) indicates that the Benue region is the zone where the
Niger-Kordofanian and Afro-Asiatic phyla are actually found.
The Niger-Kordofanian is still further sub-classified into the Benue-Congo
and the Niger-Congo which represent the topography of Nigeria’s two major rivers
3(Benue and Niger). The languages of the Benue Valley fall under the Benue-Congo
(Kwa-Benue) in Central Nigeria. The language families in this phylum are still
divided into such smaller language families as Jukunoid, Bantoid, Idomoid and
Niger-Kordofanian. The languages that fall under the Jukunoid languages are:
Jukun, Etulo, Nyifon and also Abakwa (emphasis mine). The Bantoid languages
include Bantu, Swahili and Zulu in South Africa and also, Tiv, Ugbe and Iyôn in
Nigeria (Benue state in particular). The Idomoid languages mentioned in Yina
(2007) are Idoma, Igede, Yala and Yatyep. Other Idomoid languages are the Uffia,
Akweya and Agila languages. The bulk of the classification is taken from Yina
(2007, Pp. 30-33).
Considering the different languages that are involved in this study, some of
which are yet unknown even to the researcher, a homogenous history cannot be
given of the said languages. Some of the languages are from Benue; others are
from Nasarawa, Plateau, Taraba, Adamawa and Kogi States.
And as earlier stated, this geo-linguistic zone has so many language groups
that their exact numbers are not yet known. Apart from their number not being
known, many of them do not have an orthography and are, therefore, not used for
pedagogical purposes. Apart from lack of orthography, some of the languages have
orthographies but no literatures. Even those that have literatures are not adequately
used for pedagogical purposes. That apart, some have literatures and are being
taught in schools but the very owners (speakers) of the languages are not using
them effectively. They prefer speaking English, Hausa and Pidgin English rather
than their indigenous languages. All these predispose their endangerment status
and the fear of the risk of endangerment and eventual extinction of these languages
is the driving force for this research. It is hoped that at the end of this work, these
4languages will be accorded their definite identities and national recognition by the
Federal Government of Nigeria that will place them on the language maps of
Nigeria, Africa and the world at large. This will enable her (the FGN) to make
conscious efforts in assigning specific roles to them in subsequent language
planning endeavours.
1.2 Statement of the Problem
Many languages in Nigeria are endangered. They are at different levels of
endangerment. The levels of endangerment as pointed out by Haruna (2006, P. 52)
and modified by Agbedo (2011, P.74) are: (i) ethnic language monolingualism (ii)
bilingualism with ethnic language predominance (iii) bilingualism with second
language predominating and (iv) disappearing ethnic languages.
Some languages have such few speakers that the death of the speakers
subsequently results to the death of such languages. This endangerment is brought
about by several factors such as assimilation, lack of language maintenance,
urbanisation and such seemingly positive developments like inter-ethnic marriages.
In addition to the issue of language endangerment, there is the identity
factor. Human beings are social animals and as such they are sociolinguistic.
Within the different sociolinguistic settings, there is the crave for ethnolinguistic
identity. Some of our indigenous languages in Nigeria are unheard of even in their
states of domicile not to talk of the country Nigeria at large.
It is in a bid to try to fill the vacuum of identity as well as fight the ugly
trend of endangerment that this researcher has risen up to conduct this survey. It is
noteworthy that the language policies of our country, Nigeria, emphasise the use of
the language of the immediate environment to teach pupils and students up to the
5first four years of basic education. This is, however, not implemented as
pronounced due to lack of orthographies, primers, dictionaries and other literatures
in these languages. Competent resource persons are also lacking for the teaching of
these languages. The determination of the possibilities of using these languages for
pedagogical purposes is also of paramount importance to this research. Lack of
literature on the languages of the region and language endangerment have
propelled this research.
1.3 Justification of the Study
This study is very significant to the prevention of extinction of our
indigenous languages. Other researchers might also have done some work in trying
to fight against language endangerment in general but not specifically in the Benue
Valley which hypothetically has the largest number of minority languages most of
which are not written. This area appears to be a disadvantaged or neglected zone as
far as language planning issues are concerned. In this respect, the suggestions that
are made at the end of this research will help both the government and scholars to
plan better for Nigerian indigenous languages. This work is therefore, instrumental
in aiding language activists, state governments and the Federal Government of
Nigeria in future language planning efforts.
1.4 Aim and Objectives of the Study
The main aim of this work is to determine the number of languages of the
Benue Valley. The objectives of this study are:
6i. To seek to ascertain the number of minority languages within the geo-
linguistic zone called the Benue Valley and trace their respective genetic
families.
ii. To assess the language attitudes of the speakers of the languages in the
Benue Valley to their respective languages vis-à-vis English language and
the three main languages in Nigeria.
iii. To find out which of the languages have orthographies and which are used
for pedagogical purposes in the region.
iv. To assess the standardisation status of the minority languages in the Benue
Valley.
v. To classify the langauges into macro and micro minority languages using
the criteria of numerical strength and functions.
vi. To evaluate the domains of use of the languages in the Benue Valley.
vii. To assess intergeneration transmitability of the languages of the Benue
Valley.
viii. To assess the efficacy of the Nigerian language policy.
1.5 Research Questions
There are a number of questions that this study is set out to find answers to. The
questions are:
i. How many minority languages are there in the Benue Valley and what
language families does each belong to?
ii. What are the language attitudes of the speakers of the languages in the
Benue Valley to their respective langagues vis-à-vis English language and
the three major languages in Nigeria?
7iii. How many languages in Benue Valley have orthographies and how many
are used for pedagogical purposes?
iv. What is the standardisation status of the minority languages in the Benue
Valley?
v. Which of the languages are classified as macro-minorities and which ones
are regarded as micro-minorities?
vi. What are the domains of use of the languages in the Benue Valley?
vii. Is there any hope for intergenerational transmission of the minority
languages in the Benue Valley?
viii. Does the Federal Government of Nigeria have a working National language
policy?
1.6 Scope of the Study
This study, as the name implies is a geolinguistic survey of the minority
languages of the Benue Valley. The Benue Valley covers six states of the Federal
Republic of Nigeria. The states are Adamawa, Benue, Kogi, Nasarawa, Plateau
and Taraba. Within the six states, their portions that fall under the Benue Valley
will be geolinguistically studied. The study first of all, covers all the languages
within the geolinguistic zone and thereafter determines the minority and majority
status of the languages. This will be based on a demographic quantification and
alanysis of the numerical strength of the languages and statuses.
1.7 The Benue Valley
The Benue Valley otherwise known as the Benue trough can be traced on
the relief map of Nigeria which is made up of highlands and lowlands. The
8highlands are the mountains and hills while the lowlands comprise rivers, Valleys
and lakes. The Benue River Valley falls within the designation of lowlands.
The geographic aerial description of the Benue Valley is that it is located
on Lat 60 71 to 90 301 N and Long 50 161 to 90 481 E. This is captured on the map
depicting the geolinguistic distribution of languages in the Benue Valley (Figure 2)
attached to this work as Appendix 3.
Socio-politically, this zone comprises six States of the Federal Republic of
Nigeria which are Kogi, Benue, Nasarawa, Taraba, Plateau and Adamawa States.
From the professional point of view, the Benue Valley has been variously referred
to by Abaa (2004:pp.1-2) as:
a) “The Benue Basin” – This means a broad tract of land in which the rock strata
are tilted towards a common centre or an isolated or circumscribed formation
where the strata dip inward [sic], on all sides, towards a centre especially
applied to rocks with coal formations called coal basins or coal fields.
b) “The Benue Valley” which means a region drained by a single river system e.g.
the Amazon basin.
c) “The Benue Trough” meaning a long, narrow depression between waves or
ridges.
d) “The Benue Aulacogen,” meaning a linear, deeply subsiding trough extending
from a continental margin of geosynclines into the interior of a foreland
platform or craton.”
For a reference grid description of the Benue Valley, Abaa (2004: P.2)
submits acceptably:
9The Benue Trough of Nigeria, located at a major re-entrant [sic] in
the West African continental margin is about 80 to 150km wide and
800km long, and extends in a WE-SW direction from the Niger
Delta in the Gulf of Guinea to the Chad Basin in the interior of the
W. African Precambrian shield. Geologically, the Benue trough
consists of a linear stretch of sedimentary basin running from about
the present confluence of the Niger and the Benue rivers to the
North-East, and bounded roughly by the Basement complex (6000m
YA) areas in the north and South of the River Benue.
This elongated trough-like basin is continuous with the coastal basin, and in fact,
has been further described by the same Abaa (2004, P.2) as ‘the long arm of the
Nigerian coastal basin.’
The Benue Valley is further divided into three sub-divisions which are:
i) The Upper Benue Valley
ii) The Middle Benue Valley
iii) The Lower Benue Valley
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Map 1: The Benue Valley
1.7.1 The Profile of States and Peoples of the Benue Valley
As earlier stated, this area or region under study comprises six states. The
six states once again are: Benue, Kogi, Nassawara, Adamawa, Taraba and Plateau.
The peoples of the Benue valley are peace loving and hard-working people. Being
an area situated in the valley, they have a lot of arable land which gives them a
farming edge over their counterparts from other parts of the country. They are
chiefly a farming population. Majority of the indigenes of these states are farmers.
Their farm produce include yams, rice, maize, tubers, cereals, citrus fruits and
vegetables.
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From Adamawa state, they mostly farm yams, melon, maize, beans and
other cereal crops. A handful of them are herders of animals.
In Benue state (the Food Basket of the Nation), tuber crops, tree crops and
cereal crops are produced in large quantities. Benue state is blessed with such
fertile land that yams of all species, mangoes and other fruits of all species from
the state are said to be the best in the country (Nigeria). The settlement pattern of
Benue state is, however, not well planned as houses are scattered all over the place
blocking the farming space. They are a peaceful set of people who are also
hospitable.
The people of Kogi state are very lively people with a high sense of
understanding. Respect for elders is one of their basic characteristics. They also
have a delicacy (beans soup) that is peculiar among the peoples of the Benue
Valley. It is very nutritious.
From Nasarawa state are diverse cultures; but they are also known for their
love for farming. They farm crops like yams and other tubers in large quantities.
This is due to the large expanse of fertile land found in this area.
Plateau is another agrarian state. Cereal crops such as maize, beans, millet,
sorghum and many others are produced in large quantities in this state. Prominent
among the tuber crops found in this state are Irish potatoes. To add to that, Plateau
is a home of vegetables. Assorted vegetables such as cabbage, carrots, cucumber,
lettuce, onions, tomatoes and many others are produced in large quantities in
Plateau state.
On the whole, Taraba state is the second food basket of the nation (Nigeria).
The writer accords it this status due to the fertility of the soil and the quantity and
quality of farm produce produced in that state. Both indigenes and settlers in
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Taraba state are a farming population and they work very hard. This is the Benue
valley being researched into in this work. The states and their local governments
areas covered come next.
The summary of the Local Government Areas in the six states is as follows:
A) Adamawa has twenty (20) LGAs
B) Benue has twenty-three (23) LGAs
C) Kogi State has twenty-one (21) LGAs
D) Nasarawa State has thirteen (13) LGAs
E) Plateau State has seventeen (17) LGAs
F) Taraba State has sixteen (16) LGAs
All together, the six states have a total of one hundred and ten (110) Local
Government Areas.
N.B: All the information on states and Local Government Areas is taken from
National Population Commission (2010, pp 3, 6, 17, 19, 23 & 24).
However, working closely with the cartographer, as can be seen in the map
above, the research work does not cover all the 110 Local Government Areas
mentioned above. Apart from Benue state whose twenty three LGAs are all
covered, the rest of the States are partially covered. The LGAs covered in each
state are:
A) Adamawa state
i. Yola North
ii. Yola South
Total = 2 LGAs
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B) Benue state
All the Local Government Areas are covered, namely:
1. Ado
2. Agatu
3. Apa
4. Buruku
5. Gboko
6. Guma
7. Gwer East
8. Gwer West
9. Katsina-Ala
10. Konshisha
11. Kwande
12. Logo
13. Makurdi
14. Obi
15. Ogbadibo
16. Ohimini
17. Oju
18. Okpokwu
19. Otukpo
20. Tarka
21. Ukum
22. Ushongo
23. Vandeikya
Total = All the 23 LGAs
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C) Kogi state
i. Ankpa
ii. Bassa
iii. Dekina
iv. Ibaji
v. Idah
vi. Ofu
vii. Olamaboro
viii. Omala
ix. Igala Mela/Odolu
Total = 9 LGAs
D) Nasarawa state
i. Awe
ii. Doma
iii. Keana
iv. Lafia
v. Nasarawa
vi. Obi
vii. Toto
Total = 7 LGAs
E) Plateau state
i. Bokkos
ii. Langtang North
iii. Langtang South
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iv. Mangu
v. Mikang
vi. Qua’an Pan
vii. Pankshin
viii. Shendam
ix. Wase
Total = 9 LGAs
F) Taraba state
i. Donga
ii. Ibi
iii. Takum
iv. Ussa
v. Wukari
Total = 5 LGAs
A total of fifty-four (54) Local Government Areas have been covered in this study.
The choice of these states and their Local Government Areas is based on the
cartographical map depicting the Benue valley. The Local Government Areas
covered are the ones indicated on the map.
In a nutshell, this chapter has introduced the topic, Geolinguistic survey of
minority languages in the Benue Valley. In addition to that, the statement of the
problem as well as the justification of the study is stated. Also, the geolingusitic
entity known as the Benue valley has been introduced to the reader. It is worthy to
note that the Benue valley comprises six states of the Federal Republic of Nigeria.
16
They are Adamawa, Benue, Kogi, Nasarawa, Plateau and Taraba states. In the next
chapter, theoretical framework and conceptual review are to be considered.
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CHAPTER TWO
REVIEW OF RELATED LITERATURE
2.0 Chapter Overview
This chapter deals largely with review of related literature. It covers the
origin of language and also traces the essential aspects of language families in the
world at large and narrows down to the terrain of this discourse. A review of
concepts bordering on the topic is also done. The concepts reviewed are survey
(surveying), language and dialects, sociolinguistics, majority and minority
languages as well as the idea of ethnicity and ethnic groups, among other things.
In making the review, this study looks at the various terms, how they relate to the
topic in question and how they deviate from it and a particular stand-point is taken
by the researcher. For the theoretical framework, two related theories are
considered. The theories are: Ethnolinguistic Vitality Theory and Ethnolinguistic
Identity Theory.
2.1 Conceptual Review
In this subsection, certain concepts relating to the topic are to be reviewed,
with a view to, looking at what they stand for as well as applying them to the topic
of consideration. The topics under review are geolinguistic survey, language and
dialects, sociolinguistics, majority and minority languages, the concept of ethnicity
and ethnic groups. These are all reviewed to appraise their relevance or otherwise
to the research topic. For each of the topics, this researcher has an added voice to
buttress it in line with the research questions.
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2.1.1 Geolinguistics and Geolinguistic Survey
Geolinguistics as a field of study came into being in the late 19th and early
20th century within the enclave of language studies (Seabra et al, 2014, P.27). This
new field that emerged began to be known as linguistic geography or
geolinguistics for short. This field of study combines linguistics and geography in
carrying out a research. What then do other scholars have to say about
geolinguistics?
Merwe (1993, P.410) posits that geolinguistics is an interface between the
disciplines of linguistics and geography and adds that it “focuses on the spatial
dimension, which is interwoven with political, economic, ethnic, religious and
social phenomena and also relates to communication networks and the physical
environment”. To Merwe, various aspects of geolinugistics are addressed at the
empirical level by researchers. The aspects addressed are concepts such as location
and distribution of languages, the role of language in space and place, interaction
between languages, demographic profiles of minority groups as well as language
status and rights vis-a-vis language planning and language policy. A geolinguistic
survey or research seeks to ascertain and clarify all the concepts mentioned above
thereby determining the prestige and functions of the languages under study.
To Hoch and Hayes (2010, P.23), geolinguistics is “an interdisciplinary
field that often incorporates language maps depicting spatial patterns of language
location or the results of processes that lead to language change”. This definition
corroborates the one given by Merwe. Geolinguistic research involves the co-
operation of both the linguist and geographer to bring out cogent results. While the
linguist studies the languages, the geographer sketches them on a map to indicate
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their distribution. This is further buttressed by Breton in describing the
geolinguistic process of analysis.
Breton (1991, P.19) holds that “in analysing the distribution in space and in
society of the facts of language, the linguist employs the methods of geography:
cartography and the establishment of co-relations and causalities between spatial
phenomena.” Thus to him, embarking on a geolinguistic research entails analysing
the distribution of facts about languages in both space and society. This also
involves making use of cartographers whose job is to put on the maps facts
gathered by linguists. This is exactly what this study sets out to achieve. The
services of a cartographer have been sought and maps are being drawn to depict
the facts collated by the linguist (researcher). These facts thus depicted on the map
are sententially analysed by the linguist to give a clearer picture of the facts on
ground. The facts and figures carefully assembled by the linguist are also presented
in a tabular form for a better understading to both linguists and non-linguists alike.
A quick look will now be taken at survey.
Survey, as a lexeme, functions both as a noun and a verb. It is a process of
finding facts that will lead to an accurate execution of a planned action. This is
however, a lay man’s definition of the term. The technical and professional
definitions of the term survey (surveying) are as follows:
The Encyclopedia Britannica (1950, P.609) defines survey as “the technical
term for the art of determining the position of objects on the surface of the ground,
for the purpose of making therefrom a graphic representation of the area surveyed”.
This research is geared towards searching to know the number of languages which
exist in the Benue Valley and where exactly they can be located. This survey is not
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going to use linear measurement as a method because it is not just dealing with a
small plot of land. It covers six states of the Federal Republic of Nigeria.
The American People’s Encyclopedia (n.d, P.418) defines the process of
surveying as
“the systematic method of examining any part of the earth’s surface
to determine the relative position, the shape, dimensions and contour
of a given area, and of representing such information on a two
dimensional graphic form. Surveying is used to ascertain artificial
boundaries.
This research is aimed at knowing or ascertaining the boundaries of the different
languages and possibly dialects in the places under study.
The Camption’s Pictured Encyclopedia (1947, P.331) sees surveying as
“the science of ascertaining the shape and size of any portion of the earth’s
surface – that is, the relative location of points and lines – and representing them
on maps or diagrams”. The points in this study are the languages and the lines are
the boundaries between languages. Maps, tables and diagrams are also going to be
used in analysing the facts on ground, hence a geolinguistic approach to the study.
From the African Encyclopedia for Schools and Colleges (1974), surveying
is “the science of measuring and mapping land… one of the first scientific
surveying methods was to measure the distance between various points and the
angles between them.” This is strictly a scientific method with the use of such
surveying tools as
i. Drawings
ii. Notebook and pencil
iii. Tape measure etc
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In an interview with an Estate surveyor, Mr. Emmanuel Agba Iordaah of
E.A.A Iordaah & Co, he defined survey in a lay man’s language as an activity that
collects data for analysis in particular areas of life, for example, in the
marketplace – pricing things or what, in Nigerian English, is known as window-
shopping; in marriage, sampling girls to decide which one to marry etc. He also
defined survey as a process, procedure or arrangement to gather information for a
purpose or particular field of endeavour and them narrowing it down to one’s field.
This definition sounds so much like that of research. But in the real sense of it, it
fits this discourse more than the more technical and professional definitions of
survey. This is exactly what this study seeks to achieve, gathering information on
the languages that are in existence in the Benue Valley for the purpose of enabling
the government of Nigeria to plan adequately for minority languages and not just
the traditional three major ones.
As a geolinguistic survey under sociolinguistics, this work has identified
the macro and micro minority languages indigenous to the Benue valley and also
assessed their prestige, status and vitality against the yardsticks of Ethnolinguistic
Vitality and Ethnolingistic Identity Theories. The languages are captured on the
geolinguistic map provided as an appendix at the end of the work.
2.1.2 Sociolinguistic Concepts Relevant to the present Study
In this section, the concept of socioligniustics and its subtopics that are
related to the research topic are considered.
Sociolinguistics, sociology of language as well as language and society are
sometimes used interchangeably. But sociolinguistics, simply put, is the discipline
that studies the relationship between language and the society. This includes values,
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cultures and norms of the society in which such a language exists. It also involves
or explores how the government plans and executes language policies. Along this
same line, different scholars look at the term sociolinguistics in different
perspectives.
Akindele and Adegbite (2005, Pp.3-5) define sociolinguistics variously as:
i) The relationship which exists between a language or languages and the
culture and tradition as well as the politics of a particular community.
ii) Sociolinguistics also considers issues related to language planning and
standardization. It involves language policy and planning which consider
language problems of nations, languages in education and language
education, language selection, graphisation, standardisation, modernisation,
purification et cetra.
iii) A discipline which provides answers to such questions as who speaks what
language to whom and when and to what end. In addition, it seeks to
provide an answer to the question of what accounts for differential changes
in the social organisation of language use and behaviour towards language.
Thus, taking a geolinguistic survey of the small group languages of the Benue
valley entails as much as possible touching some of the areas mentioned above by
Akindele and Adegbite.
Agbedo (2015, P.266) views sociolinguistics as partly sociological and
partly linguistic. In this perspective he has broken sociolinguistics into:
a) Ethnography of speaking
b) Sociology of language and
c) Anthropological linguistics
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All the above classifications put together mean the scientific and holistic study of
language and the society including other aspects of culture that are linguistically
related. It also embraces studying the language behaviour of a group or groups of
people living in a particular society.
Llamas and Stockwell (2002, P.159) summarise sociolinguistics as simply
“the study of the linguistic indicators of culture and power”. The key terms in this
definition are: linguistic, culture and power. This means that to them,
sociolinguistics involves not just the study of language but also of power and
culture. All these play very prominent roles in the society. Language itself is an
aspect of culture. It is also those in the position of power that plan for language.
Also, sociologically speaking, knowledge of a language gives one (the speaker)
certain level of power (edge) above his equals who do not have any linguistic
facility in that language.
Wardhaugh (2010, P.12) begins his discourse on sociolinguistics by saying
that “sociolinguistics, whatever it is, is about asking important questions
concerning the relationship of language to society”. And what is the relationship
between language and the society? Language and the society cannot be separated
because there is no society without a language and also, it is in the society that
language is used. But another question is, is it language that determines the type of
society or society that determines the language? The answer is that they work hand
in hand. The society complements language and vice versa.
In distinguishing between sociolinguistics and sociology of language,
Wardhaugh (2010, P.12) argues that
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Sociolinguistics is concerned with investigating the relationship
between language and society with the goal being a better
understanding of the structure of language and of how languages
function in communication; the equivalent goal in the sociology of
language is trying to discover how social structure can be better
understood through the study of language, e.g., how certain linguistic
features serve to characterise particular social arrangements.
The two goals (those of sociolinguistics and sociology of language) are actually
related. Investigating something is as good as trying to discover or know the facts
about the thing. The target elements here are language and the society. In this study,
the focus is investigating to find out how many languages there are in the Benue
Valley as well as how well they function to fulfill the desired goals such as
pedagogic and communicative purposes. The functions and domains of the
respective languages are studied to ascertain their usefulness or otherwise.
Hudson (1996, P.4) differentiates between sociolinguistics and sociology of
language by saying that sociolinguistics is the study of language in relation to
society whereas the sociology of language is the study of society in relation to
language”. While sociolinguistics has language as the focal point, sociology of
language has society as the focal point. That is the reason why this study is a
sociolinguistic cum geolingusitic survey and not a sociological survey of minority
languages. Language is more important to this work than the society even though
those languages are operating in the society. The social structures that determine
the use, operation and survival of the languages are however not left out.
On their own part, Babatunde and Shobemehin (2007, P.147) define
sociolinguistics as “the study of socio-cultural differences between languages and
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their varieties within the social contexts of their linguistic usage as a means of
understanding the distinctions in the social meanings of the language owners and
the language users.” A new dimension has emerged from this standpoint. The
socio-cultural differences between languages and their varieties are of paramount
importance here. A language, ethnolinguistically speaking, represents a people or
an ethnic group. Every nation has its own socio-cultural practices ranging from
language, music, dress, food, folktales, proverbs and outrightly, a distinct
worldview. Languages and their varieties (dialects) are also studied in
sociolinguistics to draw a dividing line between the two. Another interesting part
of this definition is the distinction between owners and users of a language. Not
everybody who speaks a particular language owns it. Users of a certain language
may have the competence in the language but may lack perfection in performance
of the same language. That is, a language user may know a language but may not
be able to speak or write it the way the language owners can. When a language
user speaks a particular language, the language owners feel offended that the
former is bastardising or adulterating their language.
Taking a sociolinguistic approach, this study tries as much as possible to
delineate between dialects and languages and also, figures out the real owners of
languages vis-a-vis their speakers. The social structures that determine the
operation of these languages and the ecolinguistic milieu has also been investigated.
The work also classifies the languages into macro-minor and micro-minor from the
Benue Valley.
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2.1.2.1 Language versus Dialects
Language and dialect are sometimes used interchangeably. The two
concepts are, however, not exactly the same. First of all, a quick look will be taken
at language after which dialect will be considered.
Though a lot has been discussed about the origin of language and language
families, the concept of language itself is not yet elucidated upon. The definitions
of the term language are as varied as there are writers on the topic. While many
scholars define language simply as a means of communicating between human
beings, many others emphasise that it does more than that. Some scholars outline
characteristics or attributes of language while others go a step further by describing
and explicating on the different functions and purposes of knowledge. A brief look
will be taken at some of these scholars’ views.
Marckwardt (1974, P.716) and Ferguson (1988, P.403) define language as
“the expression and communication of emotions or ideas between human beings by
means of speech, either written or spoken” and also “the means of communication
among members of a single nation or group at a given period; a tongue e.g. the
French language”. The second definition fits the category of languages under study
more than the first definition which is general.
Akmajian, Demers, Farmer and Harnish (2010, Pp.6-7) argue that
language at all levels is rule (principle) governed. Every known
language has systematic rules governing pronunciation, word
formation and grammatical construction. Further, the way in which
meanings are associated with phrases of a language is characterized
by regular rules.
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This description covers all the levels of language. It embraces the phonological,
morphological, syntactic as well as semantic and pragmatic aspects of language.
All these different fields have rules governing them. It shows that in language,
words are not haphazardly strung together. They must follow laid down rules.
Denham and Lobeck (2010, P.2) follow the same line of thought as they
posit that “language is what makes us human, and we all seem to be curious about
it. We do much more than just communicate with language: we play games with it,
we use it to identify each other and so on”. This further supports the fact that
language is used not just for communication as some scholars portray it. Our very
thought pattern is formed with the use of language.
Also, in buttressing the point on the importance of language, Fromkin,
Rodman and Hyams (2011, P.284) posit that:
whatever else people do when they come together – whether they
play, fight, make love, or make automobiles – they talk. We live in a
world of language. We talk to our friends, our associates, our wives
and husbands, our lovers, our teachers, our parents, our rivals, and
even our enemies. We talk to bus drivers and total strangers. We talk
face to face and over the telephone, and everyone responds with
more talk. Television and radio further swell this torrent of words.
Hardly a moment of our waking lives is free from words, and even in
our dreams we talk and are talked to. We also talk when there is no
one to answer. Some of us talk aloud in our sleep. We talk to our
pets and sometimes to ourselves.
Language, here, seems to be all about talk. But language is far more than that.
There are four basic language skills which are speaking, listening, writing and
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reading. All these must be taken into consideration when language is being
discussed.
Language is also said to be species specific. It is exclusively used by
human beings even though other animals also communicate. In agreement with this
notion, Fromkin, Rodman and Hyams (2011, P.284) further aver that “the
possession of language, perhaps, more than any other attribute, distinguishes
humans from other animals –language is the source of human life and power”. This
entails that, to understand man’s humanity, one must understand the nature of
language that makes man human. This is a psycholinguistic reality that cannot be
disputed anywhere in the world. Humans are the only beings that can speak and be
spoken to. All other animals use their instincts and other means to communicate
with one another. Another reality about language (sociolinguistic) is that, when
you know a language, you can speak and be understood by others who know that
same language. This means you have the capacity to produce sounds that signify
certain meanings and to understand or interprete the sounds produced by others.
One’s proficiency in a language also draws one closer to other people who have
proficiency in the same language. Sociolinguistically, there is a kind of magnetic
force that attracts speakers of the same language to one another. This happens even
in the market place. One’s knowledge of the language of the seller buys favour for
the buyer. That is, sellers tend to lower their prices when a buyer speaks their
(sellers’) language.
Expatiating on the use of language, Chomsky (1978, P.88) as quoted by
Cook and Newson (2007, P.16) posits that:
Language can be used to transmit information but it also serves
many other purposes: to establish relations among people, to express
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or clarify thought, for creative mental activity, to gain understanding
and so on. In my opinion, there is no reason to accord privileged
status to one or the other of these modes. Forced to choose, I would
say something quite classical and rather empty: language serves
essentially for the expression of thought.
To him (Chomsky), language serves different purposes including establishment of
relations among people already explained above. It can also be used to transmit
information which is the communicative role of language. It is also used for
creative imagination. Inventors use language to creatively imagine something and
launch it for use. The same thing applies to creative writers. They use language a
lot. In fact, it is the skilful manipulation of language that makes their work creative
and makes it sound real and original. It is equally the clarity of language that
makes one express oneself clearly. This further corroborates Chomsky’s assertion.
He sums up his explanation that language is used essentially for the expression of
thought.
Language is also used as a mark of identity. It is a common thing, albeit in
Nigerian parlance, to say a Tiv man, an Idoma man, this Igbo man or a Yoruba
man; especially when we want to avoid calling the person’s name or we outrightly
do not know the person’s forename. Etulo people speak Etulo language. Igede
people speak Igede language. Yoruba people speak Yoruba language and so on and
so forth. Losing a people’s language means losing the people’s identity. On the
other hand, preserving a people’s language means preserving their identity. Once
the language of a people is endangered, their livelihood, worldview as well as their
culture are all endangered.
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All languages have varieties. These varieties are otherwise known as
dialects. Dialects, simply put, are the differences manifested by speakers of one
language in terms of phonology, vocabulary and other minor aspects. Dialects of
the same language are the varieties of the language that “the speakers of each can
understand each other, if the language varieties are mutually intelligible and if each
has systematic grammatical differences from the other. The “systematic differences
mean differences in grammar, pronunciation, and vocabulary” (Denham and
Lobeck, 2010, P.401). When the varieties are no longer mutually intelligible, they
are then regarded as distinct languages.
However, many varieties fall somewhere in the middle of a language
dialect continuum. A dialect continuum is that continuous stretch of dialects on a
line say line A to G. There is usually high intelligibility rate between dialects A
and B, B and C, C and D, D and E and even F. But by the time it reaches G, there
is very low intelligibility between the two extremes, that is A and G. As time and
geographical distance continue to widen a gap between them, they (A and G or B
and G) eventually evolve into different languages.
To Agbedo (2015, P.40), “dialects are varieties of a language that are
characteristic of particular groups, based primarily on geographic distribution and
their associated features.” His own description of dialects is based primarily on
geographic consideration. No mention is made of the distinctive features that
distinguish one dialect and another. Also, the issue of mutual intelligibility is not
touched or mentioned at all.
Dialects are also said to be displayed when speakers show some level of
variation in the way they use certain elements of a language. Babatunde (2001,
P.38) classifies dialects into regional, social and ethnic categories. According to
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him, a social dialect refers to the distinct form of a language spoken by members of
a specific socio-economic class. For instance, the language of the working class is
different from the language of youth corp members and students. In the same vein,
the language spoken by market women is different from that of classroom teachers.
The same thing applies to people living in slums and those living in Government
Reserved Areas (G.R.A). As for ethnic dialects, they are associated with people
that have a common historical ancestry. For example, the way an Igala person
speaks English is different from the way an Urhobo man speaks the same English
Akmajian, Demers, Farmer and Harnish (2001, P.276) look at dialects as
those distinct forms of a language that are spoken in a certain geographical area.
According to them, the dialects are geographically inclined. They go ahead to
emphasise that even though dialects can be said to be regional, social or ethnic,
linguists also use the lexeme (dialects) to explicate variations that cannot just be
tied down or limited to any geographical area. This is due to the fact that users of
one regional dialect could travel or relocate from that region and still be speaking
that dialect in the new region. For example, a Nigerian who relocates to Kenya or
the United States of America may still be speaking the Nigerian variety of English,
judging from his accent and other features.
To Marckwardt (1974, P.716), a dialect is “a special mode of speaking a
language peculiar to some locality or class – a dialect may be used by the highest
as well as the lowest within its range”. This definition touches on both the
geographical and class categorization of dialects. One dialect could be spoken by
both the higher and lower classes that are in the same geographical area while
another one could be spoken by either of the classes.
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The definition of dialect that is more embracing is the one given by
McGregor (2010, P.158). He defines dialects as:
Varieties of a language with their own peculiarities of grammar,
phonology, phonetics or lexicon and associated with particular
geographic regions – the term dialect is used more generally when
there are differences in lexicon and grammar, and possibly also
phonetics as well [sic].
To him, dialects cut across all the levels of language. This is however, restricted to
geographical regions. He speaks more of regional dialects. To McGtrgor, social
class, sex and gender do not determine dialect differentiation to him. So, as
laudable as this description of dialect is, it has left out the determining factors
which are as follows.
A. Factors that determine Dialect Differentiation
Enumerating and expatiating on the factors that determine dialects Denham
and Lobeck (2010, Pp.400-401) postulate that “accent is only one (phonological)
way in which we distinguish one dialect from another”. To them, so many factors
determine dialect differentiation. They are:
i) Geographical boundaries
ii) Speakers age, gender, occupation
iii) Religion
iv) Politics
v) Speaker’s attitude
`Other factors are:
vi) Shared cultural identity and isolation from other groups. Here, Denham and
Lobeck (2010, P.415) argue that “urban speakers are more likely than rural
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speakers to adopt and initiate changes in the language probably because rural
speakers are more conservative and less mobile than urban speakers”. We also
have other factors that still determine dialect differentiation which are: social
networks and communities of practice (speech communities). This is to some
extent similar to the factor of shared cultural identity. In their own comments,
Denham and Lobeck (2010, P.416) opine that:
people’s reason for coming together and their shared activities,
beliefs and perceptions all seem to play a crucial role in language
variation and change. Communities of practice are defined not by
external factors…… but rather by speakers’ sense of membership
and active participation in the group, e.g. women that go to church or
“church ladies”….. It is the shared values [sic] of each community in
this case which plays a role in their language variety.
vii) Language attitude – “the speakers attitude: what one considers good and bad
language, attitudes about social class, politics and religion all influence our
linguistic choices” (Denham and Lobeck, 2010, P.416).
All the above factors contribute in determining dialect differentiation.
2.1.2.2 Indigenous Languages
According to Springer (2014, P.555), an indigenous language, “is a
language that is native to a region and spoken by indigenous people, often reduced
to the status of a minority language”. It is also known as the autochthonous
language. Such a language is from a linguistically distinct community that has been
settled in the area for many generations. It is spoken by indigenes of a particular
speech community. This work is surveying the indigenous minority languages of
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the Benue Valley. Even though there are other languages spoken within the Benue
Valley either by government workers or settlers who are sojourning in the area,
after which they will go back to their native lands, this work is not concerned about
them. As Nigeria is a multilingual but single nation, people of all tongues move
freely and mix up with others, thus carrying along their languages. In the Benue
Valley alone, languages such as Yoruba, Urhobo, Ibibio, Kanuri, Bini and a whole
lot of others are spoken but not by the indigenes. In that case, they cannot be
regarded as indigenous languages and are, therefore, not the focus of this work.
Commenting on the survival of indigenous languages, Emenike (2017, P.98)
posits that one major challenge is the negative attitude of the speakers towards
their language. Indeed, many indigenous peoples worldwide have stopped passing
on their ancestral languages to the next generation and have instead, adopted the
majority language as part of their acculturation into the majority culture. This has
made many indigenous languages to commit linguicide (language killing).
Speakers of indigenous languages who lack a sense of identification with their
languages are the very ones endangering their languages and still crying wolf.
2.1.2.3 Language and Identity
Language and identity otherwise known as language identity is premised on
the fact that one’s language determines one’s identity. In fact, one’s language is
one’s identity. In the case of a group of people (ethnolinguistic) their language
serves as their identity. This manifests itself in several ways including onomastics,
the clothes they wear, the houses they build, their delicacies and many other
aspects of their culture including their costumes and archetecture. The relationship
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between language and identity is further seen in what the following scholars have
said.
Wardhaugh (2000, P.490) asserts that “when a language is seen as an
important symbol of ethnic identity, it is generally maintained longer”. To him, the
consciousness of the similitude of language and identity is a very strong factor that
makes the owners of a language to make every effort to protect and preserve it.
There is, therefore, an urgent call for ethnolinguistic identity and identification to
be exhibited by the minority languages of the Benue Valley. This will serve as a
constant reminder to them and as such, they will find any means available to
protect their ethnolinguistic and cultural identity.
To Jija (2012, P.137),
Language is a powerful symbol and medium of a group’s identity.
Thus, much of a group’s social activities such as cultural, spiritual
and intellectual life are accomplished through their language.
Similarly, issues concerning everyday greeting, expression of
emotions, ceremonies, technical vocabulary and a horde of others are
also experienced through language.
This encompasses every aspect of an ethnolinguistic group. All activities from
thought pattern to words and deeds are done using no other medium but language.
Even the music, dress code and rituals and worship are performed through the use
of language. In short, people are known by their language as it manifests in the
different spheres of their lifestyles. The entire worldview of a particular group of
people is conceived, known and expressed through their language.
The above view by Jija (2012) points to the fact that the language a people
speaks cannot be separated from the people themselves. This is an ethnolinguistic
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reality that must not be over-emphasised. The truth is, people are proud to identify
with other people that speak their language, and one can express oneself better in
one’s own language. Some litera-linguistic performances such as folklores,
folktales, proverbs, riddles, jokes, idioms, anecdotes and even superstitious beliefs
make more meaning when a person performs them in his/her language. Worship of
ancestors, traditional gods as well as performance of rituals and incantations are
best done using one’s language. It is generally believed that even the gods that
people/nations worship know only the language of their adherents. That is, the
language that the gods communicate with the chief priests and the chief priests in
turn deliver the messages using the same medium (language) to the people. For
instance, it is believed that Alekwu speaks Idoma language, Ifa speaks Yoruba
language and all other gods and goddesses speak the languages of their adherents.
In trying to align language with identity, Nwagbo (2016, P.291) has
decided to personify/personalise the relationship thus:
Language use is often analysed as having two parts; the ‘we’ verses
[sic] ‘they’ code. In this distinction, the ‘we’ code represents in-
group speech which connotes intimacy and solidarity and is largely
confined to the home, while the ‘they’ code is associated with status
and used with dominant group…. Language choice is tied to the
projection of image or identity.
Three issues are involved in Nwagbo’s description of language as identity. The
first is the domains of language use. The second is the status of the language used
and the third is language choice. The ingroup language used at home is the
language of solidarity and intimacy in the family. The other language, probably L2
or L3 (other tongue) used is only for the purpose of external interaction or
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enhancement of status and prestige. Another important aspect of language and
identity that one must not lose sight of is the identification of individual’s
proficiency in language use. One’s competence in language may earn him/her a
unilingual, bilingual or multilingual (polyglotous) status.
Talking about language and identity, Spolsky (2005) as presented in
Hornsby and Agarin (2012, P.91) postulate that “the linguistic identity of a speaker
constructs the individual’s membership in a group using a particular idiom every
day.” In other words, the language one speaks portrays the ethnic group to which
one belongs. Spolsky considers language as a base for linguistic identity upon
which collectivities develop their convictions about the contents of culture,
tradition and ethnicity. This makes it clear that language serves as a pivot on which
other social functions revolve. This happens precisely when one uses language as
an identity marker, through which an individual comes to identify or negate his
membership in a linguistic community and claims privileged access to another
group’s resources.
Hornsby and Agarin, (2012, P.92) in buttressing the above assertion by
Spolsky, aver that “language-as-identity emphasises the inherent emotional and
spiritual connection between a person and his/her native language.” One’s identity
is therefore, intricately woven and tied to his ethnolinguistic background. The
heritage language of an individual goes as far as shaping the person’s behaviour as
it derives from his cultural and social worldview. The heritage language of an
individual refers to the person’s native or indigenous language.
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2.1.2.4 Language Endangerment
The phobia of the threat and imminence of language endangerment is the
driving force for this study. Language endangerment is a very dangerous
sociolinguistic phenomenon that leads to the death of languages. It is the situation
whereby languages are at the point of going extinct or dying. This phenomenon has
different stages as can be seen from the views of the following scholars.
Omachonu (2015, P.3) postulates that
A language is said to be endangered when a particular speech
community finds itself in a situation where its language (the
means/medium of all round expression) faces degradation and threat
of extinction. In other words, when the survival of a linguistic
system or language is threatened and weakened; realistically, it is
endangered.
He goes on to expatiate that language endangerment in Nigeria is no longer a mere
strong possibility but a stark reality. Most languages in Nigeria suffer varying
degrees of threats suggested by the use of certain adjectives such as receding,
disadvantaged, deprived, disuse, weakened, unsafe, sickly, moribund, dying,
disappearing, extinct and dead languages in the literature (Omachonu, 2015, P.3).
None of the adjectives used in describing endangered languages has a positive
connotation. This is to show that it is a very ugly situation for a language to find
itself in. But unfortunately, that is the case with most of the minority languages of
Nigeria, especially those in the Benue Valley geo-linguistic area.
Agbedo (2011, P.72) opines that “endangered languages are languages that
are threatened by extinction because they are not passed to a younger generation.”
He equates language endangerment with lack of intergenerational transmission. He
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also maintains that a language with fewer speakers… is more likely to be
endangered in comparison with a language with a larger population of speakers.
This is cogent in the sense that if a language has few number of speakers and an
epidemic or a natural disaster occurs, all of them may die and that will in turn lead
to the death or extinction of that language. On the other hand, if a language has
large population of speakers, even if the unexpected happens, not all of them will
die. At least some of them will be spared to continue with the language’s progeny.
Discussing language endangerment from the linguist’s point of view, Dega
(2015, P.17) describes it as “a term that worries not only the linguists, but also,
everyone that is language conscious”. According to him, every group aspires to
promote its language no matter how small or big the group is. The small groups are
trying to preserve their little to catch up with the large group while the large group
is preserving its lot in order to maintain the higher prestige over the little one.
In the same vein, discussing the endangerment situation in Nigeria, Erin
(2015, P.319) avers that “language endangerment is prevalent in the Nigerian
linguistic landscape.” He describes the Nigerian linguistic landscape as consisting
of major and minor languages with the major ones usually having well developed
orthographies and standard written varieties. The minor ones on the other hand are
mostly characterised by a lack of standard varieties or well developed
orthographies. A brief look will now be taken at UN statistics on language
endangerment.
The United Nations (UN) statistics on language endangerment can be found
in the UNESCO Atlas of the world’s languages in danger. This document estimates
that “almost 490 of the world’s languages have disappeared since 1950, while
about 57% are safe or data-deficient. A little less than 30% are in danger of
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disappearing mainly due to the diminishing number or ageing population of
speakers.” This document is quoted in Schnass (2016, P.2).
The same document also reports that, in recognising the importance of
linguistic diversity as a source of cultural richness and an element of humanity’s
intangible heritage, UNESCO has undertaken projects on language vitalisation,
language vitality assessment and language diversity to protect and monitor
endangered languages. Such projects undertaken by the UNESCO are, however,
not elaborately stated.
2.1.2.4(A) Factors of Language Endangerment
Omachonu (2015, P.4) summarises the causative factors to language
endangerment into two. They are:
a) Language endangerment due to small number of speakers, language contacts
and languages in competition within bilingual and multilingual milieu.
b) Language endangerment due to lack of scientific development and linguistic
description or study of the languages. This includes the nature, type, quantity
and quality of language documentation and description, as well as materials for
language use and literacy etc.
Airing his own view, Agbedo (2011, Pp.74-75) has enumerated about ten
factors that can lead to language endangerment. The factors are:
i. Assimilation into larger and more powerful adjacent linguistic groups
ii. Assimilation into English and pidgin
iii. Death of oral tradition
iv. Epidemics
v. Labour migration and urbanisation
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vi. Code-switching
vii. Denial of children of the knowledge and speaking of their indigenous
languages.
viii. Loss of ethnic psyche and self-afflicted wounds
ix. Government coercion
x. Lack of scientific and technological cultural changes.
Another factor added by Usman (2014) is inter-ethnic marriages (p.63)
2.1.2.4 (B) Ways of Reversing Language Endangerment
A problem is not just solved simply by identifying it. When a problem is
identified, a solution has to be proffered to it. Therefore, having identified the
factors that lead to language endangerment, it is pertinent to suggest the antidote to
the ugly linguistic trend. Different scholars have offered different suggestions as to
how to curb language endangerment.
Agbedo (2011, P.75) has made a clarion call on the owners of such
(endangered) languages to develop renewed interests in their languages. He
emphasises that this lies in their will to make it survive. It means, there must be
determination by the owners of the languages to make them survive. A deliberate
and conscious effort has to be made to achieve this. In sourcing for ways of
reversing the endangered status of Nigerian languages, Orkar (2006, P.9) suggests
that “we can either form or join language promotion associations to encourage the
growth of our languages”. This is a thought-provoking suggestion. It involves
community effort in trying to uplift the status of our indigenous languages.
Ways of reversing language endangerment include:
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(i) Standardisation – Denham and Lobeck (2010, P.448) suggest
standardisation as a way of reversing endangerment and argue that “writing
a language down does have the effect of beginning the standardisation
process. This involves dictionaries, suggesting standardised spelling and
rules of writing, teaching the languages to speakers of other languages and
so on.”
(ii) The media – Using a language in the print and electronic media helps grow
and popularise a language.
(iii) Diffusionism – This encourages cultural borrowing and enriches the
vocabulary of the language with latest technological terminologies thus
raising its status. It also enhances the modernisation of the language as
emerging technological and scientific terminologies are imported into the
language through borrowing.
(iv) Language documentation – This suggestion is made by Omachonu (2015,
P.10) as discussed under language documentation and description.
(v) Abolition of inter-ethnic marriages – This may sound ridiculous but it is a
sure way of preserving our indigenous languages. When two people from
different ethnolinguistic groups come together as husband and wife, for
example, there is a strong possibility of forsaking one or both of their
languages for a neutral one. Children that are products of such marriages
sometimes end up picking none of the languages as a mother tongue. Some
manage to pick some words from the mother’s language and a few from the
father’s own. The worst scenario is when the whole family resorts to
speaking pidgin as a neutral language. The children end up being creolised.
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2.1.2.5 Language Shift
Language shift is a pathetic linguistic phenomenon whereby individuals or
groups leave their language of birth (mother tongue) in preference to another
language which most at times is more prestigious or has more economic and
political power than theirs. Language shift leads to language loss.
Asher and Simpson (1994, P.198) define language shift as a situation
whereby “a new language is acquired by a community with a concomitant loss of
its erstwhile primary language”. An example is, Kanuri and many other languages
in Northern Nigeria which have shifted or are gradually shifting to Hausa. This
trend, if not reversed will cause a lot of havoc in the ecolingusitic milieu of
Northern Nigeria and even beyond.
Denham and Lobeck (2010, P.479) describe language shift as a
phenomenon “when a speech community shifts from speaking one language to
another”. They aver that language shift happens for a variety of reasons. For
example, where there is a colonising power, there is a language that will become
the dominant language like English in Nigeria. Colonial expansion as well as rise
and growth of economic and political power of the members of a linguistic group
can lead to language shift. Language shift in turn leads to language endangerment.
2.1.2.6 Language Death
Language death is the final stage of language endangerment. When a
language is said to be dead, it means that such a language has gone into extinction.
Language death is also known as language loss. Many languages have become
casualties due to negligence either by the government or the speakers of such
languages.
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But do languages really die? To answer this question, Omachonu (2017,
P.26) affirms that “language, like every other living thing dies. A living thing by
nature is ever changing and never ceases to change until it dies”. To him, a
language does not live by itself but lives through the speakers and it is the carrier
of the history, culture, heritage, and the identity of its speakers. It therefore follows
that when speakers of a language die, the language equally dies. When a language
dies, the history, the culture, and heritage and identity of its speakers also die. This
is a very dangerous linguistic phenomenon because it marks the death of an
ethnoliguistic group.
In the same vein, Emenike (2017, P.97) considers language endangerment
and death as global phenomena that have far reaching implications on the human
heritage and existence. That is to say that from one end of the globe to the other,
there are accounts of language endangerment and death. From Africa to Asia and
the Americas and Europe, languages continue to die. More on this phenomenon is
discussed under language endangerment. For now a quick look at the examples of
dead languages in Nigeria as shown in the table below will suffice.
Table 2.1: Examples of Dead Languages in Nigeria
S/No Name No of Speakers State
1 Ajawa - Bauchi
2 Kubi - Bauchi
3 Auyokawa - Jigawa
4 Kpati - Taraba
5 Odu - Cross River
6 Bubbure 1 Bauchi (Haruna, 2000)
7 Bassa Gumna 2 Niger
8 Holma 4 Adamawa
Source: Omachonu (2017, Pp.28-29)
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Table 2.1 shows the number of dead languages in Nigeria in recent times.
The first five at the time of the research had no speaker left at all. The sixth one
(Bubbure) had one speaker left. The seventh language (Bassa Gumna) had two
speakers left and the last one, Holma had only four speakers left. The truth is, even
though the last three had a few speakers left, there was no hope for their continuity
as languages because the few remaining speakers were already aged and above
child bearing age. Apart from their ages, one cannot be just speaking to oneself
when they happen to be the only speakers of the said languages. Language is
essentially used for communication purposes and when there is no one to
communicate with, it ceases to be useful. Little wonder, Omachonu (2017, P.27)
argues that a language is often considered or declared to be dead even before the
last native speaker of the language dies. This is because, even when the person was
alive, the language could not fulfill its primary function of communicating ideas.
The person may just be exercising his/her linguistic competence in dreaming and
thinking. But for communicative purposes, there is no way the person can
communicate alone. The above languages could therefore, be considered dead even
before the year 2000.
Following the above denigrating phenomenon, there is therefore, every
need to reverse the trend of language endangerment and death. This has informed
the need to embark on this research. It is hoped that with the aid of the
Ethnolinguistic Vitality Theory, the trend of language endangerment could be
reversed. This will be made possible by identifying language endangerment
pointers such as language shift and encouraging the linguistic activities that lead to
revitalisation such as language maintenance, intergenerational transmission,
codification, standardisation and modernisation. It should also be noted that,
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among the eight dead languages mentioned above, two of them fall within the
territorial milieu of this work – the Benue Valley. They are: Kpati from Taraba
State and Holma from Adamawa State. Very soon, nothing will be heard of them
again. The culture, heritage, history and identity of speakers of these languages
will, in a few generations to come, be completely forgotten. This is basically so
because the languages were neither codified, standardised nor modernised. There
was also neither documentation nor description of those languages. This is a very
regrettable linguistic reality of our time.
2.1.2.7 Language Maintenance
Language maintenance is the deliberate effort made by the owners of a
particular language to preserve their language by transmitting it to the younger
generation. Alyebo (2011, P.83) pushes the responsibility of language maintenance
to parents as he submits that “the role of parents in transmitting language from one
generation to another cannot be overemphasised.” He also adds that language
maintenance can be achieved “by inspiring the younger generations to take interest
and pride in their ancestral languages”. He advocates for the deliberate promotion
of learning, acquisition and use of the Mother Tongue (M.T) by the children. In
this way, the mother tongue or indigenous languages will be preserved and
maintained.
Holmes (2008, P.61) gives a yardstick for language maintenance, that “to
maintain a language, you must have people you can use it with on a regular basis.”
This is practically true because, disuse brings about decay. No matter how
proficient one is in a language, if one does not speak it daily, one is bound to lose
the language with time. This still boils down to parents speaking to their children
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in their Mother Tongue (M.T) or First Language (L1) at home. If parents
persistently ensure that their children communicate with them in the mother tongue,
such a mother tongue can be sure of being maintained. On the other hand, if
parents do not help in transmitting their indigenous languages to the younger
generation, it may lead to language shift.
2.1.2.8 Language Planning
Language planning involves certain activities embarked upon especially by
the government to assign roles to languages. It is all about which language(s)
should be used as an official language, which one(s) should be used as a lingua
franca as well as which ones should be used for pedagogical purposes.
Akindele and Adegbite (2005, P.73) describe language planning as “a set of
deliberate activities systematically designed to select from, organise and develop
the language resources of a community in order to enhance the utilisation of such
resources for development”. The aspects of language planning are:
i) Status planning – This, when it is done, either widens or narrows the
functions of the language.
ii) Corpus planning – This seeks to develop or improve the structure of a
language or its dialect.
iii) Acquisition planning – This involves the decisions that are made about
language learning in terms of structuring the learning environment,
preparing teachers, creating materials and developing sound theoretical
basis to ensure that students learn what they are intended to learn.
In planning for languages, certain activities are involved. The activities
involved in language planning are:
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(a) Selection of official and national languages and assignment of roles to them.
(b) Cultivation, modernisation and development of indigenous languages to fulfill
(play) educational and technological roles.
(c) Graphisation, codification and standardisation of non-written and semi-
standardised languages
(d) The revival, reform or purification of languages.
(e) The formulation and application of language learning theories
(f) The consideration of language learning and teaching approaches and
methodologies.
“Language planning requires that any one or set of activities embarked
upon among those listed above should be undertaken in an ordered schedule of
time” (Akindele and Adegbite, 2005, P.74). Airing their view on language
planning, Denham and Lobeck (2010, P.484) opine that
Sometimes the use of a particular language is more carefully planned,
with official, governmental policies developed to ensure that the
language is spoken and/or taught in schools. Such deliberate efforts
to influence the selection and promotion of a community’s language
use and acquisition are known as language planning.
Language planning thus, involves language policies made by the government.
On his part, Wardhaugh (2010, P.379) describes language planning as
an attempt to interfere deliberately with a language or one of its
varieties. It is human intervention into natural processes of language
change, diffusion and erosion – that attempt may focus on either its
status with regard to some other language or variety or its internal
condition, or on both of these since they are not mutually elusive.
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He also talks about the interference or intervention as having two focuses. That the
first focus results in status planning while the second focus results in corpus
planning, which have already been elaborated upon above. Wardhaugh (2010),
Akindele and Adegbite (2005) as well as Denham and Lobeck (2010) all talk about
deliberate efforts to plan for languages. These efforts are to be made by the
government and not individuals. In Nigeria, this is enshrined in the National Policy
on Education and the 1999 Constitution of the Federal Republic of Nigeria.
One cannot talk about language planning without talking about language
engineering. It is in this vein that Capo (1990, P.1) describes engineering as “a
mechanism of language planning that recognises problems and proceeds to
‘engineer’ solutions to such problems. He goes ahead to enumerate the processes
involved in it which are codification, standardisation, modernisation, development
and reform.
a) Codification – refers to writing but is more embracing than graphisation. It
involves the production of spelling books, grammar books, primers,
dictionaries and so on.
b) Graphisation is the devising of an alphabet or any other writing system (such as
a syllabary).
c) Standardisation is like codification except that it aims explicitly at a normalised
(and prescribed) orthography and pronunciation, a prescriptive reference
dictionary and the likes.
d) Modernisation generally connotes the expansion of the lexicon. It is, the
creation and adoption of new words in order to enable the language cope with
the demands of abstract and precise notion needed in philosophy, law, science
and technology. That is when the need for borrowing arises.
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Capo (1990, P.1) further argues that,
those languages in need of development and modernisation have
been neglected, are discriminated against, have a marginal status,
and are underutilised for historical reasons…. These have only
managed to survive glottophagy, the linguistic manifestation of
colonialism and neo-colonialism.
All the issues discussed above are the linguistic phenomena that have given
inspiration to this research. The minority languages of the Benue Valley must be
maintained, preserved, revitalised and prevented from going into extinction.
2.1.2.9 Language Documentation and Description
In this section, the two related terms language documentation and language
description are the focus. These two proactive activities aid in maintaining
languages and preventing them from extinction.
Language documentation comes from the sub-discipline of linguistics
known as Documentary Linguistics. Omachonu (2015, P.519) considers language
documentation as being concerned with the methods, tools and the theoretically
[sic] underpinnings of compiling a representative and lasting multipurpose record
of a natural language or one of its varieties. These underline the origin, historical
development and features of language documentation. According to him, “the sub-
discipline documentary linguistics or language documentation was fuelled by
developments of information and communication technology (ICT) and media
technologies which make documentation, processing, preservation and
disemination of language data possible in ways which could not previously be
envisioned”.
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Language documentation is a very important aspect of reversing language
endangerment. Through it, classical “dead” languages such as Greek and Latin are
still being used.
Language description, as the term implies, involves describing and
analysing languages. It is a step away from prescriptive linguistics which is full of
rules of dos and don’ts. In descriptive linguistics, languages are described and
analysed just as they are with their forms and functions. In airing his view on
language description, Omachonu (2017, P.40) avers that “describing languages in
the sense understood in traditional descriptive linguistics means collecting,
transcribing, translating, and analysing linguistic data. As one collates linguistic
data, one has to analyse it when necessary. Some linguistic data may, however,
need no translation as any attempt to translate it may render it unoriginal or
distorted and may lose its value and essence.
In trying to distinguish between language description and documentation,
Dimmendaal (2010, P.1) enthused that “whereas in the descriptive tradition, may
be illustrated by one or two examples, the result of language documentation in
principle should be a comprehensive record of the essential linguistic practices,
and traditions, characteristic of a given speech community.” Thus, language
documentation is a bit more detailed than description.
2.1.2.10 Language and Ethnicity
Ethnicity and ethnic groups are sometimes used synonymously. However,
for the purpose of this study, an attempt will be made to look at them both
severally and simultaneously.
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Ethnicity refers to common characteristics of a group of people. This could
be summed up in their culture which includes their language, beliefs, dress sense,
their food, their tribal marks (if any), their music or dances and several other things
that distinguish them from other people groups. It can also be said that it is the way
a group of people see themselves in comparison with other people.
From the point of view of Orngu (2015, P.xiv) ethnicity is “a social
phenomenon that is linked to the interactions between and among different ethnic
groups. The key factor here is the interaction. The way members of a nationality
interact with one another and how they interact with other groups is the mainstay
of ethnicity. Nationality may sometimes be used synonymously with ethnicity.
One prominent fact about ethnicity is that it is often an inherited status
based on the society in which one lives. Ethnicity can be viewed from these
(sometimes mutually overlapping) angles:
i) Ethno-linguistic – emphasising a shared language, dialect or script.
ii) Ethno-national – emphasising a shared polity or sense of national identity
e.g. the Iraqis.
iii) Ethno-racial – emphasising shared physical appearance based on genetic
origins. This could be based on skin colour.
iv) Ethno-regional – emphasising a distinct local sense of belonging stemming
from relative geographic isolation e.g. South Islanders; Middle Belters etc.
v) Ethno-religious – emphasising shared affiliation with a particular religion,
denomination or sect; for example the Catholics or the Hamas (Singer,
1990, P.275).
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As earlier Stated, ethnicity is sometimes used synonymously with ethnic
group. It is therefore, not proper to discuss ethnicity without talking about ethnic
groups.
According to Haralambos and Holborn (2000, P.222) ethnicity is said to
have derived from the Greek word Ethnos which is derived from another Greek
word ethnikos. This means pagan or heathen. The term ethnic is said to have
enjoyed this meaning in English until around the middle of the ninetieth century
when it started being used as an alternative to race. In essence, the word ethnicity,
simply put can be used in the same way as race. It refers to certain characteristics
that are used in describing certain groups of people, their looks, skin colour, way of
life and so on.
Giddens (2001, P.246), looks at ethnicity as
the cultural practices and outlooks of a given community of people
that set them apart from others. Members of ethnic groups see
themselves as culturally distinct from other groups in a society, and
are seen by those other groups to be so in return.
The distinctiveness of the members of the group is the real issue that ethnicity
embodies. This manifests itself in both what members of the group see about
themselves and what others see about them. So, from both the insiders’ view and
the outsiders’ point of view, certain distinguishable characteristics set the people
apart. One will not be wrong to describe ethnicity as the characteristic features that
set a group of people apart. The younger generation, through socialisation,
assimilate the lifestyles, norms and beliefs of their communities (Giddens, 2001,
P.247). This means, the characteristics or lifestyle do not end with one generation.
They are transmitted from one generation to another.
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An ethnic group on the other hand is a group of people with shared ancestry,
descent, culture, values and norms. Notable among such a group are characteristics
such as language, beliefs, folktales, songs, music and other similar marks of
identity.
An ethnic group is also defined as “any group of people distinguished by
common cultural, and frequently racial, characteristics. The members of most
ethnic groups have a sense of group identity, and the larger culture within which
they live recognises them as a distinct aggregation” [sic] (Encyclopedia Americana,
1989, P.631). In a broader sense, an ethnic group is likened to a race. The members
of this group have some sense of belonging to one another. An injury to one of
them is an injury to all of them. They have common characteristics that distinguish
them from all other groups of people.
Orngu (2015, P. xiv) views ethnic group as
a social formation with distinguished communal characteristics that
are defined by culture, language and other relevant ancestry and
customary ties. Members of an ethnic group owe some measure of
allegiance and emotional attachment to their ethnic formation in the
context of ethnic solidarity and patriotism. An ethnic group is an
embryonic nation that struggles to achieve some measure of political
autonomy and self-preservation.
From this standpoint, all the distinct characteristics of an ethnic group are
described as communal. That is to say that, there is a sense of togetherness or
solidarity exhibited by members of an ethnic group. When one of them is hurt, all
of them are hurt. If a member of the ethnic group is elevated, all of them feel
elevated and share in the glory. The emotional attachment of the members to their
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group is selfsame or indistinguishable. Members also exhibit some sense of
patriotism, that is, natural love for the nationality. They have common perceived or
actual enemies.
Another important aspect of an ethnic group that must not be over-
emphasised is the readiness and ability to inculcate and transmit the said cultural
values to the younger generation. The adult members of the group deem it very
necessary to instill moral values and norms into the younger ones to ensure
continuity. The sense of patriotism is also transmitted and transferred to the
younger ones as the elders keep telling them (the younger ones) to be proud of
where they come from. One major way of doing this is through onomastics and the
idea of instilling in them their ethnolinguistic identity. Any ethnic group that fails
to do these things is bound to fail and will soon be wiped from the map of the
world. Folk-tales and folk-songs including fables and allegories are useful tools in
achieving this. It is also very important to teach the younger generation about
legends, myths, superstitious beliefs and the general worldview of their people
(ethnic nationality).
An ethnic group is also said to be “derived from the same historical founder
population [sic], often continue to speak related languages and share a similar
genetic pool” (Singer, 1990, P.276). Membership of an ethnic group tends to be
defined by a shared cultural heritage, ancestry, origin, myth, history, homeland,
language or dialect, symbolic systems such as religion, mythology and ritual,
cuisine, dressing style, art, and physical appearance. This is another submission
from him (Singer). Though in a heterogonous society like Nigeria, physical
appearance does not easily tell where one comes from, members of an ethnic group
can easily identify one another facially even without uttering a word in their
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language. In the same way, any stranger claiming to be a member of an ethnic
group can easily be identified. This could be done through simple ethnolectal tests
such as proverbs, folk-songs/tales, riddles, lists of condiments or delicacies
peculiar to the group and so on.
Haralambos and Holborn (2000, P.223) have further described an ethnic
group as “being culturally rather than physically distinctive….. An ethnic group
can also consist of a sub-societal group that clearly shares a common descent and
cultural background”. The point of emphasis here is the cultural background which
consists of languages, dress, beliefs, myths, legends and other things peculiar to
such a group of people. As earlier Stated, in Nigeria, looking at the physical
appearance, it is sometimes difficult to guess from where a person comes. It is only
when they open their mouths to speak that their utterances/accents betray them.
Stressing more on ethnic groups, Haralambos and Holborn (2000, P.234)
have outlined or laid down certain characteristics that can qualify a group of people
to be considered as an ethnic group. According to them, these five criteria must be
met for a group of people to qualify as an ethnic group. They are:
i. They must have a name that identifies them as an ethnic group, for example
Tiv, Idoma, Igala, Tarok e.t.c
ii. They must “believe in common ancestry”. It is not essential that this
common ancestry is real or that genetic ties exist. It is the belief that
matters. For example, the Tiv believe that they all are descendants of
Takuruku.
iii. They need to have shared beliefs about their collective past. These beliefs
often take the form of myths, for example, the green snake that became a
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bridge across River Congo and the Tiv people crossed safely during the
time of migration to the present land.
iv. They must have some degree of shared culture which is generally passed on
through a combination of language, religion, laws, customs, institutions,
dress, music, crafts, architecture and even food.
v. The group has to have a sense of attachment to a specific territory. Finally,
members of the group must believe that they constitute an ethnic group.
All the criteria given above by Haralambos and Holborn just serve as
emphasis on the characteristics of an ethnic group.
Another important factor about ethnic groups has been explicitly discussed
under majority and minority languages. The fact is that, there are both major and
minor ethnic groups determined by size, political and economic power as well as
dominance and marginalization. While the major ones display a domineering
acumen over the minor ones, the minority on the other hand feel marginalized,
neglected and relegated both by the government and the majority. This has a lot of
negative effects on the minority group. It makes some individuals or groups that
are not very committed to their cause to, by way of language shift, acculturation,
adoption and religious conversion, leave one ethnic group and become part of
another. It makes such an ethnic group from which people migrate to become an
endangered group; and once a group is endangered, the language is the worst hit.
2.1.2.11 The Language Situation in Nigeria
Nigeria is a multilingual nation. The multilingual status of Nigeria is so
glaringly obvious that it is not out of place to call it a linguistically pluralistic state.
This is rightly so because there are so many languages in Nigeria that scholars
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have not come out with the exact figure to categorically tag as the exact number of
Nigerian languages. The difficulty in knowing the exact number of languages in
Nigeria is occasioned by so many factors among which are:
i. Lack of periodic demographic capturing even by the National Population
Commission. It is indeed a disservice to Nigerian scholars to remove the
datum on ethnicity and langage from the NPC since 1991.
ii. The confussion between languages and dialects. Some speech communities
that were considered as dialects of other languages suddenely claim to be
independent languages.
iii. Duplicaiotn of languages in different states sometimes with dfferent names.
It is also such a disturbing phenomenon that of all the hundreds of
indigenous langaues in Nigeria, none is used as a national language. This assertion
is buttressed by Omachonu (2017, P.22) that “at present, none of the indigenous
languages is generally accepted and used as a national language, that is, as a
symbol of the country’s nationality or national identity”. Instead, Engish language,
regarded is the language of colonial masters, is found as a uniting factor and used
both as an official and a national language. French is used for diplomatic purposes
while Arabic is used for religious purposes especially by the Muslims. The
following facts are captured from the perspective of ethnologue.
The language situation in Nigeria as captured by ethnologue (2018) follows
this trend. The number of langaues listed for Nigeria is 526. Out of this number,
519 are living and 7 are extinct. Out of the 519 living ones, 509 are indigenous and
10 are non-indigenous. Furthermore, 19 of the languages are institutional, 78 are
developing, 348 are vigorous, 30 are in trouble and 44 are dying. The explanation
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of the different statuses of Nigerian langaues just mentioned such as institutional,
developing, vigorous, in trouble, dying and extinct is as follows.
(a) Institutional – A language is described as being institutional when it has been
developed to the point that it is used and sustained by institutions beyond the
home and the community, that is, the language is not just used within the home
domain but other domains such as pedagogy, markets, religious, media and
other domains. Such a language has primers, dictionanires and other books are
written in them. In Nigeria, only 19 langauges out of the 526 are institutional.
The other statuses assigned to the languages of Nigeria are:
(b) Developing – A language is said to be developing when the language is in
vigorous use. Such a language has literatures being used by some though this is
not widespread or substainable. That is, even though the number of speakers of
the language is not much, the language is in use among the owners. The
langague also has its literatures in standardised forms.
(c) Vigorous – A language is said to be vigorous when it is unstandardised but in
vigorous use among all the generations. That is, even though the language is
still unstandardised or uncodified, all the generations including, the children,
the youths, the aged, those of child-bearing age as well as those who have
passed the child-bearing age use it actively.
(d) In trouble – A language is said to be in trouble when intergenerational
transmission is in the process of being-broken. However, the child-bearing
generation still uses it, so it is possible that language revitalisation efforts could
restore intergernational transmission of such a language in the home. This
shows that all hope is not lost concerning the revitalization of such a language.
In Nigeria, 30 langauges are in this condition.
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(e) Dying – A language is said to be dying when the only fluent speakers (if any)
are older or above child-bearing age. The situation is so pathetic that it is
outrightly too late to restore its natural intergenerational transmission through
the home. A mechanism outside the home will need to be developed in order to
sustain or resuscitate intergenerational transmission. In Nigeria, 44 langauges
are in this pitiable condition and need to be revivied urgently.
(f) Extinct – Languages that are extinct have fallen completely out of use and
no-one retains a sense of ethnic identity associated with such languages. The
languages have no known native speakers. The culture and history of speakers
of such languages also disappear. They (languages) can not be traced on the
language map of Nigeria. Everything about them is forgotten.
All the discussion above is about indigenous Nigerian languages. As stated
above, there are also non-indigenous languages in Nigeria. English language is
a non-indigenous language in Nigeria. Though it is regarded as the language of
colonialism, it has a wider spread in the country than all Nigerian indigenous
languages. It is purportedly spoken by 60,000,000 (sixty million) Nigerians.
Whether it is the standard, educated variety or the non-standard variety known
as Nigerian Pidgin English, it is more widely accepted than most of Nigerian
indigenous languages.
What more, the English language is the official lanaguge in Nigeria. It is the
language that unites millions of speakers of Nigerian indigenous languages.
Also, for political reasons, since the language does not have any ethnic
affiliation, Nigerians embrace it wholeheartedly without fear of being
dominated. This, on the other hand, poses a threat to the development of
Nigerian indigenous languages.
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2.1.2.12 Majority and Minority Languages
Majority languages are also known as major languages. In the Federal
Republic of Nigeria, immediately one talks of majority languages, one thinks of
the trio of Hausa, Igbo and Yoruba. The concept of majority languages is mostly
based on the numerical strength of those languages. This study, however digs
deeper into the concept of majority, whether it depends only on one or a number of
other factors. Also, the focus is not the whole country but just a fraction of it. So,
the languages that are major in this region may be different from the ones at the
national level. This is because one language can be a minor language at a certain
level but a major one at another. The following are different scholars’ views:
Agbedo (2011, P.36) describes majority languages in political and
numerical sense. He opines that “numerically and politically, major ethnic groups
are the composite Hausa-Fulani, the Yoruba, and the Igbo; while the rest constitute
different degrees of minority status.” The traditional three languages; Hausa, Igbo
and Yoruba are the ones considered here as major ones. Sometimes, one wonders
why some linguists combine Hausa and Fulani as a language. The fact is that, there
is no Fulani language. The language spoken by the Fulani is Fulfulde. May be, it is
this erroneous combination that gives Hausa language an edge over the others.
Politically speaking, the three are the languages that are recognized by the Federal
Government of Nigeria in terms of their operation or use by the National Assembly
and even government owned media houses. Anything that is to be translated into
Nigerian languages is first done in the three languages before mention is even
made (if at all) of other languages.
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Ndukwe (1990, P.82), commenting on the issue of majority languages,
opines that:
It has become conventional in this country to refer to the 3 languages
(Hausa, Igbo and Yoruba) as the “major” languages on the basis of
number of speakers (each of the 3 languages has by far a larger
supporting speaker population than any of the other languages and
taken together the three languages account for over 60% of the
Nigerian population) and official status i.e. in terms of government
recognition and use at various levels, particularly national and State,
and for various purposes…. While the 3 main languages are argued
by some to be “major”, they are hardly perceived to be dominant in a
pervasive sense, a status that is reserved for English.
Ndukwe (1990, P.82) also admits that “the notion of the three ‘major’ languages
opposed to others has assumed a sociolinguistic ‘reality’ that cannot be easily
ignored or wished away unsatisfactorily as are the parameters on which it is based”.
Ndukwe’s parameter for measuring majority status of languages is based on two
criteria. The first criterion is numerical strength while the second is government
recognition. And as it is the three languages, Hausa, Igbo and Yoruba meet both
criteria. In the region of the Benue trough, this research investigates which of the
languages meet these criteria to accord them majority status. Those which do not
meet will then be accorded the minority status.
Minority languages are the main focus of this study. This is because they
are the languages that are vulnerable and more susceptible to endangerment. They
are the languages that are despised, overlooked and relegated to the background if
not outrightly trampled down upon. The owners of these languages are sometimes
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treated as if they do not really exist. Even when the proverbial ‘national cake’ is
being shared, they are hardly taken into cognisance. Because of being looked down
upon, owners of these languages decide to dump them for more ‘lucrative’ ones.
They consider the continuous speaking of their languages as a State of
backwardness and decide to shift to the prestigious ones.
In talking about minority languages, Ndukwe (1990, P.81) describes them
as linguistic minorities. He refers to them as
Those (irrespective of race, colour or creed) who are disadvantaged
in some sense by differences of language because they do not
possess the background, attributes and skills, of the dominant groups
and are thus distanced from the sources of power and status in the
country they inhabit.
He also classifies them into indigenous and immigrant minorities. In another
context, he refers to linguistic minorities as “speakers of those languages which are
not used as media of instruction in the primary and secondary cycles or as official
languages” (Ndukwe,1990, P.82).
The above descriptions of minority languages by Ndukwe are very
interesting. The mainstay of these descriptions is that the minority languages, or
linguistic minorities as he prefers to call them, are disadvantaged on every side.
This is a pitiful situation. Those languages are not used as media of instruction at
the primary and secondary school levels. They are not used in the media and it is
possible their orthographies are not yet developed. The languages do not have
primers and dictionaries developed in them not to talk of literature and other
studies done in or on them. The languages, in short, are neither codified nor
standardised.
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Odebunmi (2007, P.106) defines a minority language as
that language which is located within a community where a majority
language is spoken. This language may be native or not to the
geographical setting, but it should be such that is spoken by a
comparatively smaller number of people. In Nigeria, speakers of
minority languages lack recognition.
Onadipe-Shalom (2015, P.96) tows the same line with Odebunmi (2007).
According to Onadipe-Shalom, “a minority language is largely discriminated
against and neglected in the national, regional or even local scheme of things.”
This is very true because those that are at the corridors of power feel they stand to
lose nothing even if the minority languages are done away with. They (those in
power) therefore have no plan, neither do they have intention of planning for those
languages – Odebunmi’s description of minority languages is in comparison with
majority ones. It therefore implies that, while the minority languages are being
deprived of certain things, the majority languages have everything at their disposal.
This follows the same discrimination that Onadipe-Shalom talks about. At the
national level, they are not recognized; at the State or regional levels, they are
discriminated against and even at the local level, it reaches the point that they
begin to develop some inferiority complex. This leads them into taking such
negative steps as opting to go with the prestigious languages and thus, causing a
shift in the use of their mother tongue which eventually leads to the endangerment
of those languages. There is every need to correct the erroneous notion that
because a certain language has fewer speakers, it has less attributes and skills that
the majority languages have. Given the right sociolinguistic and lingua-political
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atmosphere, any language can develop and be standardised enough to perform any
function in the society. What then are the characteristics of minority langagues?
Adegbija (1997, P.150) postulates three characteristics of minority
languages. According to him, minority languages
i) are comparatively or absolutely small in size;
ii) tend to be on the endangered language list;
iii) suffer national as well as regional and local neglect.
All the characteristics agree with what is already discussed above, namely:
the smallness in number, their endangerment status as well as suffering of neglect.
Apart from the characteristics of minority languages, Agbedo (2011, Pp.36-
37) has further sub-categorised minority languages into larger and smaller
minorities. To him, the larger minorities have millions of members (speakers) such
as Ijaw, Kanuri, Fulani, Edo, Ibibio, Nupe, Tiv, Igala, Itsekiri, Idoma etc. This
grouping shades into different degrees of minoritiness down to the ethnic
groupings that number less than one hundred speakers. Thus, even among the
minorities, some are more minor than others.
Orngu (2015, Pp.xiv-xv), airing out his view concerning minorities avers
that:
The concept of minority has undergone some conceptual
transformation in consonance with the dynamics of contemporary
realities. Thus, there is danger of missing the point if one strictly
conceives of minority in numerical or other rigid criteria without
consideration for the sociological dimension. In a sense, the
numerical majority can sometimes become a sociological minority.
Strictly speaking, what determines the minority or majority status in
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contemporary politics is the degree of marginality or inclusion in the
levers and direction of political economy. Thus, while the minority
suffers marginality (marginalisation?), the majority enjoys inclusion
in the creation and dispensation of the benefits derivable from the
common-wealth of the people.
All the above lengthy discourse is lamenting about the unfavourable conditions
that minority groups find themselves in. Orngu is of the opinion that minority is
not only in number of size. It is also in the treatment meted on the different groups.
His assertion that the numerical majority can sometimes become a sociological
minority sounds controversial but is true. In Rwanda, the Hutu and the Tutsi are
two major ethnic groups that even speak the same Bantu language. The Hutu are
more populous than the Tutsi but for years, the Tutsi were ruling over the Hutu.
This is an evidence of effective minority. If members of a minority group brace up,
they can even take over power from the majority. A more recent example is the
immediate past President of America, Barrack Obama. Even though he is from the
black minority, due to his eloquence and excellence in performance, he rose up to
be the President of the most powerful nation in the world. So, minoritiness should
not be equated with backwardness.
The major concern of Orngu (2015, p.iii) is that there are over three
hundred ethnic minority groups in Nigeria that have been kept under the wings of
the three ethnic majority groups – Hausa/Fulani, Igbo and Yoruba – as mere
affiliates. These minority ethnic groups have variously resorted to different forms
of agitations for recognition and accommodation on equal terms with other ethnic
groups in the Nigerian federation.
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Talking in comparative terms between majority and minority ethnic groups,
Ahokegh (2015, P.381) laments the fact that “leaders of the minority ethnic groups
tend to define the majority ones as ‘the three most populous; Hausa/Fulani, Yoruba
and Igbo.” These three groups are portrayed as dominating the political and
economic resources of Nigeria since independence. The minority ones, on the other
hand, are presented as those suffering relegation in the light of the same
opportunities, and they include the following: “Ijaw, Tiv, Arago, Idoma, Jukun,
Itsekiri, Ibibio, Birom and a host of others.” He quickly adds that “however, this
classification is only ideal when discussing issues relating to the federal
government”.
2.2 The United Nations Definition and Declaration on Minority Languages
There is no clear-cut or water-tight declaration by the UN on minority
languages. However, as languages do not exist in space but are spoken by human
beings, the United Nations Declaration on minority rights equally applies to the
languages the minority groups speak. A few definitions in this sense will suffice.
Henrard (2001, P.93) opines that the existing international framework for
members of minorities is not extensively developed and is relatively weak. The UN
Declaration on the Rights of persons belonging to National or Ethnic, Religious
and Linguistic minorities is inspired by Article 27 of the International Covenant on
Civil and Political Rights (ICCPR). This article States that “persons belonging to
linguistic minorities shall not be denied the right to use their own language…that
the right of linguistic minorities to use their own language is valid both in private
and public” and should be distinguished from other language rights of the ICCPR.
This viewpoint shows clearly that there is no specific pronouncement by the UN on
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the status, prestige or domains of use of minority languages. This is just about the
UN Declaration of minority language rights. While some of the authors define
minority languages specifically, others have decided to simply define minority
(minoritiness) in general.
Chaklader (1981, P.490) defines the term “minority” as including “only
those non-dominant groups in a population which possess and wish to preserve
stable, ethnic, religious or linguistic traditions or characteristics markedly different
from those of the rest of the population”. This definition points out that a language
receives its minority status due to the minority status of the speech community to
which it belongs, which implies that if a language is spoken by a majority speech
community, it is then a majority language. The focus here is actually on minority
language.
A more distinctive definition of minority languages is the one given by
Pandharipande (2002, P.213). To Pandharipande, minority languages are defined
based on two criteria namely: their functional load and their functional
transparency in the various domains of the society.
He further stresses that minority languages are typically those which carry
relatively less or marginal functional load and functional transparency. Functional
load in this context refers to the ability of languages to successfully function in one
or more social domains. The load is considered to be either high or low on the
basis of the domains it covers – business, education, national and international
communication technology, in both public and private domains such as the home.
As for functional transparency, Pandharipande avers that, it refers to the
autonomy and control that the language has in a particular domain. This is to say
that the functional load is higher if the language does not share that particular
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function with other languages. There is an invariable co-relation between the
language and its function. In other words, if it is perceived as the most appropriate
language to carry out the particular function, the language is considered to be
transparent in that function. On the other hand, if the function is shared by other
languages, the transparency is lowered and the functional load is also lowered
(Pandharipande, 2002, Pp.213-214).
The above discourse indicates that the definitions of minority languages are
based on either numerical strength or functional criteria. While the numerical
criterion marks a language as minority if the number of speakers of the language
(the speech community) is relatively low, the functional criterion marks a language
with relatively low power of dominance in the economic, political, social and
international domains. A critical look at the languages under study reveals that
most of them, if not all, meet both criteria. They are either numerically few,
functionally low or both numerically few and functionally low. Thus both their
functional loads and functional transparency portray them as minority languages.
The definition and description of minority languages cannot be complete
without looking at the United Nation’s (UN) guidelines on minority language
vitality and endangerment status.
The United Nations, through its educational arm United Nations
Educational Scientific and Cultural Organisation (UNESCO) organised a
conference on language assessment and planning between 30th May to 1st June
2011. Prior to that conference, in 2003, a group was set up to draw out some
guidelines for determining the degree of vitality and endangerment of, especially,
minority languages, using the methodology of Language Vitality and
Endangerment (LVE). The UN identified through that methodology, nine criteria
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to be used in determining the degree of vitality or endangerment of a language.
This was to enable the body develop measures for its maintenance or revitalisation.
The criteria are:
1. Intergenerational language transmission;
2. Absolute number of speakers;
3. Proportion of speakers within the total population;
4. Shifts in domains of language use;
5. Response to new domains and media;
6. Availability of materials for language education and literacy;
7. Governmental and institutional language attitudes and policies including
official status and use;
8. Community members’ attitude towards their own language and
9. Amount and quality of documentation.
Source: UNESCO (2011, P.3).
All the above guidelines are not farfetched from what this study seeks to
establish; exception of numbers two and three – Absolute number of speakers and
proportion of speakers within the total population.
Also, recently, the United Nations has proclaimed the year 2019 as
International year of indigenous languages to draw attention to the critical loss of
indigenous languages and the urgent need to preserve, revitalise and promote them.
This follows the United Nations recognition of their vulnerability. (Springer, 2014,
P.556). This is indeed a new phase in the recognition of the plight of the minority
languages the world over.
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2.3 Nigerian Government’s Declaration on Minority Languages
There is no straight-forward declaration of the Nigerian government on
minority languages. In fact, there is no direct document that addresses basically
Nigerian languages. The only places where languages in Nigeria are mentioned are
in the National Policy on Education and the Nigerian Constitution. Even in these
documents, no mention is made of any minority language as such. The only
languages specifically mentioned are Hausa, Igbo and Yoruba, in the constitution.
All the other languages fall under the clumsy phrase – language of immediate
environment. The two documents, the National Policy on Education and the
Nigerian Constitution, are here x-rayed to see what the Nigerian government has to
offer about the minority languages in the country.
A. The 1999 Constitution as amended in 2011
The 1999 constitution amended in 2011 has in sections 55, and 97 said this
about Nigerian languages:
i. Section 55 States that “the business of the National Assembly shall be
conducted in English, and Hausa, Ibo and Yoruba when adequate
arrangements have been made therefor.” In this wonderful Statement, none
of the minority languages of Nigeria is mentioned. Even the trio of Hausa,
Ibo and Yoruba that are mentioned therein, there is no commitment to the
full implementation of the Statement. The languages are expected to be
used “when adequate arrangements have been made.” This is a passive
Statement that lacks the subject. Who exactly is vested with the
responsibility of making the arrangements and what is the time frame
within which the so-called arrangements are to be made? The Statement
itself lacks focus as it has no target actors that will perform the task.
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Nigeria is 57 years old now as an independent State and since the time
frame of 57 years, no temporary arrangements have been made not to talk
of concrete ones.
ii. Section 97 of the Constitution States that
the business of the House of Assembly shall be conducted in English,
but the House may in addition to English conduct the business of the
House in one or more other languages spoken in the State as the
House may by resolution approve.
This Statement places the use of Nigerian languages under probability – as
the House may by resolution approve. Most States in Nigeria are not monolingual.
Examples are the States within the Benue Valley where this research is covering.
All the States have more than five languages, and if the House is to resolve the
issue of language choice, it will take a long time of heated debate before the select
language is chosen. During these debates, tempers and temperatures shall rise.
Maybe at the end of it all, no language will be chosen. Or alternatively, one of the
languages may be chosen amidst protests from other House members. Up till now,
no single House of Assembly in the country has adopted any Nigerian language as
being suitable for conducting Assembly businesses with.
B. The National Policy on Education
The latest version of the National Policy on Education is the 6th edition
which was published in 2013. In that document, among other things, it is Stated
that:
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Every child shall be taught in the mother tongue or language of the
immediate community for the first four years of basic education. In
addition, it is expected that every child shall learn one Nigerian
language (NPE, P.4).
To reiterate, this Statement, on p.11 of the National Policy on Education,
the policy states that the medium of instruction in the primary school shall be the
language of the immediate environment for the first three years in monolingual
communities. During this period, English shall be taught as a subject. These two
policy Statements are very clear about the use of Nigerian languages, both major
and minor. They are not just to be taught as subjects but to be used as media of
instruction. English Language is to be used only as a subject like Mathematics and
any other subject. It is only from the fourth year that English Language is to be
used as a medium of instruction together with the language of immediate
environment which could be Bachama, Pe or Akweya depending on the immediate
environment in question. As laudable as this pronouncement sounds, it is an on the
marble political campaigns pronouncement which has not been able to see the light
of the day, especially concerning minority languages which have so many
impediments militating against them.
A more proactive declaration made in the recent National Policy on
Education is the one that says: apart from the government ensuring that the
medium of instruction be principally the mother tongue, she, to this end, will
- develop the orthography of more Nigerian languages
- produce textbooks, supplementary readers and other instructional materials in
Nigerian languages and also
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- provide specialist teachers for particular subjects such as mathematics, Basic
Science, Basic Technology, Physical and Health Education, Language Arts (in
relation to English, Arabic, French, Sign Language and Nigerian Languages).
- develop and promote Nigerian languages, art and culture in the context of
world’s cultural heritage.
If and only if the above objectives are achieved, then the Nigerian
languages, especially minority ones, will have their pride of place in the scheme of
things in this country. The pronouncements are germane, but there is neither the
will power, or the financial muscle nor the political acumen to execute and
implement them. Most of the minority languages will be less endangered if their
orthographies are developed standardised and modernised enough to cope with the
current global challenges.
In airing his view on the Nigerian government’s stance on Nigerian
languages, Agbedo (2015, P.284) opines that “Nigeria does not have a national
policy on languages because she does not consider languages important in the
planning, sustenance, and overall development of the Nigerian polity.” This, to
some extent, is true because, frankly speaking, Nigeria has no tangible document
called the Nigerian language policy. Apart from that, anytime Nigerian presidents
make budget speeches, nothing is said about how much is allocated to the
development of Nigerian languages. This has contributed immensely to the gradual
erosion and subsequent extinction of Nigerian languages especially the minor ones.
Something drastic has to be done to arrest this ugly situation.
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2.4 Empirical Review
This segment reviews empirical studies carried out on minority languages.
This review is from both Nigeria and other countries.
2.4.1 Empirical Studies on Minority Languages
This segment revisits what other researchers have done previously on
minority languages. The studies are based on minority languages in Nigeria,
Sweden, Canada, Spain and Europe in general. The bulk begins with minority
language studies in Nigeria, a few of which are reviewed below.
Olayemi (1990, P.99) in the essay attempts to find out some of the
problems and prospects of using minority languages as languages of formal
education. The problems highlighted stem from linguistic, societal acceptability,
interpersonal, availability of materials to financial. The benefits of using minority
languages as languages of formal education are from the linguistic, educational,
cultural and personal angles. As laudable as this study is, it is hinged only on the
pedagogical aspect of the minority languages of the Benue Valley. The minority
languages of the Benue Valley have been weighed under the parameter of
pedagogy and are found wanting. But, it is established that there is a lot of benefit
to be derived from using the minority languages of this country for the teaching or
instruction even of other subjects.
Jubril (1990, P.109) critically examines the language provisions of the
National Policy on Education (NPE) and assesses the inadequacy of their
objectives and strategies. Again, the assessment of this paper focuses only on the
provisions in the Federal Government of Nigeria’s language policies as enshrined
in the National Policy on Education. The present study, has assessed, not only the
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provisions in the NPE but in the 1999 constitution of the Federal Republic of
Nigeria (FRN). After a critical evaluation, suggestions are made as to how best to
plan a working and workable national language policy that will cater for the
yearning needs of minority languages.
Gundu (1990, P.145) in his work titled examines Tivphone literature in
three perspectives namely,
i. to give a highlight of the salient characteristics that help to define the
literature
ii. to explore the theory problems in the path of the growth of the
literature
iii. to project some of the prospects
The study focuses only on the literary works written in Tiv language,
whereas, the present study encourages literatures to be written in all the minority
languages of the Benue Valley. The study (Geolinguistic survey) advocates for the
graphisation, codification, standardisation as well as modernisation of all the
minority languages of the Benue Valley so as to preserve them for posterity.
Essien (1990, P.155), in his essay attempts to define the terms major or
majority language and minor or minority language, and he critically examines the
place of both categories of languages in the national scheme and highlights the
problems facing minority languages; one of which is the country’s own language
policy in Education. The study focuses on definitions and problems of minority
languages and among the problems sheds more light on the Nigerian language
policy. The problems of minority languages are multifaceted. The geolinguistic
survey of minority languages has pointed out several problems bedeviling minority
languages in Nigeria. Among them are, dominance of some other languages,
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attitudes of speakers of those minority languages, interlingual marriages, to
mention a few. After identifying such problems, possible solutions have been
suggested by the researcher.
This segment looks at some studies done by individual scholars on minority
languages and also explicates on general studies on minority languages vis-a-vis
the present study on minority languages as embarked upon by this research. The
first part takes a look at works on select minority languages while the second part
critiques general studies on minority languages. Each of the authors selected is
then compared with what this study, elucidates. At this juncture, the following
works and authors are the focus:
Onu (2016) in his work did an analysis of idiomatic expressions in Edda
dialect of the Igbo language, analysing how they showcase the cultural heritage of
the Edda peoples. The study in the first place focuses on only one dialect of a
language. Even from the select dialect it studies only one aspect – idiomatic
expressions. This present study embraces, not just one language but a good number
of languages in the Benue Valley studied with their locations, status, attitudes and
several other aspects.
Yet another work is by Abraham (2016, P.407) examines the
sociolinguistic – semantic implications of Gbagyi names and their relevance to
cultural promotion and identity of the Gbagyi nation. The writer of the work being
reviewed has focused mainly on onomastics. It is very true that the names a people
bear say a lot about their identity, but it is not only names that portray a people’s
identity. The scope of this work is limited in the sense that it talks about only
names borne by Gbagyi people. Besides, it is a study limited to one language
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(Gbagyi) whereas the present study covers several languages spaning six different
States.
Umaru and Johnpaul (2016), attempt to do a morphological and syntactic
analysis of Igala proverbs. This does not give the government enough information
to plan for the development and upgrading of the Igala language. On the contrary,
the present work has taken a look at the standardisation status, the domains of use,
the attitude as well as other happenings around the Igala language that can help the
government to adequately plan for the language.
Ubi (2016, P.50) in a study carried out a contrastive analysis of the two
grammatical categories - tense and aspect in English and Lokaa, and discovers that
in Lokaa, the present tense and aspect do not have a clear-cut distinction but rather
overlap. Lokaa is a language spoken in the centl part of Cross River state. This
study is focused on only two aspects of syntactic analysis which are rather related.
The study ignores the functions performed by the Lokaa language, neither does it
look at the domains where language is used; also the attitude of the Lokaa speakers
to their language is not brought into consideration. In this present study, all these
aspects and many more others are covered, not just for one language but over a
hundred languages in the Benue Valley.
In their research, Obadan and Okolo-Obi (2016, P.249) critically evaluate
both historical and contemporary factors that endangered the language and also
suggest means of safeguarding them. The study has done well by identifying the
factors that endanger the language and proffering solutions to them. This however
covers just one aspect of the study on the geolinguistic survey of minority
languages of the Benue Valley. Olukumi is a Defoid language spoken in Ukwunzu
community in Aniocha North Local Government Area of Delta State. The
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language appeared to be endangered partly due to the dominance from both Enuani
and English. The writers also recommend intergenerational transmission as a way
of safeguarding the language. The recommendation is in total agreement with the
present work in terms of language endangerment and its reversal.
Pikawa (2015, P.86) in his work uses the Evolution Theory and Natural
Selection from Charles Darwin to see language (especially Gure language) as a
living thing that needs nurture and preservation to live and survive endangerment.
The work uses the characteristics of living things, MR NIGER D to portray
language as a living thing that needs to be nurtured like a baby in order to survive.
This approach is one of many approaches of safeguarding languages from
endangerment. The work focuses on only one language (the Gure language) and
not all the languages from Kaduna State.
In their study, Okoye & Egenti (2015) discuss the linguistic features of
ideophones in the Etulo language. An ideophone constitutes a distinct word
category whose major purpose is to convey meaning on the basis of its sound and
patterns. The paper actually takes a phono-semantic approach to the study of the
Etulo language. Etulo language is actually one of the minority languages under
study in the present work. Also, Okoye & Egenti (2015) have touched on the
phonology, morphology and semantic features of Etulo, but left out the viability or
vitality of the Etulo language. However, what they left out is an area that is well
treated in the current study.The present study covers, not only the Etulo language
but all the languages of the Benue Valley.
Byat and Bivan (2015), in their work, identify Tyap as an endangered
language, and therefore, proffer solutions on how to safeguard it and also to
prevent it from extinction. Again, the paper has done well by classifying Tyap as
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an endangered language and suggesting possible ways of reversing the trend and
preventing it from extinction. However, the study focused on one aspect of the
Tyap language. The present work looks, not only at the endangerment status of
languages in the Benue valley, but also takes a critical look at what the government
is doing or not doing enough to give minority languages a pride of place.
2.4.2 Empirical Studies on Global Minority Languages
This section dwells on some empirical studies done generally on minority
languages in Europe and some specific countries like Sweden, Canada and Spain.
Here are some excerpts from some of the studies. A total of five studies are being
reviewed here.
From the Ministry of Integration and Gender Equality in Sweden (2007),
talks about minority language legislation. According to this document, the
legislation applies to certain municipalities in Norrbotten administrative areas. It
entitles individuals to use Sami, Finnish and Meankieli in their dealings with
administrative agencies and courts. These languages – Sami, Finnish and
Meankieli are also covered by Sweden’s ratification of the Minority Language
Charter. This study is a clear case of language legislation and assignment of roles
to languages, whether major or minor. It is a clear example of what this work
(Geolinguistic survey) is advocating for. The only difference is that, this legislation
is restricted to only some municipalities. A correct legislation on languages and
assignment of roles to languages should apply to all spheres of life and all
languages in a particular country such as Nigeria and Sweden.
From the Netherlands and Spain, Cenoz and Gorter (2006) have studied the
linguistic landscape of two streets in two multilingual cities in Friesland (the
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Netherlands) and the Basque county (Spain) where a minority language is spoken,
Basque or Frisian in their work in a study on “Linguistic landscape and minority
languages”. The work analyses the uses of the minority language (Basque or
Frisian), the State language (Spanish or Dutch) and English as an international
language on language signs. It compares the use of these languages as related to
the differences in language policy regarding the minority languages in these two
settings and to the spread of English in Europe. The study particularly focuses on
the relationship between linguistic landscape and the sociolinguistic context.
The linguistic landscape of a place comprises the language of public road
signs, advertising billboards, street names, place names, commercial shop signs,
and public signs on government buildings. The study focuses on the relationship
between linguistic contexts. On the one hand, the linguistic landscape is
hypothesised to reflect the relative power and status of the different languages in
specific sociolinguistic contexts. On the other hand, the linguistic landscape
contributes to the construction of the sociolinguistic contexts because people
process visual information that comes to them, and the language in which signs are
written certainly influences their perception of the status of the different languages
and even affect their own linguistic behaviour.
The above study has taken a semiotic dimension in studying languages and
determining their statuses. Thus, the language in which more signs and inscriptions
are written plays a dominant role while those that are less dominant are regarded as
being less influential. This is rather a limited way of ascertaining the minority and
majority status of languages. Other more important criteria such as the functions
performed by the languages and the domains where these languages are used are
more important parametres in appraising the minoritiness or majoritiness of
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languages. A Geolinguistic survey has taken all these into consideration in
ascribing majority and minority status to the languages in the Benue Valley.
In Canada, Liceras and Senn (2009, P.39), in their study embarked on
studying carefully the new field of heritage studies. They did this by investigating
whether Spanish heritage speakers in Canada, namely, the second or subsequent
generation of Spanish speakers who grew up as English Spanish bilinguals differ
from native Spanish speakers (those who have always lived in a Spanish-speaking
country) and from immigrant Spanish speakers (those who immigrated to Canada
as adults). This was done to test their grammatical competence. The researchers
did this by providing a description of Spanish restrictive relative clauses with so-
called resumptive pronouns to determine whether and how the three groups of
speakers differ in terms of the grammatical intuitions and processing of the
resources they display when confronted with these types of constructions. This
study is limited to grammatical competence.. Even the grammatical competence is
limited to Spanish restrictive relative clauses. Other aspects of grammar are left out.
This survey is too narrow to determine minority status or otherwise of any
language at all. These are microlinguistic factors being taken into consideration.
There are a lot of macrolinguistic and sociolinguistic issues that should be taken
into consideration in determining the minoritiness of a language or a minority
group. Factors such as functions and domains including the population of speakers
are more valid in testing the status of minority languages.
There are also studies on regional and minority languages in Europe and
the European Union. Pasikowska-Schnass (2016) focuses on language; its
functions and linguistic diversity; languages and their legal framework; the
European Union and languages; preservation and promotion of regional and
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minority languages in the European Union; European support for regional and
minority languages and finally, the European parliament’s position on regional and
minority languages. The study also talks about endangered languages bringing out
the varying degrees of endangerment and the many plans which the European
Union parliament has in regard with the languages. It is an attempt to safeguard the
less privileged languages of Europe and prevent them from going into extinction. It
is hoped that in Africa and Nigeria too, special attention in the nearest future will
be given to planning and legislating for languages like that.
Speaking more on the condition of minority languages in Europe, Hornsby
and Agarin (2012), in their study, have averred that the territorialisation of
language regimes in Estonia and Latvia has been at the centre of attention for
scholars of democratisation, because language policies resembled Soviet
approaches to language institutionalisation. However, it has been acknowledged
that language policies in the Baltic States differ a little from European Union (EU)
regulations. The European Union is said to count twenty-three (23) national
languages and sixty five (65) regional/minority languages, a few of which enjoy
recognition in the E.U. The study assesses the perspectives of regional and,
particularly endangered languages in Europe. The researchers outline a research
agenda that takes into account the nation-State dominated linguistic regulations
and the future of an increasingly borderless Europe and suggest how both can be
accommodated. Their study borders on language policy matters in Europe and how
it can be improved upon to give a sense of belonging to all ethnolinguistic groups
including minor/regional languages. Systematic and careful legislation on
languages is supposed to be done in Nigeria too. This is the yearning of the study
on geolinguistic survey. There should be a working language policy in Nigeria to
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cater for the varying needs, especially of the minority languages that are suffering
neglect. This will help to revitalize them.
In concluding this section, it can be deduced that the empirical studies on
minority languages have reviewed what the different scholars have studied on
select minority languages. It has also reviewed what other scholars have said
generally concerning minority languages, both in Nigeria and in Europe. All these
have been done by comparing what the various authors have done with what is the
aim/objectives of the present study.
2.5 Theoretical Framework
This study uses two related theories eclectically. This is due to the wealth
of importance attached to the study. Ideally, a work of such enormous importance
as this is more viable and valid with a relevant theoretical framework. In this case,
the researcher has decided to use, not just one, but two theories. The theories are
Ethnolingusitic Vitality Theory (ELVT) by Giles and Bourhis and Ethnolinguistic
Identity Theory (ELIT) by Henry Tajfel and John Turner. In both theories, the
proponents of the theories are Stated, their own explanation of the theories, how
other scholars have used the theories and finally how they apply to this research.
The relevance or otherwise of the theories are assessed by this researcher. Finally
the researcher takes a look at the meeting point and the dividing line between these
theories, pointing out their shortcomings and pitfalls as well as their strengths and
weaknesses.
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2.5.1 Ethnolinguistic Vitality Theory
The concept of Ethnolinguistic Vitality Theory was propounded by Giles,
Bourhis and Tailor and it was used by Fishman and Giles in 1977. According to
Giles “the concept of ethnolinguistic vitality (ELVT) allows scholars to analyse
language use and change on a macro-social level. It comprises socio-structural
factors to explain language maintenance and shift within a community (Giles, 1977,
P.308). Thus, the theory is used to study and explain language maintenance and
language shift which are two opposite sides of the same coin. While language
maintenance ensures the sustainability and vitality of language, language shift on
the other hand, leads to gradual disappearance and eventual extinction of a
language. In this study, the researcher takes a stringent look at the languages under
study and weighs them against the parametre of ethnolinguistic vitality to see how
viable and resistant they are to gradual disappearance.
Expatiating more on vitality, Giles (1977, P.308) postulates that:
The vitality of an ethnolinguistic group is that which makes a group
likely to behave as a distinctive and active collective entity in
intergroup relationship. This presupposes that ‘the higher the vitality
of an ethnolinguistic group, the higher its chances of survival; the
lower its vitality, the higher the risk of its ceasing to exist.
This means that the vitality or strength of a language to exist and grow gives it the
impetus to thrive and survive even in the face of opposing forces.
In such a community, the use of their language is first choice. The parents
communicate with their children in the mother tongue and make sure they teach the
children how to read and write in the same language. Folktales and folklores are
performed and told in the same language. There is also cultural transmission as a
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result of the regular use of the language. Norms and values are also passed on from
one generation to the other.
In conceptualizing on ethnolinguistic vitality theory, Giles (1977) suggests
three variables that influence the vitality of an ethnolinguistic group. The variables
are: status, demography and institutional support.
i. Status
In commenting on the status of a language, Rasinger (2004) argues that
the status of a group’s language may prove advantageous: minority
groups whose language is of internationally high status, for example,
the French speaking minority in Quebec, have a clear advantage over
minority groups whose language is internationally hardly recognized
(No page, paragraph 3).
This implies that the prestige accorded a language has a lot to do with its
vitality. If the language is of high prestige, it is on advantage over the languages
that have a lower prestige. If it enjoys international recognition, it stands a better
chance of survival than those minor languages that are hardly known not to talk of
being recongised. The higher the status of a language, the higher its vitality and
chance of survival; the lower the status of a language, the lower its vitality and
ability to survive pressure.
ii. Demography
Giles (1977, P.309) postulates that “large absolute numbers as well as a
high proportion of the overall population supports a group’s vitality”. In other
words, the proportion of a group’s size and space occupied by the group may
influence its survival. The larger the size of a group, the more the likely for it to
survive. That is the reason why some people that have few speakers are at the
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verge of disappearing because the moment the few speakers die, the languages die
with them. But if the size of a group of people is large, the population continues to
grow and as the population continues to grow, the number of speakers also
increases and this positively impacts on the vitality of that group.
In buttressing the point on demography, Giles (1977, P.313) further
emphasises that
minority group speakers who are concentrated in the same
geographical area may stand a better chance of surviving as a
dynamic linguistic community by virtue of the fact that they are in
frequent verbal interaction and can maintain feelings of solidarity.
The main areas of advantage here are the issue of staying together in a
concentrated geographical area and being a dynamic linguistic group (community).
Living together in a concentrated environment help a people to have a common
outlook and attitude concerning each other and also sharpen their linguistic facility
in their mother tongue. This is due to the fact that no day passes without the
language being spoken. The main code of interaction is the mother tongue and the
more it is used, the more proficient the persons become every day. This strengthens
the language and gives confidence to the speakers who engage in its use. And as
the adults use the language freely, they continue to impart it to the younger
generation, who also grow from strength to strength in using it. As this goes on, the
feelings of solidarity and sense of belonging to one another increase. This makes it
very difficult for any external force to have a negative effect on the language. The
next point of discussion is institutional support.
88
iii. Institutional Support
Talking about institutional support for the increase in validity of a language,
the support could be both from the government and non-governmental
organisations. “Formal support from official institutions and governments as well
as informal support which is from community based internal institutions such as
pressure groups and associations” could lend a helping hand in supporting the
growth and vitality of a language.
The languages under the study area will be weighed using these three
parametres or variables laid down by Giles, the propounder of Ethnolingusitic
Vitality theory. A critical look will be taken at the status of the different languages,
including a demographic nature as well as availability or otherwise of institutional
support. A critical look will be taken to determine which of these languages enjoy
government recognition and support and which ones do not. For now, the people
that have used the theory of ethnolingusitic vitality are the focus.
The theory of Ethnolinguistic Vitality otherwise known as ELVT for short
has been used by different scholars at different times to conduct research. Among
the many people that used it, a few have been chosen for the purpose of this work.
The scholars whose works are chosen for a critical analysis are: Bourhis, Anderson,
Rasinger, Onadipe-Shalom and Ofuokwu. These scholars have used this theory to
study different linguistic communities and have come out with certain results based
on their findings. Just as the scholars differ from one another, their findings are
correspondingly different. A critical look is taken at these findings and important
points concerning them are commented upon to see how relevant or otherwise they
are to the respective communities studied.
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Bourhis did not take an independent study on enthnolingustic vitality. As a
co-propounder with Giles, he threw more light on approaches that should be taken
in undertaking an ethnolinguistic vitality study of a speech community. He
distinguished between the sociolinguistic and the social psychological
determinants of language behavior between people of the same ethnic group and
those of the outside group. The sociolinguistic factors are further divided into
micro and macro-sociolinguistics. According to him:
a) The psychological determinants explain why speakers choose the language
they speak. This can be influenced by mood, emotions, loyalty to the local
languages, among others. The loyalty of persons to their ethnic group makes
them choose to speak in the language at any given time the need arises. On the
other hand, lack of loyalty to an ethnolinguistic group makes speakers of the
language to abandon it in preference of other languages either due to the fact
that such languages are more prestigious than one’s own or other reasons best
known to them. The latter part should not be so. People should be loyal to their
languages no matter the prestige.
b) The micro-social factor examines language behaviour along “topic, setting and
purpose of conversation as well as characteristics of the interlocutors” (Bourhis,
1979:119). The topic of the discussion determines the language to be used in
handling it. Is it a formal topic or an informal one? The same thing goes with
the setting. Is it in an informal setting or a formal one? The purpose of
discussion also matters. Is it for educational purpose, religious purpose,
political purpose or just an aside? The purpose determines the code to be used
to suit the occasion. The audience also counts when the choice of a language is
to be made.
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c) The macro-sociolinguistic factors refer to the description of the situation
among the linguistic groups in terms of diglossia and bilingualism, language
planning and language legislation. This embraces the language policy of a
nation and how they can be executed; the assignment of roles in a bilingual and
multilingual society like the Benue Valley also comes into play. Language
planning is very paramount in this case. When a government plans well for the
languages to be used and follows it up with supervision to make sure they are
used or followed as planned, the languages tend to be stronger. Legislating
about languages is very important. When a policy is in place, it is much easier
to execute or implement it than when there is no policy in place.
The above are Bourhis’ (1979) specifications in contribution to the Theory
of Ethnolinguistic Vitality and they are all relevant to this study. The psychological
determinants, the micro-social determinants and the macro-sociolinguistic
determinants all play key roles in determining the vitality of a language. When a
language is chosen, codified and properly planned it is surely revitablised and
survives in the face of adverse pressures against it.
Rasinger (n.d) used the Ethnolinguistic Vitality Theory to study the
Bangladeshi community in Eastern London. The Bangladeshi are an ethnic
minority group found in the Eastern part of London and have a language of their
own different from the English which is believed to be the common language of
the British. They speak Sylheti as their native language. In the study, Rasinger
concentrated on certain key areas of interaction among the Bangladeshi people. He
studied their interactions among themselves (intra-group) as well as their
interactions with others (inter-groups) and these were his findings:
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i) Family structures and language use in the home domain – Sylheti
(Bangladesh) is preferred. He found out that at the home domain,
the Bangladeshi community chose (and still chooses) to use their
native language which is Sylheti. A people that want their language
to wax stronger speak it at home to their children so that the
language will be maintained. The Bangladeshi people in London, an
immigrant community, are conscious of the endangered status of
their language if they do not pass it on to the next generation.
ii) Interaction patterns and language use outside the home – English is
mostly used. This, they do, adopting English to use outside the
home because English is the official as well as dominant language
in London. And as a bilingual speech community, they take
advantage of their linguistic facility in English and interact well
with the outside world. When they come back home, they resort to
their original mother tongue (Sylheti). This kind of language
behaviour will pose no threat to their language at all.
iii) Other informal places – both languages (English and Sylheti) are
used depending on whether it is an inter or intra-ethnic interaction.
The informal places are shops, drinking joints, parties and the like.
But on the whole, English is used significantly more often outside
the home/family domain than Sylheti. This is mainly so because,
outside the home domain, there are mostly non-Sylheti speakers and
for interactions to be meaningfully communicative, English, which
is the dominant (or is it common?) language has to be used. This is
a good example of language choice. Language choice has to be
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done according to domains which are summarily classified into
formal and informal. (n.p)
The Bangladeshi community in London is a good example of people that
want to preserve their language. In fact, to really verify his fact, Rasinger did not
just study their language use. He also studied their marriage patterns. Along this
line, he discovered that because the Bangladeshi people are few in number, they
prefer engaging in intra-ethnic marriage as against inter-ethnic. To them, this will
keep their numbers (size) growing. The truth is that, inter-ethnic marriages
contribute a great deal in endangering indigenous languages. This study is very
relevant to this research in the sense that the factors studied actually contribute
either to the maintenance or erosion of the languages.
Another scholar that used Ethnolinguistic Vitality Theory to conduct a
study is Anderson (1979). His research took an ethno-religious approach. He
conducted his research among Ukranian Orthodox Church of Canada and the
Russian Orthodox Church which maintained different linguistic identifications. In
his opinion, “sometimes, ethnolinguistic groups do not place emphasis on their
mother tongue because of their affiliations to different religious organizations”
(Anderson, 1979, P.67). He noticed that the Ukranians in Canada were trying to
safeguard their identity by refusing to adopt English in their liturgy. In his words,
“the Ukranian church has consistently refused to adopt the English language in her
liturgy because little more than half of its members speak Ukranian (68). As far as
that church was concerned, the Ukranians formed more than half of its members
and there was no need of adopting English, which is one of the official languages
of Canada against Ukranian. The ethnic nationalities have to be carried along
during the worship sessions.
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The study carried out by Anderson is limited to one aspect of the social life
of the people. Why he chose only a church community to conduct the research is
not categorically stated but he argues that language is not the sole determinant of
ethnic identity. This means that he places high premium on religion as a
determinant of identity as well. The limitation of his study is that, he focused on
only one aspect of the total life of the Ukranian/Russian community in Canada. He
should have studied other areas of their interactions as well. This is because,
religion alone cannot satisfactorily determine the vitality and identity of a people.
The areas left out are the ethno-cultural and ethno-social as well as ethnolinguistic
aspects of the Ukranians.
Another linguist that has conducted research using the ethnolinguistic
vitality theory is Onadipe-Shalom (2015). He conducted the research among the
Ogu people. Ogu is a minority language spoken in Lagos State of Nigeria and is
situated in such an area that it is surrounded by the dominant Yoruba language,
which is one of the three major languages of Nigeria. In a research assessing the
Ogu language, Onadipe-Shalom came up with these parameters that yielded the
corresponding results below.
i) Intergenerational transmission – All generations speak the language
though at different levels.
ii) Absolute number of speakers – two hundred and fifty nine thousand
(259,000) speakers were recorded as at 2000. The 2006 census was not
distinctive. During the 2006 census, language, ethnic group or tribe and
religion were not included so the latest official figure got by the
researcher was in 2000.
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iii) Proportion of speakers within the total reference group – Ogu language is
spoken mostly by adult population, the younger ones engage mostly in
code – mixing.
iv) Loss of existing language domains – Ogu is competing with both Yoruba
and English in homes. In communal/religious gatherings, Yoruba is
mostly spoken. Yoruba language has crept into virtually all domains
including markets.
v) Response to new domains and the media – Ogu is sparingly and
minimally used in the media.
vi) Materials for language education/literacy – the orthography of Ogu
language is yet to be codified and it is not used as a subject in schools. Of
course, no language can be taught as a subject in schools if it does not
have an orthography. Without the orthography, what alphabet system can
be used in even writing it as a subject?
vii) Community members’ attitude towards their own language – they have a
positive attitude in wanting their language to survive but listen to news in
English. This is because their language is minimally used in the media
and they have to be abreast with things that are happening around them.
viii) Governmental and institutional language attitudes and polices – Ogu
language has no official status within the State, though it is the second
main language spoken in Badagry (Lagos). This has paved way for
“passive assimilation”.
ix) Amount and quality of documentation – the language is at fragmentary
level. There is no coordinated or visible attempt made at documenting it
yet. As long as the orthography is yet to be codified, other attempts such
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as documenting, standardising or modernising the language will have to
wait until the orthography is graphised (Onadipe-Shalom, 2015, Pp.102-
104).
The above parameters used by Onadipe-Shalom in assessing the vitality of
the Ogu language are so relevant in the study of a language’s vitality. He has
studied their number, (size), their status, the government’s or institutional support
as well as the people’s attitude and efforts in maintaining their language. The
ability of the language to continue thriving against all such competing and
dominant ones such as Yoruba and English is what proves the strength and height
of their vitality. In his conclusion, he opines that domains and efforts are
ineffective until the language finds functionality within the family. In the case of
Ogu, even within the family, Yoruba and English are competing with it. The
language is actually endangered and may soon go into extinction if drastic steps are
not taken to curb the ugly trend. In the same way, if drastic measures are not taken
to check the use of the languages of the Benue Valley in the different domains,
they stand highly endangered.
Ofuokwu (1990) did not use Ethnolinguistic Vitality Theory in studying
any particular ethnolingusitic group. He took an in-depth study of the ELVT theory
vis-a-vis the minority languages of Nigeria. After taking a critical look at the
ELVT, he suggests that it should be modified. He argues that the ELVT studies
languages from the outsiders’ point of view, so, it should be replaced with the
Subjective Vitality Questionnaire (SVQ) which, to him, studies languages from the
insiders’ perspective. Subjective vitality is actually part of Ethnolinguistic Vitality
advocated by Giles. Giles originally talks about both objective and subjective
vitality in the original study on Ethnolinguistic Vitality. Ofuokwu on his own part
96
has decided to go for just a part of the vitality search and leave the other. What
then is subjective vitality?
Subjective vitality refers to what the speakers of a linguistic group think
about themselves judging from their past. In using this, Ofuokwu argues that
ethnolinguistic vitality is only from the external observers’ point of view while the
subjective vitality questionnaire is from internal sources. To strengthen his
argument, he opines that:
SVQ can be instrumental in revealing the language pride of an ethnic
group of perceived low vitality. This is because SVQ can be
incorporated into theories of intergroup relations, social identity,
accommodation, language loyalty and the survival of ethnolinguistic
minorities (Ofuokwu, 1990: p.75).
As earlier Stated, Ofuokwu used this theory to describe the situation and
fate of minority languages in Nigeria. According to him, his study aims at
exploring the relevance of the social identity and Ethnolinguistic Vitality Theory to
the Nigerian situation. To him, it has been hypothesised that
In a situation where government policies deliberately promote the
languages with high E.V.; whose speakers have very positive social
identity, the members of the minority ethnolinguistic groups,
because of fear of ethnic domination would take pride in their
languages as the only means of promoting and preserving their
culture (Ofuokwu, 1990, P.76).
The point he is trying to portray here is that, the Federal Government of Nigeria
(FGN) has deliberately chosen to give more attention to the three major Nigerian
languages of Hausa, Igbo and Yoruba whose vitality, according to him, is already
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high. These three languages have a large size, they have an enviable status and are
already enjoying institutional support. This does not augur well for the minor
languages which lack all three qualities. His concern is actually genuine.
Irrespective of the genuine concern that Ofuokwu has on the minority
languages of Nigeria, his suggestion to opt for subjective vitality as against
ethnolinguistic vitality is lopsided, biased and unbalanced. This is because the
vitality of a language cannot be judged based only on its glorious past. The era of
wars, migrations and conquests has passed. It is now the era of technological
advancement. If a particular ethnolinugistic group is dwelling on its past glory, it
may never advance. On the other hand, if it is weighed according to the measures
of the present prevailing situation, it may be forced to act. Therefore, instead of
dwelling on past glory when there is actually nothing to show for it, the minority
languages of Nigeria should be persuaded to take practical steps in increasing their
vitality levels, thus moving from low to high vitality. It is good to have a positive
perception of oneself but when this leads to nonchalance towards improvement, it
becomes dangerous. Ethnolinguistic groups should be judged both objectively and
subjectively.
It is a very good thing to take pride in one’s language as the only means of
promoting and preserving one’s culture but it is also good to view or weigh the
strength of one’s language in relation to other linguistic groups as well. This is
what Ethnolingusitic Vitality Theory advocates. Talking about social identity leads
us to the next theory which is Ethnolinguistic Identity Theory.
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2.5.2 Ethnolinguistic Identity Theory
Ethnolinguistic Identity Theory (ELIT) is conceptually derived from Henry
Tajfel and John Turner’s social identity theory. It addresses the relationship
between socially subordinate ethnic groups and their language use in social
contexts. Ethnolinguistic Identity Theory (ELIT) borrows four concepts from
Tajfel and Turner’s social identity theory. The concepts are: social categorization,
social identity, social comparison and psychological distinctiveness.
Social categorisation accounts for an individual’s perspective of another as
a member of one’s same group (in group) and also considers members of other
groups (outgroup). Social identity on its part accords personality and identity to
members of a social group and in this comparison as the name implies compares
the social status of one group with the others. Psychological distinctiveness assigns
distinctive qualities to groups among others. The principle of uniqueness applies
here. Members of an ethnolinguistic group see themselves psychologically as being
distinct and peculiar to all others. All these concepts are linked or interrelated and
could be used to study the identities of ethnolinguistic groups which is the main
focus of this study. But before this application, a brief assessment will be made of
scholars who have used this theory to conduct researches.
Clement and Noels (1992, P.205) conducted their study using students from
Quebec Province which are unilingually French and Ottawa Region which is
Anglophone in the bilingual country of Canada. They decided to take a situated
approach to Ethnolinguistic Identity Theory (ELIT). According to them,
“ethnolinguistic identity may best be conceived as situationally bound, such that
individuals slip in and out of particular group membership as required by
immediate contextual demands”. To further buttress their stance in taking a
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situated approach, they explain that “situated identity theory posits further that
when confronted with alternative courses of action, individuals will choose the one
that will enhance his/her self presentation, given the context” (P.205). This situated
approach encourages individuals to identify with one group at one time and
another group at another time. The bilingual nature of the country where this
research was conducted must have informed these scholars to take this stance. To
them, membership of a group depends on favourable conditions. When things work
well with one group, you identify with it and when things go wrong, you disown
them and join another group that is better off. However, a closer look at why they
conducted the research may throw more light to this assessment.
According to them, the main goal of the study was
to assess the effects of ethnolinguistic status on the modes of
acculturation endorsed by minority and majority group members to
delineate situational domains of identity, to compare these domains
across groups, and to evaluate the differential effects of status on
situational identification (P.206).
Even the domains in their study are situational. Membership of a group is based on
comparing it with other groups. If ethnicity or ethnolinguistics is based on situation
or condition and not by birth or inheritance, then many minority languages would
have lost almost all if not the entirety of their membership. The differential effects
on status is also used as a yardstick for membership identity of a group. This
should not be so because, once a person belongs to a group, an ethnolinguistic
group especially, no matter the status of the group, it is his own group and he has
to stick to it and find ways of enhancing its status, instead of joining another group
which may reject him due to lack of lineage and kinship affiliation. The suggestion
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here is that, status should not determine which group an individual belongs to.
Genealogy should be the determining factor.
Giles and Johnson (1987, P.69) used the theory of ELIT through a
questionnaire method in Wales. A total of thirty-four (34) bilingual (Welsh and
English) students all of age 17 were used. In talking about the Ethnolinguistic
Identity Theory, they posit that “the theory was originally formulated to address
the issue of who, in an ethnic group, uses what language strategy, when and why,
in inter-ethnic encounters”. The point of emphasis here is on individual’s use of
language and the situation is the inter-ethnic encounter. No single language can be
used in inter-ethnic encounters. The choice of a common code that can be used in
such encounters is of paramount importance here. The topic of discussion also
matters. It depends on whether it is a social, academic, religious or political
encounter.
Giles and Johnson further reiterate their belief that
Ethnolinguistic Identity Theory has value in fostering our
understanding of when individuals maintain or sacrifice their
ethnolinguistic identity in the short term of social interaction as well
as in the longer term of the group retaining or relinquishing their
language as a communicative code (P.70).
This is the case of language maintenance versus language choice and shift. The
choice is the individual’s to make. If the individual chooses to maintain his
linguistic identity by sticking to his Mother Tongue (M.T) code, it will lead to
language maintenance but if he chooses to switch codes or sacrifice his
ethnolinguistic identity, it will lead to language shift which does not augur well for
his own linguistic identity. Giles and Johnson rightly argue that “Ethnoliniguistic
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Identity Theory (ELIT) is relevant to short term interactions at the individual level
as well as long term group tendencies of language maintenance and erosion” (P.73).
The consciousness of one’s ethnolingusitic identity comes to play here. It indicates
that deliberate choice of one’s code leads to language maintenance while
inconsistency in the use of one’s native code leads to language shift or erosion as
Giles and Johnson have put it.
In the course of carrying out their study, Giles and Johnson made five
major propositions relating to ethnolinguistic identity theory. The propositions are
that:
i. People identify themselves subjectively and strongly as members of a
group which considers language an important symbol of their identity.
ii. People make insecure social comparisons with the out-group (for
example, regard their group status as potentially changeable).
iii. People perceive their ingroup boundaries to be hard and closed;
iv. People perceive their own group’s vitality to be high; and finally
v. They identify strongly with few other social groups (Giles and Johnson,
1987, P.72).
Against the above five propositions, their findings were that:
i) Members of a subordinate ethnic group which consider language to be
an important dimension of its identity are likely to be predisposed to
acting in terms of ethnic solidarity rather than conformity to societal
norms in many inter-ethnic situations in terms of their ethnicity and to
maintain their distinctive language features.
ii) Members of a subordinate ethnic group which considers language an
important dimension of its identity are likely to be predisposed to acting
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in terms of conformity to ingroup rather than societal norms in many
inter-ethnic situations, but to evidence only weak or moderate ethnic
solidarity, to limited fewer ethnic identity, and to be less likely to
maintain their distinctive language features.
iii) Members of subordinate groups, which consider language probably not
that important a dimension of its group identity are likely to be
predisposed to acting in terms of conformity to societal rather than
ethnic in-group norms and to evidence weak ethnic solidarity, to define
few inter-ethnic situations in terms of their ethnic identity, and to be
less likely to maintain their distinctive language features (Pp. 84-85).
The above findings have made Giles and Johnson to opt for an alternative way of
modifying the ethnolinguistic identity to suit their own propositions. According to
them, they are “extending the ethnolinguistic identity theory herein to encompass
related processes operating in ethnic language attitudes” (Giles & Johnson, 1987,
P.91). They argue that it is only empirical investigations that can be used to
examine variables and processes promulgated in ethnolinguistic identity theory.
In studying the Ethnolinguistic Identity Theory, Giles and Johnson also saw
some limitations in it. This is especially due to the fact that it is an offshoot of the
social identity theory, which is construed in terms of valued differences between
the ingroup and salient out-groups. They argue that “this theoretical basis is limited
in its conceptualisation of identity construction and evaluation and that alternative
conceptualisations may be usefully incorporated into future social psychological
(as well as other) research into [sic] ethno-and sociolinguistics....” (P.94).
They therefore, decide to opt for competitive social identity which is
characteristised as differentiating self (or group) from the field and considered in
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terms of intellectual functions of separating, and ordering, and the relationship
styles of detachment and competition. To them, linguistic identity should be
competitive. This makes the members of the ingroup to contribute positively to the
growth, development and vitality of their groups against the other groups
(outgroup). A situation whereby social norms (identity) overshadow
ethnolinguistic loyalty is not a healthy development. Groups or their members
should have the audacity to maintain their ingroup identity irrespective of the
prevailing sociolinugisitc atmosphere.
Giles and Johnson’s assessment, evaluation, analysis and critique of
Ethnolinguistic Identity Theory is very comprehensive. In fact, it appears to be
more encompassing than the other users or assessors of the theory. Their
suggestion of a paradigm shift is highly commendable. Shifting the focus from out-
-group to in-group can be very instrumental in raising the vitality or at least
maintaining the status quo of an ethnolinguistic group. The only shortcoming of
this assessment is with the population of their study. A good study like this should
cut across ages, locations and have a large population size. They, however, decided
to use very few respondents of the same sex and age. There were thirty - four
respondents all aged seventeen and all males. This does not give an all -
encompassing result as the adults could have a different worldview from the
children. The work is also bereft of gender sensitivity.
2.5.3 The Convergence of Ethnolinguistic Vitality and Ethnolinguistic Identity
Theories
The two theories are both sociolinguistic in their nature and approach. Both
of them talk of language as it operates in the society. They both take congnisance
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of the existence of other groups in the society. Apart from recognising the fact that
other groups exist in the society, they both acknowledge language as an essential
ingredient in determining the identity of a people.
Another common fact among the two theories is that, they can both be used
to evaluate the vitality of a language. Both theories can be used to appraise the
endangerment status of an ethnolinguistic group to determine the extent of
endangerment that the language is faced with.
2.5.4 The Divergence of Ethnolinhuistic Vitality and Ethnolinhuistic Identity
Theories
Though the two theories are both ethnolinguistic theories and sociolinguistic in
nature, they differ in their inclinations. For instance, the Ethnolinguistic Vitality
Theory concentrates on the consciousness of an ethnololinguistic group among
other groups, it foccuses on in-group development, whereas the Ethnolinguistic
Identity Theory concentrates on an ethnolinguistic group (in-group) but takes
cognisance of the existence of other groups (out-groups) and tries to strike a
balance between them. There is therefore, more self-consciousness in the
Ethnolinguistic Vitality Theory than in the Ethnolinguistic Identity Theory.
In addition to the above, the Ethnolinguistic Vitality Theory focuses more
on group identity while the Ethnolinguistic Identity Theory focuses more on social
identity. In the latter, members of an ethnolinguistic group are free and willing to
sacrifice their in – group identity on the altar of social identity by moving from one
group (in – group) to another (out – group). In the former, however, members of an
ethnoliguistic group are enthused to maintain their (in group) identity.
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In essence, the ethnolinguistic vitality approach to the study of minority
languages is more capable of yielding desirable results than the ethnolingusitic
identity approach. The reason is that, the ethnolinguistic identity approach offers
the option of transferring identity or relinquishing it depending on the fairness of
the weather. This does not conform with the principles of language loyalty and
language maintenance. It gives room for language shift, language erosion and
ultimately language endangerment. The few scholars that have used these theories
as analysed in this chapter attest to this.
2.6 Summary of Chapter Two
In conclusion, in this chapter, the meaning of geolinguistics and
geolinguistic survey has been traced. The chapter has also reviewed several
concepts relating to this study. Empriical studies on minority languages carried out
both in Nigeria and other countries have been carefully done and the discovery is
that, almost all the researchers took only a minute aspect of minority languages.
This study however, has covered almost all the salient issues concerning minority
languages especially in the Benue Valley. That apart, two theories have been
analysed and assessed to draw out their relevance to this study. As for this work,
the theory of ethnolinguistic vitality is preferred above the ethnolingusitic identity
for the reasons stated above. The next chapter discusses the research methodology.
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CHAPTER THREE
RESEARCH METHODOLOGY
3.1 Area of Study
This work is a geolinguistic survey covering the six states of the Benue
Valley in Nigeria. The states are, Adamawa, Benue, Kogi, Nasarawa, Plateau and
Taraba. The states are chosen because they are believed to have so many minority
languages, some of which are hitherto, not even known by the Federal Government
of Nigeria. Five of these states fall within the Middle Belt region of Nigeria but all
of them fall within the Northern Region (former Northern Protectorate).
3.2 Research Design
This is a geolinguistic survey. As such, a sociolinguistic approach is taken
in order to critically analyse the issues at stake. The orthographic, pedagogical and
endangerment levels of the minority languages in the area of coverage is
analytically discussed.
The random sampling method was used in selecting respondents. Since this
is a survey, the survey method is applied. Observation method was also used when
necessary.
3.3 Sources of Data
Data for this work has been collected from both primary and secondary
sources. The primary sources were taken from both the native speakers of those
languages and academics such as Profs. G. S. Omachonu, Dinatu Iwala, G. S.
Nyityo, Drs. Ihuoma Akinremi, Ben Ogbu, Iya Abel and many others and other
specialists that have done or are doing research in such languages. The academia
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form part of the sources because of their passion and zeal to revitalise the minority
languages of Nigeria.
Another search for data was from secondary sources. The secondary
sources are gathered from published and unpublished works by scholars, the social
media as well as the internet sources. The electronic media such as the radio and
the television is also used to get secondary data.
3.4 Population of the Study
The population of this study in terms of respondents is chiefly taken from
the academia due to their zeal and passion to revitalize, codify and modernise their
indigenous languages. The clergy - men who are bent on preaching to people in
their indigenous languages and the elderly speakers of the languages are also
chosen. The elderly such as Rev Aloysius Gbermaku, Kpamor JT Orkar, Apostle
Jerry Adams among others are chosen because they have been speaking the
languages and they know their (languages’) strengths and weaknesses. The
Summer Institute of Linguistics was also interviewed because of the organization’s
work among the indigenous minority languages of Nigeria and Africa as a whole.
Over seventy persons have been interviewed. The general population of the six
states that make up the Benue Valley as at 2016 is eighteen million, one hundred
and seventeen thousand, three hundred and forty two (Pp.18,117,342). The
calculation takes its bearing from the National Population Commission source of
2009 Edition which has the 2006 population figures in it. From there the researcher
calculated up to 2016. The breakdown is as follows:
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Table 3.4a: 2006 Population of the 6 States
S/No State Population
1 Adamawa 3,178,950
2 Benue 4,253,641
3 Kogi 3,314,043
4 Nasarawa 1,869,377
5 Plateau 3,206,531
6 Taraba 2,294,800
Total 18,117,342
Source: National Population Commission (2009, P.1)
The projected population for 2016 is twenty - four million, five thousand
and two hundred people (24,005,200). The breakdown of the projected population
for each of the six States is as follows:
Table 3.4b: Projected 2016 population of the six States of the Benue Valley
S/No State Exponential
growth rate
Projected 2016 population
1 Adamawa 2.9 4,230,942
2 Benue 3.0 5,568,536
3 Kogi 3.0 4,453,797
4 Nasarawa 3.0 2,512,287
5 Plateau 2.7 4,185,429
6 Taraba 2.9 3,054,209
Total 24,005,200
Source: National Population Commission (2009)
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The indices for the exponential growth rate were developed by the National
Population Commission in 2006 and calculation was done by the researcher using
Kadio K D-9633B calculator.
3.5 Sampling Technique
The population for this research is chosen using the expert choice sampling
which a researcher decides beforehand as to who would be the best population to
yield the needed data. Using this technique, the researcher decided to choose
twenty academics, ten elderly persons, eleven clergy - men and co-researchers and
speakers of those languages to elicit data from.
3.6 Methods for Data Collection
The researcher used different methods to collect data. The methods of data
collection employed by this research were through interviews, consultations,
observations and secondary sources.
Interviews were conducted using unstructured questions. Unstructured
questions were preferred to the structured ones because of the former’s pliable
nature. This was adopted to elicit the best information from the interviewees. In the
course of the interview, notes were taken by the researcher. Through this method,
the objectives of the research were achieved.
Another method for data collection was through consultation. The
categories of people consulted were linguists, surveyors, geographers,
cartographers, the National Population Commission, media houses such as the
Nigeria Television Authority and Radio Benue. Others are the National Institute of
Nigeria Languages (NINLAN). Missionary organisations that have researched into
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the different people groups in the region were also consulted. Such missionary
agencies are the Calvary Ministries (CAPRO), the Nigerian Bible Translation Trust
(NBTT), the Summer Insitute of Linguistics (SIL) and the Evangelical Church
Winning All (ECWA) among others. These were interviewed in order to get the
number of languages that have orthographies and know more about their domains
of use. The researcher also embarked on personal observation of the language
behaviour and language attitudes of the speakers of the minority languages.
Apart from interviews, consultation and observations, secondary sources of
information were also obtained by the researcher. Books ranging from
encyclopedic, linguistic and even seminar papers were not spared by the researcher
in searching for data. The television and radio were also among the secondary
materials consulted.
3.7 Instruments of Data Collection
The following instruments were used for data collection: a set of
unstructured interview questions numbering up to twenty items was adopted to
elicit information from the respondents. Mobile phones and computers were also
used both to make connection with interviewees and to record salient points of
conversations during tele-interviews. Tape recorders were also used to record
lengthy interviews. The researcher most importantly embarked on a field trip to
meet the target population in their places of domicile. This was to enable the
researcher get such useful information about mutual intelligibility, domains of use,
orthographies and pedagogical statuses of the landguages. This aided in both
getting first - hand information and observing the linguistic behaviours and
language attitudes of the target ethnolinguistic groups.
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3.8 Method for Data Presentation and Analysis
The method for data presentation is based on information collated. This
follows different headings depending on the answers to the unstructured questions.
The headings are: written and unwritten languages, domains of use of the
languages, among others for each state. The presentation is done in a tabular form
while the analysis takes a sentential format. The sequence of the presentation is
stated in Chapter Four depending on the information collected on the field.
In addition to the tabulated and analytical presentation, geolinguistic maps
showing the distribution of the langauges in the Local Government Areas of
domicile are provided to represent each state and also a general map of the Benue
Valley at the end of the work, as an appendix. The maps were professionally
designed by a cartographer.
This chapter has in a nutshell stated the methods, processes and instruments
of data collection, analysis and presentation. The next chapter takes care of data
presentation and analysis.
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CHAPTER FOUR
DATA PRESENTATION AND ANALYSIS
4.0 Chapter Overview
In this Chapter the data collated during field work is presented and
analysed. The presentation is divided into sections which are further subdivided
into sub-sections in line with the specific objectives and research questions. In
most of the sections, the presentation is done in a tabular form immediately
followed by the analysis which is done using sentences. For the sequence of the
presentation, the report is done state by state, following alphabetical order. This
research spans six states which make up the Benue Valley. The six states are:
Adamawa, Benue, Kogi, Nasarawa, Plateau and Taraba. All presentations follow
this alphabetical order; apart from the first segment which divides the minority
languages into macro-minorities and micro-minorities. The micro minorities are
presented from state to state. The macro-minorities are presented in alphabetical
order with brief explanations of what makes them macro-minorities and the others
regarded as micro-minorities.
In addition to the tabular presentation, cartographic maps are also used to
display the geolinguistic distribution of languages in each state in the various Local
Government Areas where they are spoken. The major difference between the maps
and the tables is that, the maps indicate all the indigeneous languages in the
different states irrespective of whether they are macro-minorities or micro minories.
The tables on the other hand cover only the micro - minorities as the macro-
minorities have already been lumped together and discussed.
The sub-sections to be considered in this chapter include, standardised and
unstandardised minority languages. The domains of use of the minority languages
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are also considered. That apart, the intergenerational transmission status and inter-
lingual matrimonial conditions affecting the minority languages are also brought to
bear to prove the vitality status of the various languages. Mutual intelligibility and
language attitudes of speakers are also not left out. Finally, which language(s)
constitute(s) a threat to the languages under study is objectively addressed with the
consequent applications of the theories of Ethnolinguistic Vitality Theory (ELVT)
and Ethnolinguistic Identity Theory (ELIT). The chapter ends with discussions and
findings on the vitality and status of the minority languages of the Benue Valley.
4.1 Macro-minority Languages of the Benue Valley
Judging from the broader perspective of the multilingual nation called
Nigeria, most of the languages of the Benue Valley are minority languages except
Hausa which falls within the status of the trio majority languages in Nigeria which
are Hausa, Igbo and Yoruba. However, as earlier stated in chapter two, there are
some of the languages that cannot be outrightly classified as minorities within the
area under study. Borrowing George Orwell’s expression, one will be right to say
that all the languages of the Benue Valley are minor but some are more minor than
others. In view of this fact, these minority languages are subcategorized into macro
and micro minorities. The classification and sub-categorisation is based on their
numerical strength, geographical spread as well as their functional loads and
functional transparency which are already discussed in Chapter Two but in brief,
functional load refers to the number of functions such as pedagogical, political, and
so on which a language is able to perform; while functional transparency refers to
the domineering effect a language has in a domain where it is used. That is, if a
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particular language is used more in a certain domain than other languages, its
functional transaparency is high.
The macro - minority languages of the Benue Valley are:
1. Fulfulde – Speakers of Fulfulde language are found in Adamawa and
Nasarawa states. In Adamawa it is found in Yola North and Yola South areas.
They are also found in Nasarawa and Toto Local Government Areas of
Nasarawa state.
2. Hausa – Speakers of Hausa language are found in all the seven Local
Government Areas within the Benue Valley in Nasarawa state. The Local
Government Areas are Awe, Doma, Keana, Lafia, Nasarawa, Obi and Toto.
3. Idoma – Speakers of Idoma language are found in seven out of twenty - three
Local Government Areas in Benue State. The Local Government Areas are
Ado, Agatu, Apa, Ogbadibo, Ohimini, Okpokwu and Otukpo.
4. Igala – Speakers of Igala language are found in all the Local Government
Areas from the Benue Valley in Kogi State. The Local Government Areas are
Ankpa, Bassa, Dekina, Ibaji, Idah, Ofu, Olamaboro, Omala and Igala
Mela/Odolu.
5. Jukun – Speakers of Jukun language are found in four out of five Local
Government Areas within the Benue Valley in Taraba state. The Local
Government Areas in Taraba state where it is spoken are Donga, Ibi, Takum
and Wukari. It is also found in Awe Local Government Area in Nasarawa
state and Wase Local Government Area in Plateau state. Pockets of it are also
spoken in Guma Local Government Area of Benue state.
6. Mada – Speakers of Mada language are found in three out of five Local
Government Areas in Nasarawa state from the Benue Valley. The Local
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Government in Nasarawa state where they are found are Doma, Lafia and
Obi, as well as in Wase Local Government Area of Plateau State.
7. Tiv – Speakers of Tiv language are found in fourteen out of twenty - three
Local Government Areas in Benue state. The fourteen Local Government
Areas are Buruku, Gboko, Guma, Gwer, Gwer-west, Katsina-Ala, Konshisha,
Kwande, Logo, Makurdi, Tarka, Ukum, Ushongo and Vandeikya. Tiv
language is also spoken in Awe, Doma, Keana, Lafia and Obi Local
Government Areas in Nasarawa state. In Plateau state, Tiv Language
speakers are found in Shendam and Qua’an Pan Local Government Areas. In
Taraba State they are found in Donga, Ibi, Wukari and Takum, that is, four
out of the five Local Government Areas within the Benue Valley in the state.
It has 4,000,000 speakers.
Sources: 1. Fieldwork (2017).
2. Ethnologue (2018)
These macro-minority languages can also be taken as the major languages
among the minority languages of the Benue Valley. This can be taken so because,
among all the other languages, they are actually major in the sense of their
geographical spread, criteria used in measuring majority versus minority statuses
as discussed in Chapter Two.
The above attached explanations are not the only yardsticks by which the
seven languages are considered as being major among the minority languages of
the Benue Valley. The following presentations prove that they have an edge over
the rest of the languages. These manifest in the areas of standardisation as well as
the domains of use which tend to raise their status and prestige above the others.
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A closer look will now be taken at the micro - minority languages of the Benue
Valley.
4.2 Micro-minority Languages of the Benue Valley
The micro-minority languages of the Benue Valley are so classified
because of their lack of standardisation and the paucity of domains of their usage.
In other words, those languages with low functional load and low functional
transparency are the ones sub-categorised as micro-minority languages.
The micro-minority languages of the Benue Valley are presented in a
tabular form State by State and in alphabetical order. The order again is Adamawa,
Benue, Kogi, Nasarawa, Plateau and Taraba States. As much as possible, the
languages are presented in alphabetical order with the Local Government Areas in
the States where they are spoken. See the tables and maps below:
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Micro Minority Languages of the Benue Valley
Table 4.1: Micro-Minority Languages Spoken in Adamawa state
Language Local Government Area
Bachama
Bali
Batta
Bille
Boi
Bulla
Burra
Chamba
Higgi
Hoina
Janye
Kanakuru
Kilba
Koma
Lala
Lunguda
Margi
Mbula
Mumuye
Verre
Yandang
Yungur
Yola North
,,
,,
,,
,,
,,
,,
,,
,,
,,
Yola South
Yola North
,,
Yola South
Yola North
,,
,,
,,
,,
,,
,,
,,
Source: 1. Field Work (2017)
2. Ethnologue (2018)
Adamawa state has 22 micro-minority languages within the two LGAS of
the Benue Valley. Out of the 22 indigenous micro-minority languages spoken in
the state within the catchment area, 20 of them are from Yola North while 2 are
from Yola South. The languages from Yola North are; Bachama, Balli, Batta, Bille,
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Boi, Bulla and Burra. Others are Chamba, Higgi, and Hoina. Still others in the
same Yola North include: Kanakuru, Kilba, Lala, Lunguda, Margi, Mbulla and
Mumuye. Verre, Yandang and Yungur are also from Yola North. From Yola South,
the languages are Janye and Koma only. There is therefore, a more dense
concentration of minority languages in Yola North Local Government Area than in
Yola South.
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Table 4.2: Micro-Minority Languages Spoken in Benue State
Language Local Government Area
Abakwa
Agila
Etulo
Igede
Igumale
Ityuwaa
Iyôn
Nyifon
Ufia (spoken by Utonkon)
Ugbe
Undir
Buruku
Ado
Buruku and Katsina-Ala
Oju and Obi
Ado
Kwande
,,
Buruku
Ado
Kwande
,,
Sources: (1) Rescue the Trophies (n.d)
(2) Field Work (2017)
(3) Ethnologue (2018)
Benue State has 11 micro-minority languages in all the 23 Local
Government Areas of the state. Otherwise known as the Food Basket of the Nation,
Benue state has all the 23 Local Government Areas included in the Benue Valley.
It should be noted that Idoma and Tiv have been classified under macro -minority
languages and are therefore, not part of this table. The distribution of the languages
Local Government by Local Government is as follows: Agila, Igumale and Ufia
are spoken in Ado Local Government Area; Agatu language is spoken in Agatu
Local Government Area. Abakwa is spoken in Buruku Local Government Area.
Akweya is spoken in Otukpo Local Government Area. Etulo is spoken in both
Buruku and Katsina-Ala Local Government Areas. Igede language is spoken in
122
both Obi and Oju. Ityuwaa, Iyon, Ugbe and Undir are spoken in Kwande Local
Government Area; while Nyifon is spoken in Buruku Local Government Area.
As earlier stated, the other languages of the state categorised as the macro-
minorities, are Idoma and Tiv. Idoma language is spoken in 7 out of the 23 Local
Government Areas while Tiv language is spoken in 14 Local Government Areas.
Languages such as Abakwa, Etulo, Iyon, Undir, Ugbe, Ityuwaa and Nyifon are also
spoken in Local Government Areas that are predominantly occupied by the Tiv
speakers. In the same vein, languages such as Agila, Igumale and Ufia are spoken
in predominantly Idoma - speaking Local Government Areas. Some people even
argue that they are all dialects of the Idoma language. But linguistically, when
dialects have grown to the point of being mutually unintelligible, they become
independent languages. The two categories of micro - minor languages can be
classified as both Tivoid and Idomoid languages.
123
Geolinguistic Distribution of Languages in the Benue Valley (Kogi State)
124
Table 4.3: Micro-Minority Languages Spoken in Kogi State
Language Local Government Area
Bassa Komo
Bassa Nge
Bassa
Bassa and Dekina
Source: 1. Field Work (2017)
2. Ethnologue (2018)
Kogi state has 2 micro-minority languages from the 9 LGAs that fall within
the Benue Valley. The 2 micro-minority languages from Kogi state are Bassa
Komo and Bassa Nge. While Bassa Komo is found only in Bassa Local
Government Area, Bassa Nge is spoken in both Bassa and Dekina Local
Government Areas.
It should also be noted that Igala language has been singled out and
classified among the macro-minority languages and it is spoken in all the 9 Local
Government Areas in the Benue Valley. It is also spoken along with Bassa Nge in
such Local Government Areas like Bassa.
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Table 4.4: Micro-Minority Languages Spoken in Nasarawa State
Language Local Government Area
Afo
Akye
Alago
Bassa Komo
Egbira/Igbira/Egbura
Eloyi (Ajiri)
Gade (Ribye)
Ganagana (Dibo)
Gbagyi
Goemai
Gwandara
Jibyal/Jibial
Kamberi
Kofyar
Migili (Koro)
Nungu
Wapan
Nasarawa
Lafia
Awe, Doma, Lafia and Obi
Toto and Doma
Toto and Nasarawa
Awe and Nasarawa
Nasarawa and Doma
Nasarawa and Toto
Toto
Nasarawa, Lafia and Awe
Toto, Lafia and Akwanga
Lafia
Lafia
Lafia
Lafia, Obi and Doma
Akwanga
Awe
Sources: 1. CAPRO (2009)
2. Omachonu et al (2015)
3. Field Work (2017)
4. Ethnologue (2018)
Nasarawa state has 17 micro-minority languages from the LGAs that fall
under the Benue valley. Among the 17 languages, those that are spoken in Awe
Local Governet Area are Alago, Eloyi, Goemai and Wapan. The languages spoken
in Doma Local Government Area are: Alago, Bassa Komo, Gade (Ribye) and
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Migili (Koro) languages. In Akwanga Local Government Area are Nungu and
Gwandara languages. Akye, Alago, Goemai, Gwandara, Jibyal (Jibial), Kamberi,
Kofyar and Migili (Koro) are all found in Lafia Local Government Area. In
Nasarawa Local Government Area are found Afor, Eloyi (Ajiri), Gade (Ribye),
Ganagana (Dibo) and Goemai languages. Languages found in Obi Local
Government Area are Alago and Migili (Koro). In Toto Local Government Area,
the languages found there are Bassa Komo, Egbira, Ganagana, Gbagyi and
Gwandara.
Some languages are spoken in more than one Local Government Area.
Also, there is no unilingual Local Government Area in Nasarawa State. It could be
recalled that Hausa, Mada and Tiv have been classified under macro-minority
languages in the state and are therefore, not included in the Table, even though
they are also from Nasarawa State.
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Table 4.5: Micro-Minority Languages Spoken in Plateau State
Language Local Government Area
Angas (Ngas)
Bashar
Bogghom (Burum)
Bole
Bo-Rukul
Bwall
Cakfem or Kakfem
Chip (Miship)
Dass
Di-Pyem
Doemak
Doka or Jagateng
Fier/Fyer
Fyam
Garkawa
Goemai (Ankwai)
Horom
Izere
Jiba
Jipal
Pankshin, Langtang North and Langtang
South
Wase
Wase, Shendam, Qua’an Pan, Langtang
North and Langtang South
Wase
Bokkos
Qua’an Pan
Mangu
Pankshin, Mangu and Shendam
Shendam
Mangu
Qua’an Pan
,,
Mangu
Pankshin
Shendam
Qua’an Pan and Shendam
Bokkos
Mangu
Wase, Langtang North and Langtang
South
Qua’an Pan and Mangu
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Jorto
Koenoem
Kulere
Kwagallak
Kwalla
Kangka (Kadung)
Mernyang
Met
Montol
Mundat
Mupun
Mushere
Mwangavul (Takas)
Nteng
Pai
Pan
Pe
Pyapun (Piapung)
Ron
Sha
Sur
Tal
Tambas (Tambes)
Tarok (Tadok/Yergam)
Shendam
Shendam
Bokkos and Mangu
Qua’an Pan
,,
,,
,,
Pankshin
Shendam and Mikang
Bokkos
Pankshin
Mangu
Mangu and Pankshin
Pankshin
,,
Qua’an Pan
Pankshin
Shendam
Bokkos and Mangu
Bokkos
Pankshin
Pankshin and Mikang
Pankshin
Wase, Pankshin, Langtang North and
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Tehl
Teng
Vaghat-ya-Bijim-Legeri
Wapan
Wapha
Yangkam
Yiwom/Diyuom/Yuom
Langtang South
Mikang
Qua’an Pan
Mangu
Shendam, Langtang North and Langtang
South
Shendam, Wase, Langtang North and
Langtang South
Wase, Langtang North and Langtang
South
Shendam and Langtang South
Sources: 1. CONAECDA (2017), Jos
2. CAPRO (2004)
3. Field Work (2017)
4. Ethnologue (2018)
Plateau state has 51 micro-minority languages within the nine LGAs of the
Benue Valley. The nine Local Government Areas of Plateau state within the Benue
Valley are: Bokkos, Langtang North, Langtang South, Mangu, Mikang, Qua’an
Pan, Pankshin, Shendam and Wase Local Government Areas. The 51 micro-
minority languages in the State are distributed alphabetically thus: One language
(Angas) begins with letter A and is found in Pankshin, Langtang North and
Langtang South Local Government Areas. Five languages Bashar, Bogghom, Bole,
Bo-Rukul and Bwall begin with letter B and are spoken in Wase, Shendam,
Langtang North, Langtang South, Qua’an Pan and Bokos Local Government Areas.
Two of the languages, Cakfem (Kakfem) and Chip (Miship) begin with letter C
and are found in Mangu, Pankshin and Shendam Local Government Areas. Four of
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the languages, Dass, Di-pyem, Doemak and Doka (Jagateng) begin with letter D
and are found in Sendam, Mangu and Qua’an Pan Local Government Areas. Two
languages Fier/Fyer and Fyam begin with letter F and are spoken in Mangu and
Pankshin Local Government Areas. Two languages, Garkawa and Goemai
languages start with letter G and are spoken in Shendam and Qua’an Pan Local
Government Areas. Letter H is represented by one language Horom which is
spoken in Bokkos Local Government Area. Letter I also has only one language,
Izere, and it is spoken in Mangu Local Government Area.
Others are letter J which has three languages Jiba, Jipal and Jorto which are
spread over Wase, Langtang North, Langtang South, Qua’an Pan, Mangu and
Shendam Local Government Areas. There are 5 languages, Koenoem, Kulere,
Kwagallak, Kwalla and Kangka that start with letter K. They are spoken in
Shendam, Bokkos, Mangu and Qua’an Pan Local Government Areas. Seven
languages Meryang, Met, Montol, Mindal, Mupun, Mushere and Mwangavul begin
with letter M; and they are found in Pankshin, Mikang, Bokkos, Shendam and
Mangu Local Government Areas. One language Nteng begins with N and is
spoken in Pankshin Local Government Area. Four languages, Pai, Pan, Pe and
Pyapun begin with letter P and are found in Pankshin, Qua’an Pan and Shendam
Local Government Areas of the State. One language, Ron starts with letter R and is
found in Bokkos and Mangu Local Government Areas.
Apart from the above, 2 languages, Sha and Sur begin with letter S and are
spoken in Bokkos and Pankshin Local Government Areas. Letter T is represented
by 5 languages Tal, Tambas, Tarok, Tehl and Teng which are spoken in, Pankshin,
Mikang, Wase, Langtang North, Langtang South and Qua’an Pan Local
Government Areas of the State. One language, Vaghat-ya-Bijim-Legeri, begins
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with letter V and is spoken only in Mangu Local Government Area. Letter W has 2
languages Wapan and Wapha representing it and they are spoken in Shendam,
Langtang North, Langtang South and Wase Local Government Areas of the State.
Finally, letter Y is represented by two languages Yangkam and Yiwom which are
spoken in Langtang North, Langtang South, Shendam and Wase Local
Government Areas.
The Tiv language, which is classified among the macro - minority
languages, is also spoken in Plateau State but not found on this table because the
Table is basically concerned with micro - minority languages.
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Table 4.6: Micro-Minority Languages Spoken in Taraba State
Language Local Government Area
Bogghom (Burum)
Chamba
Ichen (Chen)
Jenjo
Jiba
Kuteb
Nyifon
Wapan
Wukari and Ibi
Takum and Donga
Donga and Ussa
Ibi and Wukari
Wukari
Takum and Ussa
Wukari
,,
Source: 1. Field Work (2017)
2. Ethnologue (2018)
Taraba state has 8 micro-minority languages from the five LGAs that fall
within the Benue Valley. The five Local Government Areas in Taraba state within
the purview of the Benue Valley are Donga, Ibi, Takum, Ussa and Wukari. The 8
languages found in the State under the Local Governments Areas of coverage, are:
Bogghom (Burum) from Ibi and Wukari Local Government Areas; Chamba from
Takum and Donga Local Government Areas and Ichen from Donga and Ussa
Local Government Areas. Others are Jenjo from Ibi and Wukari Local Government
Areas. Other languages spoken in the State are the Kuteb in Takum and Ussa Local
Government Areas as well as Nyifon and Wapan both in Wukari Local
Government Area.
The Jukun and Tiv languages are also spoken in the state but are not in the
table because they have already been categorised as macro - minority languages.
Leaving them out is not an oversight but a deliberate act to edge them out of the
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micro-minority status both due to the number of their speakers and other criteria
such as standardization, functional load and functional transparency.
The above are the distributions of the micro - minority languages in the 6
States of the Benue Valley. The first column takes the language and the second
column depicts the Local Government Areas where these minority languages are
spoken.
The distribution shows that Plateau state has the highest number of micro-
minority languages while Kogi state has the lowest. All together, there are 111
micro-minority languages covered. However, out of this figure, six languages exist
in two states each. The languages that can be found in two states are:
a) Bassa Komo in Kogi and Nasarawa states
b) Bogghom (Burum) in Plateau and Taraba states
c) Chamba in Adamawa and Taraba states
d) Goemai (Ankwai) in Nasarawa and Plateau states
e) Nyifon in Benue and Taraba states
f) Wapan in Plateau and Nasarawa states
Therefore, if the 6 duplicative languages are taken away from the 111, the
total number of micro-minority languages left will be 105. If the seven macro-
minorities are added, the total number of languages surveyed is 112.
4.3 Standardisation Status of the Minority Languages of the Benue Valley
This section shows the standardisation status of the minority languages of
the Benue Valley. The arrangement of the Tables is done state by state and follows
alphabetical order, beginning with Adamawa and ending with Taraba. Each of the
tables has five columns. The first column is the serial number followed by the
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second which indicates the language. The third column shows whether the
language has orthography or not. The fourth and fifth columns specify if the
language has a Bible written in it and other books respectively. The books could be
primers, dictionaries, religious and academic books as well as other publications.
The emphasis on the fourth column is not religious but linguistic. Experience has
shown that most orthographies of languages are developed by missionaries due to
the need to translate the Bible, the Christians’ Holy Book in them. The Tables are
shown below beginning with Adamawa state.
Table 4.7: Adamawa State Written and Unwritten Languages
S/No Language With orthography With Bible Other Books
1 Bachama + + +
2 Bali + + +
3 Batta + + +
4 Bille - - -
5 Boi - - -
6 Bulla - - -
7 Burra + - -
8 Chamba - - -
9 Fulfulde + + +
10 Higgi - - -
11 Hoina - - -
12 Janye - - -
13 Kanakuru + + +
14 Kilba + + +
15 Koma - - -
16 Lala - - -
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17 Lunguda + + +
18 Margi + + +
19 Mbula - - -
20 Mumuye + + +
21 Verre - - -
22 Yandang + + +
23 Yungur + + +
Source: Field work (2017)
The Table shows a total of 23 languages studied in Adamawa state within
the Benue Valley. Out of this total figure, 12 have their orthographies developed,
11 have the Holy Bible and other books written in them. This means that 12 of the
languages are yet to be standardised. This forms 60% of the languages within the
two Local Governments Areas under the Benue Valley. By implication, only 40%
of the languages in the area under consideration have been standardised.
The languages that have well developed orthographies are the Bachama,
Bali, Bata, Fulfulde, Kanakuru, Kilba, Lunguda, Margi, Mumuye, Yandang and
Yungur. These same languages have the Bible and other books written in them.
This shows that the standardisation process usually begins with the carving of an
orthography. Without an orthography, no language can be written down. This is the
case with the other languages in the State.
The languages that have no orthography, no Bible and no other books
written in them are: Bille, Boi, Bulla, Burra, Chamba, Higgi, Hoina, Janye, Koma,
Lala, Mbula and Verre. These languages are yet to be codified.
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Table 4.8: Benue State Written and Unwritten Languages
S/No Language With orthography With Bible Other Books
1 Abakwa - - -
2 Agila - - -
3 Etulo + Ongoing A primer
4 Idoma + + +
5 Igede + + +
6 Igumale - - -
7 Ityuwaa - - -
8 Iyôn - - -
9 Nyifon - - -
10 Tiv + + +
11 Ufia - - -
12 Ugbe - - -
13 Undir - - -
Source: Field work (2017)
The above Table shows that out of the 13 languages spoken in Benue state,
only four of them have their orthographies developed; three have the Bible written
in them and three have other books written in them. This is not encouraging at all.
More of the languages have to be developed. The translation of the Bible in Etulo
language by Nigeria Bible Translation Trust (NBTT) is, however, ongoing and
they have also started working on primers.
The languages in Benue state that have their orthographies are: Etulo,
Idoma, Igede and Tiv. Among these 4 languages, 3 have the Bible written in them
while the fifth (Etulo) has the Bible being translated into it. Idoma, Igede and Tiv
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languages have them while Etulo has only a primer recently developed in it. The
languages that have neither the Bible nor other books written in them are Abakwa,
Agila, Igumale, Ityuwaa, Iyon, Nyifon, Ufia, Ugbe and Undir. These languages do
not even have their orthographies not to talk of any books written in them.
The Tivoid languages among them use the Tiv Bible in their worship
services. They are Ityuwaa, Iyôn, Ugbe and Undir. The Idomoid languages among
them use Idoma and Agatu Bibles for their worship services. They include Agila,
Igumale and Ufia. Tiv language is offered at NCE level at the College of Education
Katsina - Ala and as an elective course at the Benue State University. Idoma and
Igede languages are also offered as elective courses at Benue State University,
Makurdi.
Table 4.9: Kogi State Written and Unwritten Languages
S/No Language With orthography With Bible Other Books
1 Bassa Komo + Ongoing -
2 Bassa Nge - - -
3 Igala + + +
Source: Field work (2017)
The above table shows the 3 languages in Kogi state that fall within the
nine Local Government Areas covered by this research. Out of the 3 only one -
third (1/3) has orthography, the Bible and other books written in them. Bassa
Komo has orthography and there is a Bible translation work going on in the
language. Bassa Komo and Bassa Nge have no books written in them yet. Igala
language, on the other hand, has so many books written in it.
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There is therefore, every need to standardise the two languages – Bassa
Komo and Bassa Nge to prevent them from going into extinction. A good
orthography has to be graphised for each of them. It is only when this is done that
books can be written in the languages and their statuses raised. The Bassa Nge use
the Holy Bible in Nupe in their worship services. It is also reported that the
missionaries have devised an orthography for Bassa Komo and work is ongoing in
translating the Bible into the language. This development so far has placed Bassa
Komo ahead of Bassa Nge whose orthography is yet to be graphised. Practical
steps have to be taken to bring this desired development to a reality.
Table 4.10: Nasarawa State Written and Unwritten Languages
S/No Language With orthography With Bible Other Books
1 Afor - - -
2 Akye (Ake) - - -
3 Alago + + -
4 Bassa Komo + + -
5 Egbira + + +
6 Eloyi (Ajiri) - - -
7 Gade (Ribye) - - -
8 Ganagana (Dibo) - - -
9 Gbagyi + + +
10 Goemai (Ankwei) - - -
11 Gwandara - - -
12 Fulfulde + + +
13 Hausa + + +
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14 Jibial/Jibyal - - -
15 Kamberi - - -
16 Kofyar - - -
17 Mada + + +
18 Migili (Koro) - - -
19 Nungu - - -
20 Tiv + + +
21 Wapan + + +
Sources:
1. SIL (2017)b
2. CONAECDA (2017)
3. Akinwumi et al. (2010)
4. Field work (2017)
The above table shows that 21 languages have been studied in Nasarawa
state. Out of this number, 9 have their orthographies developed, 10 have the Bible
written in them. All the other 12 have neither orthography, nor the Bible written in
them. Fourteen have no books written in them.
The languages that have orthography, the Bible and other books written in
them are Alago, Bassa Komo, Igbira, Gbagyi, Fulfulde, Hausa, Mada, Tiv and
Wapan languages. These same languages have the Bible written in them. Hausa
language is offered up to Degree level. Bassa Komo has a Bible being translated
into it but no other book written in it yet.
Those without orthography are Afor, Akye (Ake), Eloyi (Ajiri), Gade
(Ribye), Ganagana (Dibo), Goemai (Ankwei) and Gwandara. Others are Jibial
(Jibyal), Kamberi, Kofyar, Migili and Nungu. These languages also have no Bible
written in them. There is, therefore, every need to graphise their orthographies so
that the Holy Bible and other books can be written in them.
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Table 4.11: Plateau State Written and Unwritten Languages
S/No Language With orthography With Bible Other Books
1 Angas (Ngas) + + +
2 Bashar - - -
3 Bogghom (Burum) + + -
4 Bole - - -
5 Bo-Rokul - - -
6 Bwall - - -
7 Cakfem or Kakfem + + -
8 Chip (Miship) - - -
9 Dass - - -
10 Di-Pyem - - -
11 Doemak - - -
12 Doka or Jagateng - - -
13 Fier (Fyer) - - -
14 Fyam + + +
15 Garkawa - - -
16 Goemai (Ankwai) - - -
17 Horom - - -
18 Izere + + +
19 Jiba - - -
20 Jipal - - -
21 Jorto - - -
22 Jukun Wase + + +
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23 Koenoem - - -
24 Kulere - - -
25 Kwalla - - -
26 Kwagallak - - -
27 Kwangka (Kadung) - - -
28 Mernyang - - -
29 Montol - - -
30 Met - - -
31 Mundat - - -
32 Mushere - - -
33 Mupun - - Dictionary
34 Mwangavul
(Takas)
+ + +
35 Nteng - - -
36 Pai - - -
37 Pe - - -
38 Pyapun (Piapung) - - -
39 Ron
40 Sha - - -
41 Sur - - -
42 Tal + Portions of the Bible -
43 Tambas - - -
44 Tarok
(Tadok/Yergam)
+ + +
145
45 Tehl - - -
46 Teng - - -
47 Tiv + + +
48 Vaghat-ya Bijim –
Legeri
+ Single gospel -
49 Wapan + + +
50 Wapha - - -
51 Yangkam - - -
52 Yiwom/Diyuom/
Yuom
- - -
Sources:
1. CONAECDA (2017)
2. SIL (2017)b
3. NBTT (2017)
4. Field work (2017)
The above table shows that a total of 52 languages have been surveyed in
the nine Local Government Areas of the state that are within the Benue Valley. Out
of this number, only 11 of them have their orthographies graphised. Twelve of
them have the Bible written in them. Even among the 12, two do not have a
complete Bible. Bijim Ligeri has a single gospel (Luke) and Tal has unidentified
portions of the Bible written in it. As for other books, 8 languages have them. Even
among these 8, Mwanghavul (Takas) has only a dictionary written in it. Mupun
also has a dictionary written in it. Even though the orthography is developed, the
dictionary was written in America and brought in. That is the situation of the many
minority languages of the Plateau, so many linguistic resources are yet untapped.
146
Table 4.12: Taraba State Written and Unwritten Languages
S/No Language With orthography With Bible Other Books
1 Chamba - - -
2 Fulfulde + + +
3 Ichen - - -
4 Jenjo - - -
5 Jiba - - -
6 Jukun + + +
7 Kuteb + + +
8 Nyifon - - -
9 Tiv + + +
Sources:
1. SIL (2017)b
2. CONAECD (2017)
3. NBTT (2017)
4. Field work (2017)
The above table shows 9 languages being surveyed in Taraba state from the
5 Local Government Areas that fall under the Benue Valley. Out of the 9, four
have their orthographies, the Holy Bible and other books written in them. This
means that about 35% of the languages are written while 65% are unwritten.
There is, therefore, an urgent need to write down the languages thereby
developing their orthographies and codifying them so as to help them grow and not
remain retarded.
4.4 Domains of Use of the Minority Languages of the Benue Valley
The domains of a language refer to the sphere of influence of the language.
That is, it refers to the different places and purposes where and when the language
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is used. This is what defines the functions of a language. The functions of a
language in turn define its prestige and status in the society. While some languages
have a wide range of domains of usage, others have very few. The domains of
language range from the home to anywhere at all the language is able to function.
In this study, the domains of use to be considered are the home, the media,
official, pedagogy, religious as well as commercial domains. These are, by no
means, all the domains that a language can cover. The choice of the six domains is
for the convenience of the researcher and the relevance attached to them in
fulfilling the objectives of the study. The presentation of the Tables covering the
domains follows alphabetical order, State by State as in the previous Tables. The
languages are also written alphabetically. The analysis of each table comes
immediately after the presentation.
Table 4.13: Adamawa State (Domains of use of the Languages)
S/No Language Home Media Official Religious Pedagogy Commercial
1 Bachama + + - + + +
2 Bali + - - + + +
3 Batta + + - + + +
4 Bille + - - + - +
6 Boi + - - + - +
5 Bulla + - - - + -
7 Burra + - - + - +
8 Chamba + - - + - +
9 Fulfulde + + - + - +
10 Higgi + - - + - +
11 Hoina + - - + - +
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13 Janye + - - + - +
12 Kanakuru + + - + + +
14 Kilba + + - + - +
15 Koma + - - + _ +
16 Lala + - - + - +
17 Lunguda + - - + - +
18 Margi + + - + + +
19 Mbula + + - + - +
20 Mumuye + + - + - +
21 Verre + + - + + +
22 Yandang + + - + - +
23 Yungur + + - + + +
Source: Field Work (2017)
From the above table, 23 languages have been covered in Adamawa state
from the two Local Government Areas of study (Yola North and Yola South). All
the 23 languages are used in the home domain except in few cases where
interlingual marriages occur. Eleven of the languages are used in the media while
twelve are not used in the media. The media here covers both print and electronic.
None of the 23 languages is used for official purposes. Seven of the languages are
used for pedagogical purposes. The use here, is however, mostly done in teaching
these languages as subjects. The languages are not used for teaching other subjects.
All the languages are used for religious purposes. The religious use is done when
worshipping traditionally and also, some of the languages are used in the church
during the Christian worship. Also, cultural festivals and some initiation rites are
performed using the languages. However, not all religious worship is done using
these languages. The fact that they are used for such purposes at all is the point of
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interest here. The languages are also used for commercial purposes. In the local
markets, business transactions take place using the various languages within the
State especially when it is an intralingual transaction. However, when speakers of
other languages are involved, Hausa, Fulfulde or English are the choice codes.
Table 4.14: Benue State (Domains of use of theLanguages)
S/No Language Home Media Pedagogy Religious Official Commercial
1 Abakwa + - - + - +
2 Agila + - - + - +
3 Etulo + + - + - +
4 Idoma + + + + _ +
5 Igede + + + + - +
6 Igumale + - - + - +
7 Ityuwaa + - - + - +
8 Iyôn + - - + - +
9 Nyifon + - - + - +
10 Tiv + + + + - +
11 Ufia + + - + - +
12 Ugbe + - - + - +
13 Undir + - - + - +
Sources: 1. SIL (2017)
2. NBTT (2017)
3. Field Work (2017)
The above table shows the domains of use of the 13 languages of Benue
state. All the 13 languages are used in the home domain. Out of the thirteen, 7 of
them are used in the media. Idoma, Igede and Tiv languages are used by Nigeria
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Television Authority (NTA) Makurdi Network Centre for news broadcast. These
and the other languages are used by Radio Benue for various purposes such as
airing programmes like folklores and cultural activities. The print media also uses
some of the languages. There are also films acted in some of the languages
especially Tiv and Idoma.
Apart from the media and the home domains, the educational domains of
the languages were considered. Out of the 13 languages, only 2, Idoma and Tiv,
are used for pedagogical purposes. Both of them are studied up to NCE level.
Igede language is coming up with books written in it but it is not yet used for
pedagogical purposes. Plans are, however, ongoing to do so in the nearest future.
For the religious domain, all the languages are used especially for traditional
religious practices. The languages are also used during church services for sermons,
announcements, songs and other spiritual transactions. None of the languages is
used for official purposes. Even though at the palaces of the traditional rulers, the
languages are used for communication, once a non-speaker of the language is
involved, there is either interpretation or direct switching of codes to the neutral
(English) language. In the government offices, it is strictly English language that is
used for official transactions. For commercial purposes, 12 of the languages are
used in their domains, except Abakwa which uses Hausa and Etulo languages
intermittently to transact their businesses. The Abakwa language has a kind of
trilingual code. The speakers however, claim to be an ethnic group that has a
language of its own.
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Table 4.15: Kogi State (Domains of use of the Languages)
S/No Language Home Media Pedagogy Religious Official Commercial
1 Bassa Komo + + - + - +
2 Bassa Nge + + - + - +
3 Igala + + + + - +
Source: Field Work (2017)
From the above table, 3 languages are covered. The 3 languages are all
used in the home, the media, the religious and the commercial domains. Igala
language is the only one used for pedagogical purposes. It is studied as a subject up
to the Nigeria Certificate in Education (NCE) level. However, none of the
languages is used for official purposes. Like the languages in Benue State, they are
used to transact businesses in the palaces of their traditional rulers so long as the
interactions are unilingual in nature. However, even in the palaces, when the
discussion or interaction is interlingual, either English language is used exclusively
or Igala language is used with interpretation into English language and vice versa.
Folklores and other forms of orature are also performed using these indigenous
languages as a medium.
Table 4.16: Nasarawa State (Domains of Use of the Languages)
S/No Language Home Media Pedagogy Religious Official Commercial
1 Afor + + - + - +
2 Akye (Ake) + - - + - -
3 Alago + + - + - +
4 Bassa Komo + + - + - +
5 Egbira + + + + - +
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6 Eloyi (Ajiri) + - - + - -
7 Gade (Ribye) + - - + - -
8 Ganagana
(Dibo)
+ - - + - -
9 Gbagyi + + - + - +
10 Goemai
(Ankwei)
+ +
Radio
- + - -
11 Gwandara + - - + - -
12 Fulfulde + + + + - +
13 Hausa + + + + - +
14 Jibial/Jibyal + - - + - -
15 Kamberi + + - + - -
16 Kofyar + - - - - -
17 Mada + - - + - +
18 Migili (Koro) + - - + - -
19 Nungu + - - + - -
20 Tiv + + + + - +
21 Wapan + - - + - +
Sources:
1. CONAECDA (2017)
2. Omachonu et al (2015)
3. Studies in History and People of Nasarawa State
4. Field Work (2017)
From the above table, a study of 21 languages is done. Out of these 21
languages, all of them are used at the home domain and all are used for religious
purposes. The religious purposes, span from traditional to foreign religions. Ten of
the languages are used in the media and four are used for pedagogical purposes.
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Ten of them are used for commercial purposes especially during intralingual
transactions. However, most interlingual transactions are done in Hausa language,
or English, when the need arises.
Table 4.17: Plateau State (Domains of Use of the Languages)
S/No Language Home Media Pedagogy Religious Official Commercial
1 Angas (Ngas) + + + + - +
2 Bashar + - - + - +
3 Bogghom
(Burum)
+ - - + - -
4 Bole + - - + - -
5 Bo – Rokul + + - + - -
6 Bwall + - - + - +
7 Cakfem/Kakfem + - - + - +
8 Chip (Miship) + - - + - -
9 Dass + - - + - -
10 Di – Pyem + - - + - -
11 Doemak + - - + - +
12 Doka or Jagateng + - - + - +
13 Eloyi + - - + - +
14 Fier/Fyer + - - + - +
15 Fyam + - - + - +
16 Garkawa + - - + - +
17 Goemai
(Ankwai)
+ - - + - +
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18 Horom + - - + - +
19 Izere + + - + - +
20 Jiba + - - - - +
21 Jipal + - - + - +
22 Jorto + - - - - +
23 Jukun Wase + + + + - +
24 Koenoem + + - + - +
25 Kulere + - - + - +
26 Kwalla + - - + - +
27 Kwagallak + - - + - +
28 Kwangka
(Kadung)
+ - - + - +
29 Mernyang + + - + - +
30 Montol + - - + - +
31 Met + - - + - +
32 Mundat + + - + - +
33 Mushere + - - + - +
34 Mupun + - - + - +
35 Mwangavul
(Takas)
+ - - + - +
36 Nteng + + - + - +
37 Pai + + + + - +
38 Pe + - - + - +
39 Pyapun + + - + - +
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(Piapung)
40 Ron + - - + - -
41 Sha - - - + - -
42 Sur + - - + - -
43 Tal + - - + - +
44 Tambas
(Tambes)
+ - + + - +
45 Tarok
(Tadok/Yergam)
+ + + + - +
46 Tehl + - - + - +
47 Teng + - - + - +
48 Tiv + + + + - +
49 Vaghat-ya Bijim-
Legeri
+ + - - - -
50 Wapan + + + + - +
51 Wapha + - - + - -
52 Yangkam + + - + - -
53 Yiwom/Diyuom/
Yuom
+ - - + - -
Sources:
1. SIL (2017)
2. CAPRO (2004)
3. NBTT (2017)
4. CONAECDA (2017)
5. Field Work (2017)
From the above table, the domains of 53 languages have been studied. All
the languages are used for home and religious purposes apart from Sha which is
156
only partially used at home by the elderly. The younger ones do not even
understand the language. This is a case of language endangerment. Fourteen of the
languages are used in the media while 7 are used for pedagogical purposes. None
of the languages is used for official purposes while 42 of them are used for
commercial purposes. These, are, however, sometimes code-switched with Hausa
language in most of the domains. Some churches use the Holy Bible in the Hausa
language and Hausa hymn books during worship sessions and only make
announcements in the indigenous languages. The linguistic pluralism in Plateau
State has made it necessary for the indigenes to adopt, albeit unofficially, Hausa
language as a trade language or lingua franca which is most commonly understood.
Table 4.18: Taraba State (Domains of Use of the Languages)
S/No Language Home Media Pedagogy Religious Official Commercial
1 Chamba + - - + - +
2 Fulfulde + + + + - +
3 Ichen + - - + - +
4 Jenjo + - + + - +
5 Jiba + - - - - -
6 Jukun + + + + - +
7 Kuteb + + + + - +
8 Nyifon + - - + - +
9 Tiv + + + + - +
Sources: 1. SIL (2017)
2. NBTT (2017)
3. Field Work (2017)
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From the above table, the domains of 9 languages in Taraba state have been
studied. All of them are used in the home. Four of the languages are used in the
media and 5 are used for pedagogical purposes. Apart from Jibal, eight of the
languages are used for religious and commercial purposes. None of the languages
is used for official purposes. The languages are used only in the palaces of the
traditional rulers. An example is Jukun language which is used in the Aku Uka’s
palace. However, even at the palaces, there are some exceptions. Sometimes,
English is used to interprete to strangers and some other times, Hausa is used. All
the traditional celebrations, ceremonies and rites of the various people groups are
usually conducted in their respective languages.
4.5 Intergenerational Transmission of the Minority Languages of the Benue
Valley
This segment takes a quick look at the intergenerational transmission of the
minority languages of the Benue Valley. One table serves that purpose for the 6
States. As usual, the states are arranged alphabetically starting with Adamawa
State and ending with Taraba state. The table is divided into six columns indicating
the serial number, the state, language, use by adults, use by youths and use by
children.
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Table 4.19: Inter-generational Transmission of the Languages of the Benue
Valley
S/No State Language Use by Adults Use by Youths Use by Children
1 Adamawa All languages Yes Yes Yes
2 Benue All languages Yes Yes Yes
3 Kogi All languages Yes Yes Yes
4 Nasarawa All languages Yes Yes Yes
5 Plateau All languages
except Sha
Yes Yes Yes
6 Taraba All languages Yes Yes Yes
Sources: Field Work (2017)
The above table shows the potentialities of the various indigenous minority
languages of the Benue Valley in transmitting their languages from one generation
to the other. The use of the languages by the different generations is generally
indicated in the table. This is just on the surface value. The deep realities on the
ground show a struggling generation striving to meet up with the demands of
preserving these minority languages. In other words, even though the languages all
appear to be spoken by the adults, the youths and the children, the younger
generations are, in most cases struggling to catch up with the pace due to such
challenges as globalisation, bilingualism, intermarriage, religion and (erroneously)
civilization. More will be said about this under the threats to the minority
languages. The degree of usage of the languages is the concern here. The adults
use them more often than the youths and the children.
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4.6 Language Attitudes of the Benue Valley
This section takes a brief look at the language attitudes or loyalty of the
speakers of the languages of the Benue Valley to their respective languages. Again,
one Table serves the six States. The Table is divided into four columns; the serial
number, the State, the language and the attitude. The States are arranged
alphabetically as usual.
Table 4.20: Language Attitudes of the Benue Valley
S/No State Language Attitude
(Interviewee’s
view)
Attitude
(Personal
observation)
1 Adamawa All Positive Negative
2 Benue All Positive Negative
3 Kogi All Positive Negative
4 Nasarawa All Positive Negative
5 Plateau All Positive Negative
6 Taraba All Positive Negative
Source: Field Work (2017)
All the speakers of the minority languages of the Benue Valley are believed
to have a very positive attitude and great sense of loyalty to their respective
languages. However, the degrees of loyalty and positivity are not the same but due
to the compressed nature of this portion of the research; the interviewees were not
particularly asked to spell out specifically how positive the attitudes are. That is, no
scale was used in measuring the level of attitude since it was an unstructured
interview. The fact still remains that all the persons interviewed claim that the
speakers of the various languages have positive attitudes towards their languages.
No respondent reported any negative attitude towards any of the languages.
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Personal observation by the researcher however, indicates a dwindling
positive attitude of the younger generation to their indigenous languages. This is
demonstrated in the way they easily switch to either English language or Hausa
especially when they are discussing among their peers. It is also so disheartening
that when a child is being addressed in an indigenous language, the response by the
child is, most of the time given in English.
The very names the people of the Benue Valley bear portray their attitudes.
Whereas, most people from Benue, Kogi and partly Taraba states bear native or
tribal names, many people in Nasarawa and Plateau states take to bearing both
their first names and surnames in English. For example, one hears of names such
as Joseph Elijah, Mary Paul and so on. They do not even have middle names.
Other people’s names are in Hausa and not in their indigenous languages. This
portends a negative attitude to the indigenous languages. Such negative attitudes
have to change to ensure the preservation of the indigenous languages of the Benue
Valley.
4.7 Interlingual Marriages among the Speakers of the Minority Languages
Interlingual marriages are marriages that are contracted between spouses
(male and female) that speak different languages. Antonymously, intralingual
marriages are marriages that are contracted by spouses that speak the same
language. There is a deep-rooted linguistic reality that is embedded in either of
these marriage practices. A monolingual or intralingual marriage produces
monolingual children who have a clearly defined mother tongue which is regarded
as their first language. A bilingual or interlingual marriage on the other hand
produces children that are either non-lingual, or bilingual children. In some cases,
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such children end up with a tongue that neither belongs to the father, nor the
mother.
From this study, it is revealed that all the linguistic groups studied from all
the six states engage in interlingual marriages. The resultant effect of this is
detrimental to the children’s language acquisition. Some of the products of these
marriages have English, a foreign language as their first language. Others have
Pidgin English as their first language while others, especially in Nasarawa, Taraba,
Plateau and Adamawa states use Hausa as their first language. All these three
resultant languages relegate to the background the original languages of the parents,
and if this is not checked, such languages will gradually go into oblivion. The
effect is, in fact, worse on the second and third generations of such marriages as
the grand and great grand children may manage to only remember their grand
parents’ ethnic affiliations but may not be proficient in any of the languages.
4.8 Threats to the Minority Languages of the Benue Valley
This section looks at the languages that are posing a threat to the minority
languages of the Benue Valley. The languages that threaten the minority languages
of the Benue Valley vary from state to state as can be seen below. In Adamawa
state, Fulfulde and Hausa are posing a threat to the minority languages. The youths
particularly, are fond of quickly switching to Fulfulde or Hausa, sometimes even
unconsciously. In Benue state, English language and Pidgin English are posing a
threat to the minority languages. The youth and the children find it much easier to
speak English than their indigenous languages especially in urban areas. In Kogi
state, English, Hausa and Yoruba languages are posing a threat to the indigenous
162
languages. There is even a religious undertone to it. Most Igala people who are
Muslims prefer speaking in Hausa to show that they are practising Muslims.
Apart from the above states, in Nasarawa state, Hausa is also posing a
threat. Adults, youths and children find it easier to communicate in Hausa language
first before resorting to their languages if it becomes necessary. When the youths
are asked of the language they speak, they quickly answer “Hausa”. It is only when
a second question is asked about their ethnic group that they remember their
language, that is, their father’s language. In Plateau State, Hausa and English are
the languages threatening the existence of the indigenous languages. In Taraba
State, Hausa and Jukun are posing a threat to the minor languages there.
Another thing that poses a threat to virtually all the minority languages of
the Benue Valley, even though it is not a language, is religion. Many churches in
the northern part of Nigeria (Benue Valley inclusive) prefer to use the Holy Bible
in Hausa language, sing hymns and choruses in Hausa language at the detriment of
their indigenous languages. The case is even worse with the Muslims. Competence
in Hausa and Arabic is considered as an added advantage of being a true Muslim.
These two scenarios are most unfortunate.
4.9 Mutual Intelligibility of the Minority Languages in the Benue Valley
Mutual intelligibility is a situation whereby speakers of a language,
irrespective of their dialectal differences, understand one another. When the
understanding is there, the dialects of such a language are said to be mutually
intelligible. On the other hand, when speakers of a particular language do not
understand one another due to dialectal differences, such dialects are said to be
mutually unintelligible.
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Most of the languages studied in all the States are mutually intelligible.
Only a few are unintelligible. Interestingly, most of the mutually unintelligible
dialects have accorded to themselves linguistic status thereby declaring themselves
as independent languages. A few examples in Plateau State will attest to this. The
Kofyar groups in Qua’an Pan Local Government Area are now separately
identified as Goemai, Doemak, Kwalla, Mernyang, Teng, Bwall and Doka
(Jagateng). The Angas (Ngas) from Pankshin Local Government Area of the same
State (Plateau) are also sub-divided into Chip, Tal, Mupun, Fyar, Tambes, and Pai
Languages. All of these languages are from Plateau State and are seeking to be
recognized and developed.
4.10 Summary of Findings and Discussions
This work, having been completed has made the following findings.
i. Number of languages – the study has discovered one hundred and twelve
languages in the six states within the area that falls in the Benue valley.
Among this 112, seven of them are classified as macro-minority languages
while 105 are micro-minorities. The reasons for this classification have
been given before as both numerical and technical in terms of codification,
graphisation and standardisation. The seven macro-minorities are said to
have a measure of these language planning activities fulfilled while
majority of the micro-minorities do not have graphisation of their
orthographies yet.
ii. Languages with orthography – Out of the 112 langauges studied, 30 have
orthographies. Out of the 30 that have orthographies, 15 of the
orthographies are recognized and published by the NERDC. The languages
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with published orthographies are: Fulfulde, Tiv, Migili, Margi, Ngas,
Idoma, Bura, Jukun, Hausa, Egbira, Igala, Gbagyi, Igede and Tarok.
iii. Number of speakers of the languages – the number of speakers of the
languages could not be ascertained due to the fact that the National
Population Commission which would have supplied the figures did not
have them. This is because both the 1991 population census and 2006
census did not capture ethnic group and languages.
iv. Theories application – the study has used two ethnolinguistic theories. Of
the two ethnolinguistic theories used, the study has realised that the
Ethnolinguistc Vitality Theory gives more room for the minority languages
to thrive and be maintained in the face of the challenging situation in which
they find themselves. For instance, the languages have a small population,
they lack institutional support as the government has no visible plan to
standardise and develop them to give them prestige. The reality on ground,
however, is tilting towards Ethnolinguistic Identity which entails survival
of the fittest. In many of the ecolinguistic speech communities studied,
speakers of these minority languages prefer to identify with the more viable
ones such as Hausa, Fulfulde and Jukun. They do this in order to gain
political and economic relevance to the detriment of their languages and
cultures. This linguistic behaviour leads to culture and language erosion,
which does not augur well for the future of the minority languages of the
Benue Valley.
v. Language attitude of the speakers of the minority languages of the Benue
Valley - the research has also weighed the archetype of language identity
vis - a - vis the attitudes of the owners of the minority languages of the
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Benue Valley and discovered that, onomastically, they have a centrifugal
attitude. Most parents prefer giving their children English names that are
high - sounding but meaningless rather than the more meaningful native
names. This makes it difficult for such children’s linguistic identities to be
ascertained. For example, when a male child bears Barnabas David with no
native name as a middle name, it is always so difficult to determine which
language the person is affiliated with. Ordinarily Eleojo is an Igala name,
Adakole is an Idoma name, Dombong is a Tarok name, Agishi is an Etulo
name and so on but a situation whereby a lady answers Esther Zechariah or
a young man answers Andrew Henshaw, the identity of such a person is not
only confusing but lost already.
vi. Language Policy - the study has also affirmed the fact that there is no
workable and tangible language policy in Nigeria save the few
pronouncements in the Nigerian constitution and the National Policy on
Education as asserted by Agbedo (2015, P.284). There is no special
document clearly labelled as the National Language Policy in Nigeria
which spells out all the objectives and plans that the Nigerian government
has concerning her indigenous languages, minority ones inclusive.
vii. Lack of proficiency in the language by younger parents - apart from the
above findings, the researcher has also discovered that some parents
(especially the young ones) are also not proficient in their indigenous
languages. Their competence and performance are not sufficient. This
makes them prefer using English language to address their children. Even
though some of the parents can speak their indigenous languages, they are
not very coherent in them. They lack linguistic facility in idioms, proverbs,
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euphemisms and even anecdotal expressions in those languages. There is
therefore, a gradual erosion of the indigenous languages in the present
generation and worse still the generations to come.
viii. Pedagogical status – the study has discovered that very few of the
languages in the Benue Valley are used for pedagogical purposes as most
of the languages are not yet codified. Also, there is scarcity of indigenous
language teachers to carry out the heritage language education.
ix. Endangered species – the study has also confirmed the fact that most, if not
all, of the minority languages in the geo-linguistic region are endangered.
They need to be standardized.
This Chapter has presented and analysed the data collected from the field.
The methods of presentation have been done both with the use of tables and the use
of maps showing the distribution of languages in each of the six states covered in
this research. After each table, analysis is done. Apart from the Tables and maps,
other isssues such as mutual intelligibility and threats to minority languages are
also discussed. The chapter has finally discussed the findings from the field.
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CHAPTER FIVE
SUMMARY, CONCLUSION AND RECOMMENDATIONS
5.1 Summary
In chapter one, this work was introduced by way of the background to the
study which forms the driving force for the need to embark on this study. The work
has also explicated on terms such as language shift, language maintenance,
language endangerment as well as ways of reversing the erosion of languages.
Among the methods identified are language planning, language documentation and
description which are believed to salvage the minority languages of the Benue
Valley from their endangered status. The work has also traced the language
families of the world and found out that the languages of the Benue Valley fall
under the Niger-Congo (Niger-Kordofanian) and the Afro-Asiatic phyla.
In course of the review of related literature in chapter two, the study
embarked on conceptual review of such terms as the Benue Valley (which spells
out the scope), survey, dialects, ethnicity and ethnic groups, minor and major
languages among other concepts. The same chapter did a theoretical framework by
studying two theories – Ethnolinguistic Vitality Theory (ELVT) and
Ethnolinguistic Identity Theory (ELIT). Also, works of other scholars who used
the theories have been critiqued. Sequel to that, a cross examination of the two
theories has been done to determine which one is more applicable to the study in
terms of revitalising the ailing and endangered minority languages of the Benue
Valley.
In chapter three, the work has also spelt out the research methodology
which drew from both primary and secondary sources. In this segment of the work,
the instruments of data collection and the population were also discussed. Persons
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and institutions that were consulted in this work have also be stated with reasons
for the choice of the population and processes involved in eliciting information
from interviewees were also stated.
The next chapter, which is chapter four, dealt with the presentation and
analysis of data. This is the actual segment that has showcased the minority
languages of the Benue Valley categorising them into macro and micro minorities.
The section also pointed out which of the minority languages are written and which
are not. The domains of use of the minority languages have also been spelt out.
Apart from that, the language attitudes and the intergeneration transmittability of
the minority languages of the Benue Valley has also been pointed out in this same
segment. In the same vein, the threats to the minority languages, have also been
identified in this same segment. The threats identified are: other languages whose
prestige is higher, interlingual marriages and religion. The threats however, differ
from state to state. Finally, in this segment, the mutual intelligibility of the various
languages was also tested. This was to know whether there are deep-seated
dialectal differences; and it has been discovered from facts gathered from
interviewees that almost all the languages enjoy mutual intelligibility. The few
unintelligible ones decided to declare linguistic independence and are now
languages in their own rights struggling to be recognised and developed. In the fnal
analysis, chapter five involves summary, conclusion and recommendations. The
same chapter has spelt out the work’s contribution to knowledge and made
suggestions for further research.
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5.2 Conclusion
The study of the minority languages of the Benue Valley has discovered
that there is no unilingual state within the region, even though there are some
unilingual Local Government Areas. It has also been established that many of the
languages have very few speakers that their intergenerational transmission is
dwindling and are therefore, at the verge of endangerment.
Many of the languages are desperately begging to be recognised,
standardised and developed; and quite a few of the languages have primers,
dictionaries, Bibles and other books written in them. Worse still, most of the
languages do not even have their orthographies graphised yet; and the government
does not even know if they exist, let alone plan for them.
To add to the above challenges, the language loyalty and attitude of the
children and youths to their languages is good but the degree is not very high. They
have a low positive attitude to their languages. They erroneously take the lack of
interest in their indigenous languages as a form of civilisation. This is actually
killing the languages and hampering the intergenerational transmittability.
Because most of the languages are not yet standardised, they are neither
used for teaching nor taught as a school subject. A few of the languages that have
orthographies and some books in them are made possible by the efforts of
missionary agencies who desire to and have translated the Bible into such
languages. Other efforts are being made by the speech community members, an
example of which is the Omi Ny’Igede, a socio-cultural group in Igedeland which
encourages the youths to speak the language and is working towards standardising
it. Government efforts are not felt in this struggle at all.
170
The various threats to the very existence of these languages have also been
ascertained. The Hausa, Fulfulde, Jukun, Yoruba and English language pose a
serious threat to these languages (minor languages of the Benue Valley).
Interlingual marriages and religion are also considered as posing a threat to the
languages. The threats also manifest in economic and political power that attract
speakers of the minority languages to go for the more lucrative ones which control
political and economic power and relinquish their less viable ones. This leads to
language shift which worsens the already endangered statuses of these minority
languages.
5.3 Recommendations
Having taken a critical look at the conclusion of the study, the following
recommendations are thus made; following the most unfortunate and unfavourable
ecolinguistic milieu in which the minority languages of the Benue Valley have
found themselves.
1) The Federal Government should establish a Minority Languages
Commission which will be saddled with the responsibility of taking stock
and planning measures to revitalise the ailing minority languages.
2) International organisations such as the United Nations Educational
Scientific and Cultural Organisation (UNESCO) and Summer Institute of
Linguistics (SIL) should liaise with institutions of higher learning in
conjunction with the government to give grants to linguists willing to
research into minority languages. This will boost the morale of researchers
and help them to do a more thorough job within an approved time frame.
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3) Parents should be encouraged, not just to speak their language to their
children but to also teach them (children) to be proud of their language
which is their identity. This will instill a positive language attitude in
children.
4) There is every need for minority language education. According to Liceras
and Senn (2009, P.159), minority language education involves the teaching
of a minority group in the said minority language. The purpose of this is to
educate the minority group by using their heritage language – their native
language (M.T) as a cognitive and effective instrument to make sense of
their world. This makes the younger generation to understand the world
view of their ethnic nationality better.
5) Primers, dictionaries and other literature should be written in these minority
languages both to enhance their learning and to preserve them for posterity.
6) Quiz, riddles, drama, debate and reading competitions in the minority
languages should be sponsored at the local, State, zonal and national levels
by both the government and public spirited individuals with handsome
awards. This will arouse the interests of the youths in being well versed in
their languages.
7) Teachers should be trained to teach these languages and should be
remunerated handsomely.
8) Enforcement of the language of immediate environment as enshrined in the
constitution and the National Policy on Education (NPE) should be dully
ensured so as to enable every language to be taught within its territory.
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9) Language documentation is very paramount. All the minority languages of
the Benue Valley should be properly documented to prevent them from
going into extinction.
10) The Nigerian government should prepare a standard, working and viable
language policy (document) that can be authoritatively referred to like the
National Policy on Education which should be reviewed from time to time.
11) Names should be given to children in their indigenous languages. This will
preserve the beliefs, cultures and uphold the worldview of the different
language groups.
12) Religious organisations operating in the Benue Valley should make it a
point of duty to conduct their programmes and carry out their activities in
indigenous languages where they are domiciled. This will minimise the
threat posed to the indigenous languages by foreign languages such as
English and Arabic.
5.4 Contribution to Knowledge
Even though the researcher cannot claim to be the first to embark on this
kind of study, the work has filled some yawning gaps that exist in the study of
minority langagues especially in the Benue Valley in three major ways. These
ways are:
The study has identified one hundred and twelve (112) languages in this
geolinguistic zone called the Benue Valley. This is unprecedented. It gives a clear
picture to the government on how to plan for the languages.
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Embarking on a geolinguistic survey with cartographic maps that do not
only show the boundary demarcation but also show the distribution of all the
languages in the Benue Valley is also a novel feat achieved by this research.
All the above plus the application of the two theories used make the
research unique.
5.5 Suggestions for further Research
No research work is complete in itself. Due to this fact, the researcher
would like to suggest the following areas for further studies.
The number of speakers of each of the languages to be specifically
determined.
A word list that will delineate dialectal differences between the languages
under study should be compiled.
Though the study covers six states of the Federal Republic of Nigeria, only
Benue state is fully represented in the Benue Valley. All the other states are partly
covered as carved out on the map of the Benue Valley that spells out its boundaries
professionally drawn by a cartographer. Other researchers are encouraged to cover
the remaining Local Government Areas in the other states. The six states have a
total of one hundred and ten (110) Local Government Areas but this study covers
just fifty four (54) of them. The remaining fifty six (56) Local Government Areas
should be studied by other researchers.
A geolinguistic survey of this nature should be embarked upon to cover the
whole country (Nigeria) to enable linguists have the actual number of languages in
the country through empirical study that is accurate and verifiable. This will enable
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the Federal Government to plan adequately for such languages and assign definite
roles to them.
Language families of each of the languages can be traced using a
diachronic approach.
This Chapter has summarised the work and drawn conclusions. From the
conclusion, the work has made recommendations to help both the government and
individual speakers of the indigenous minority languages of the Benue Valley to
improve on both their attitudes and the status of the languages. Apart from that, the
work has also spelt out its specific contribution to knowledge and it is hoped that
these will improve the conditions of the minority languages in the Benue Valley.
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APPENDIX ONE
NAMES OF INTERVIEWEES (STATE BY STATE)
Adamawa state
S/No Names Phone No Address
1 Anita Ayuba 07039519537 Jimeta, Adamawa state
2 Asmau Barnabas - Yola South, Adamawa state
3 Barnabas D. Gongo 08065876785 Numan, Adamawa state
4 Benson Blanga 08061598136 Yola North, Adamawa state
Lecturer (TSU Jalingo)
5 Dr. Surajo Ladan 08037570594 Dept Of Languages Linguistics,
TSU, Jalingo (Lecturer)
6 Gideon Ishaku 081428845518 Yola South Aamawa state
7 Mr. John Samaila 08053171999 Michika LGA, Adamawa state
Benue state
S/No Names Phone No Address
1 Agande Simon 08098163152 Adi, Buruku LGA, Benue state
2 Alicia Eru 08062084722 Oju LGA, Benue state
3 Apostle Jerry O. Adams 09022326997 Adi, Buruku LGA, Benue state
4 Dr. Amee Tser 08133191919 National Popuation
Commission, Makurdi
Benue state
5 Dr. Ben Ogbu 08037288008 Dept. of Mass Com, BSU
Makurdi (Lecturer)
6 Dr. Iya Abel 07037724330 Otukpo LGA, Benue state
(lecturer BSU Makurdi)
7 Dr. Torese Agena 08129402121 Clerk Benue House of
Assembly, Makurdi
8 Emmnuel Iordaah (ESV) 08034402001 Kwande LGA, Benue state
9 Kpamor J. T. Orkav 08065641538 Gwer East LGA, Benue State
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10 Morrow Akanya 08170761879 Adi, Buruku LGA, Benue State
11 Mr. Ogwuche Adimanyi 07030447296 Ekelobi, Eke Ward Okpokwu
LGA Benue state
12 Mrs. Rachael Abata 08091058299 Lower Benue Makurdi
13 Ojabo Julius 07055478765 Lower Benue, Makurdi
14 Pastor Mike Zever 08184046949 Buruku LGA, Benue State
15 Prof Gabriel S. Nyityo 08023653819 Konshisha LGA, Benue State
16 Rosemary Omojor 08062064050 Agatu LGA, Benue State
17 Simon S. Zever 08064656090 Adi, Etulo, Benue State
Kogi state
S/No Names Phone No Address
1 Mr. Akadiri Taiwo 08035157743 Lecturer, COE Ankpa
2 Mr. Elijah Charles 07036830156 Ogori, Via Okene, Kogi state
3 Mr. Friday Ikanni 08063118627 Dept of Igala Language COE Ankpa
4 Mr. Joseph Okeme 08033245531 Ankpa LGA Kogi state
5 Mr. Madaki Joseph 08062945005 Dekina LGA, Kogi state
6 Mr. Moses Ameh - Ministry of Education, Lokoja, Kogi
state
7 Mr. Sunday Musa 08037538673 Dekina LGA, Kogi state
8 Mrs. Joy Ameh 08056164920 Ofu, LGA, Kogi state
9 Mrs. Victoria Ameh 08035671482 Ogori, via Okene, Kogi state
10 Rev. Peter Ndokwo 07033821273 Ubutu, via Sheria, Bassa LGA, Kogi
state
11 Ibitomi Samuel 08075230279 COE Ankpa, Kogi state
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Nasarawa state
S/No Names Phone No Address
1 Dr. Akase Ityav 07087607161 Dept of Lings, Nas, St Uni.
Keffi
2 Dr. Bem Ianna 08065768181 Dept of Lings. Nas. St. Uni,
Keffi
3 Dr. Umaru Yakubu 08067894041 Dept. of Lngs, Nas. St. Uni,
Keffi
4 Mr. Dillo Ibrahim 08035846185 Yelwa-Toto, Nasarawa
state
5 Mrs. Abigail Dillo 08050318680 Yelwa-Toto, Nasarawa
state
6 Prof. Dinatu Iwala 08036002673 Gidan Ausa, Obi LGA,
Nasarawa state.
7 Prof. Gideon S. Omachonu 08065309796 Dept. of Lings. Nasarawa
state University, Keffi
Rev. Alloysious Alaha Gbermaku 08181060875 ECWA Church, Oneman
village Adehi, Nasarawa
state
9 Rev. Benjamin Dooga 08186574471 Ihuman village Awe LGA,
Nasarawa state
10 Rev. Moses T. Jen 08036162335 Jangaru, Awe LGA,
Nasarawa state
Plateau state
S/No Names Phone No Address
1 Dr. Ihuoma Akinremi 08162133064 Dept. of Linguistics
University of Jos, Jos
2 Mr. Dajang Innocent 08035759119 Dept. of Linguistics
University of Jos, Jos
3 Mr. Dakoms Yakubu 07035447397 COE, Pakshin
4 Mr. Luther Hôn 08069573157 SIL Nig. Jos.
5 Mr. Pam Dung Nyam 08236324483 Landura-Kabong, Jos North
LGA, Plateau state
6 Mr. Solomon Dauda Sokukum 08036025872 CONAECDA, Nig. Jos
7 Mr. Yakubu Danladi 08036435194 SIL Nig. Jos
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8 Mr. Zachariah Yoder 08036287086 SIL Nig, Jos
9 Mrs. Ali Robinson 08176095785 SIL Nig, Jos
10 Mrs. Elizabeth Salifu 08065104718 Bokkos LGA, Plateau state
11 Mrs. Evelyn Dakogol 08065487611 COE, Pankshin
12 Pastor Ishaku Bulus 08036849757 NBTTm Jos
13 Rev. John Dombong 08063105915 Lantang North LGA
Plateau state
Taraba state
S/No Names Phone No Address
1 Mr. Beavens A. Ajiduku 08035264056 Dept of Eng. & Lit. st TSU, Jalingo
2 Mr. Ephraim Yohanna 08037526399 Langs & Lings. Dept, TSU, Jalingo
3 Mr. Goodman Dahida 08024380118 Donga LGA, Taraba state
4 Mr. Igba Gogo 07082005667 Gasol LGA, Taraba st.
5 Mr. Nasir Yahaya 07037702878 Langs & Lings Dept TSU, Jalingo
6 Mr. Yahuza Usman Musa 08037329263 Langs & Lings Dept. TSU, Jalingo
7 Mr. Yusuf Sanda 08066911660 Taraba State Television Authority,
Jalingo
8 Pastor Joshua Anyam - Christ Chapel of Compasion, Jalingo
9 Pastor Samuel
Chiahemba
08021410313 Agule village, via Mutun Biu, Taraba
state
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APPENDIX TWO
UNSTRUCTURED INTERVIEW QUESTIONS
1. What is the name of the ethnic group?
2. What is the name of the language?
3. Does it have an orthography?
4. Is it used for pedagogical purposes?
5. Are there books written in the language?
6. Is it used in the media?
7. Is the Bible translated into the language?
8. Is it used for official purposes?
9. Is it used among the youths?
10. Do children speak the language?
11. What are the domains of use of the language?
12. What efforts are being made to standardise the language?
13. What is the loyalty/attitude of speakers of the language to their language?
14. Do people from the ethnic group intermarry?
15. Is there any language that is a threat to this language?
16. What other languages do speakers of this language speak?
17. Do speakers of this language read and write in it?
18. Is there mutual intelligibility among all the speakers of the language?
19. How many Local Government Areas does the language cover in the State where it
is spoken?
20. Are there other languages spoken within the State/Local Government Areas?
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APPENDIX THREE
GEOLINGUISTIC MAP OF THE BENUE VALLEY
